Searching for Hametz

ְּב ִד ַיקת ָח ֵמץ

T h e

th e

N i g ht

B e f o r e

S e d e r

Before the search recite this blessing:

ֹלהינּו
ֵ ָּברּוְך ַא ָּתה יי ֱא
,עֹולם
ָ ֶמ ֶלְך ָה
,ֲא ֶׁשר ִק ְּד ָׁשנּו ְּב ִמצְ ֹו ָתיו
.וְ צִ ּוָ נּו ַעל ִּבעּור ָח ֵמץ

Blessed are You, Adonai
our God, Ruler of the
Universe, who sanctified
us by commanding us to
remove all hametz.

Ba-rukh ata Adonai / Elo-hei-nu me-lekh ha-olam /
asher kee-d’sha-nu b’meetz-vo-tav / v’tzee-va-nu al bee-ur hametz.
After the search recite this formula in
Aramaic, for disowning any hametz still
undiscovered in the home:

ֲח ִמ ָירא וַ ֲח ִמ ָיעא

ּכָ ל

,ׁשּותי
ִ ְּד ִאּכָ א ִב ְר
,ְּד ָלא ֲח ִמ ֵּתּה ְּוד ָלא ִב ַע ְר ֵּתּה
ִל ְב ִטיל וְ ֶל ֱהוֵ י ֶהפְ ֵקר
.ּכְ ַעפְ ָרא ְּד ַא ְר ָעא

All hametz in my

possession, whether I have
seen it or not and whether
I have removed it or not,
shall be nullified and
ownerless as the dust of
the earth.

The Search for Hametz is the ceremonial
culmination of several weeks of
transforming the house into a sanctified
setting for Pesach. The physical efforts
help create a psychological readiness for
the Seder.
“Hametz” refers to grain products that
may have leavened, fermented and risen
like yeast.
Jews usually clean all the rooms where
food might have been eaten or stored.
Many collect hametz products (like
spaghetti or whiskey) in a sealed cabinet,
mark it as hametz, and sell its contents to
a non-Jew for the duration of the holiday.
Generally a local rabbi will serve as an
agent for the ritual “sale.”
After dark, on the night before the
Seder, conduct a search for hametz into
all the corners of the house. The search
is conducted in the dark, with a candle
or a flashlight for spotting the hametz,
and a feather or a spoon for collecting
it. All hametz found is burned the next
morning.
When Seder night falls on Saturday
evening, the search is conducted on
Thursday night and the bonfire on Friday
morning. Hallah is put aside in a special
"hametz zone" in the house to be eaten
by approximately 10 a.m. on Shabbat
morning. The leftovers may be removed
by means of a flush of the toilet.
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Hide and Go Seek

Six bags of Hametz have been hidden in this illustration.
Good luck ferreting them out!

Inspection and Introspection

"The human soul is the light, the candle of Adonai, for searching the hidden,
innermost self" (Proverbs 20:27).
The Search for Hametz is not simply a search for leavened bread, but
rather an opportunity for us to examine ourselves. On the night before
Pesach, when each of us is at home within our own walls, where there
is no one else around, and we are not troubled by daily affairs, it is then
that we can sit alone and confront all of our outstanding obligations to
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A medieval custom perfectly
suited to a children's game
involves hiding ten pieces of
bread throughout the house
before the candlelight search
for hametz begins. Originally
this was done to guarantee
that even after the scrupulous
cleaning, the ritual search on
the last night before Seder
would still uncover some
hametz. Today it provides an
occasion for a game in which
ten pieces of bread secured in
closed plastic bags are carefully
concealed. To enhance the fun
for the children, a word, clue or
question may be attached to
each bag (the words can form
a secret message or a Pesach
song; the clues hint at the next
hiding place; the ten questions
constitute a quiz about basic
Pesach facts).
Remember that besides finding
the pre-hidden bags of hametz,
one must genuinely check the
typical "hang-outs" of forgotten
hametz (like the car's glove
compartment, coat pockets, etc.).

God, saying to our soul:
"Let us awaken and arise... let us examine our ways and turn away from
all our sins. Let us cleanse and purify ourselves and remove our evil
ways from God's sight. Let us become allies, my soul, and stand guard
together. We will abjure slumber from our eyes day and night. We will
not rest, rather we will be as gatekeepers lest we return to our evil ways.
May God be with us as God was with our mothers and fathers..."
Rabbi Moshe Alsheikh, Safed Kabbalist, 16th C.

Burning the Hametz
T h e

M o r n i n g

B e f o r e

,ׁשּותי
ִ ֲח ִמ ָירא וַ ֲח ִמ ָיעא ְּד ִאּכָ א ִב ְר

ּכָ ל

ִּבעּור ָח ֵמץ
th e

S e d e r

All hametz in my possession,

,ַּד ֲחזִ ֵיּתּה ְּוד ָלא ֲחזִ ֵיּתּה

whether I have seen it or not and

,ַּד ֲח ִמ ֵּתּה ְּוד ָלא ֲח ִמ ֵּתּה

whether I have removed it or not,

,ְּד ִב ַע ְר ֵּתּה ְּוד ָלא ִב ַע ְר ֵּתּה
.ִל ְב ִטיל וְ ֶל ֱהוֵ י ֶהפְ ֵקר ּכְ ַעפְ ָרא ְּד ַא ְר ָעא

shall be nullified and ownerless as
the dust of the earth.
Meditation
After nullifying the physical hametz, the Sephardic
custom is to recite this prayer for purification from
spiritual hametz and the power of the evil Yetser
[selfish inclination]:

May it be your will, Adonai our God and
God of our ancestors, that just as we burned
the hametz out of our homes today,
so You will help us to burn out the evil
inclination from our hearts.
Please God, remove from our hearts the
bad part of our ego, and purify us lovingly,
empowering the good sides of our ego.
Let our souls shine and be empowered with
your light, and be connected to You in the
highest holiness, which shall be with us
always.

The Burning of
the Hametz marks
the symbolic
division between
hametz and
matza, winter
and spring, the
evil inclination
and the desire for
purity.
Before
approximately 10
a.m. on the day of
the Seder, we stop
eating hametz
and gather the
leftovers for
a ritual bonfire
outside.
After the hametz
has been burned
(or rendered
inedible in
some other
way), repeat the
Aramaic formula
disowning any
undiscovered
hametz on the
premises. From
now on
no hametz may be
eaten.

Rabbi Yosef Hayim, the “Ben Ish Hai”, Baghdad, 19th C.
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ַק ֲע ַרת ַה ֵּס ֶדר
O

ptional Add-ons
for your Seder Plate

P r e pa r i n g

The Seder plate has from time
to time included some unusual
additions:
One Brick: Jewish Union soldiers
in the Civil War, fighting a war
against slavery themselves,
prepared their Seder in the
wilderness of West Virginia.
Lacking haroset, symbolizing
mortar, they literally placed a
brick on the Seder Plate.
Some Brick: The Jews in
Gibraltar prepare their haroset
using granules shaved off
a real brick! One medieval rabbi
condemned this custom as the
height of idiocy.
Prepare haroset recipes from
around the globe and label
them. Ask your guests to taste
each one and identify the
ingredients (see Korekh, pg. 101).
Vegetarians often replace the
roasted bone with something else
that represents God's outstretched
arm. Try a sugar cane.
Sweets: Add candies to the
Seder Plate for the children, to
arouse their curiosity.
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th e

S e d e r

P lat e

The Seder
Plate
combines
the various
symbols of
tonight's
story and
ritual.

Three Matzot

covered in a cloth, under or next to the Seder
Plate. This is the food of poor slaves, but also
the food of our liberation from Egypt. The three
matzot symbolize the entire Jewish community
with its three groups: Cohen, Levi and Israel.

Zeroa

Beitza

roasted, hardboiled egg
symbolizing the second
sacrifice offered on
holidays (often dipped in
salt water)

Maror

any bone, roasted
symbolizing the sacrificial
Pesach lamb and God's
outstretched arm which
liberated us from Egypt
(not to be eaten)

bitter herbs symbolizing
the bitterness of slavery
(often romaine lettuce)

Haroset

Karpas

sweet or tangy
condiment symbolizing
the mortar of slavery
(often including apples,

greens for dipping in
salt water or any tangy
sauce (often celery,
parsley or potato)

Hazeret

more bitter herbs
(often horseraddish, khrein)

wine and cinnamon)

Some
families
make one
central
Seder Plate,
while others
make many,
ensuring
that every
participant
can see the
symbols as
tonight's
story
unfolds.

Candle Lighting

ַה ְד ָל ַקת נֵ רֹות

 ֲא ֶׁשר,עֹולם
ָ ֹלהינּו ֶמ ֶלְך ָה
ֵ ָּברּוְך ַא ָּתה יי ֱא
 וְ צִ ּוָ נּו ְל ַה ְד ִליק נֵ ר ֶׁשל,ִק ְּד ָׁשנּו ְּב ִמצְ ֹו ָתיו
.ַ(ׁש ָּבת וְ ֶׁשל) יֹום טֹוב

Blessed are You, Adonai our God, Ruler of the

,עֹולם
ָ ֹלהינּו ֶמ ֶלְך ָה
ֵ ָּברּוְך ַא ָּתה יי ֱא
.ֶׁש ֶה ֱחיָנּו וְ ִק ְּי ָמנּו וְ ִהּגִ ָיענּו ַלּזְ ַמן ַהּזֶ ה

Blessed are You, Adonai our God, Ruler of the

Universe, who sanctified us by commanding us
to light the [Shabbat and] holiday candles.

Universe, who has kept us alive and brought us
to this happy moment in our lives.

Ba-rukh ata Adonai / Elo-hei-nu me-lekh ha-olam /
asher kee-d'sha-nu b'meetz-vo-tav / v'tzee-va-nu l'ha-d'leek ner shel / [Shabbat v'shel] Yom Tov.
Ba-rukh ata Adonai / Elo-hei-nu me-lekh ha-olam /
she-he-khee-ya-nu / v'kee-ma-nu / v'hee-gee-anu / la-z'man ha-ze.

Blessing our Children
.ֹלהים ּכְ ֶאפְ ַריִם וְ כִ ְמנַ ֶּׁשה
ִ י ְִׂש ְמָך ֱא
.ֹלהים ּכְ ָׂש ָרה ִר ְב ָקה ָר ֵחל וְ ֵל ָאה
ִ י ְִׂש ֵמְך ֱא

ִּב ְרּכַ ת ַהי ְָל ִדים
For male children:

May God make you like Ephraim and Menashe.
(Genesis 48:20 from Jacob's blessing for his grandchildren)

For female children:

May God make you like Sarah and Rebecca,
Rachel and Leah.
(See Ruth 4:11, the women's blessing for Ruth, a Jew by choice)

.י ְָב ֶרכְ ָך יי וְ י ְִׁש ְמ ֶרָך
.י ֵָאר יי ּפָ נָיו ֵא ֶליָך וִ ֻיחּנֶ ָּך
.י ּ ִָׂשא יי ּפָ נָיו ֵא ֶליָך וְ י ֵָׂשם ְלָך ָׁשלֹום

Light at least two
candles before the
Seder. Some families
light one candle
for each family
member, while
others prepare two
candles for each
woman over bat
mitzvah age.
Many add
the blessing
Shehekhiyanu when
lighting the candles,
while others recite it
later with Kiddush.
A silent personal
prayer is often said
after the blessing.
See contemporary
prayer on page 7.

For all:

May God bless you and keep you.
May God's face shine upon you and favor you.

The blessing of
the children is
recited. Parents and
grandparents may
place their hands
on the head of each
child (of whatever
age) and bless them
in their own words
and/or using the
priests’ benediction
of peace.

May God's face turn to you and grant you Shalom.
(Numbers 6:24-26, the priestly benediction)
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Woman's Prayer to
A
Repair the World
O GOD, creator of Heaven and Earth, creator
of humankind and of all living things, grant
me the power to feel as others feel, the
power to listen and to hear, to behold and
truly see, to touch and be touched.
KEEP fresh within me the memory of my own
suffering and the suffering of Clal Yisrael (the
whole community), not in order to stimulate
eternal paranoia, but rather that I may better
understand the suffering of strangers.
MAY that understanding lead me to do
everything in my power to alleviate and
to prevent such suffering. Guide me in the
ways of Tikkun Olam, of mending the world.
Enable me to be like Yourself – to feed the
hungry, clothe the naked, tend the sick, and
comfort the bereaved.
AS I delight in a loving marriage of true
minds, may I never forget the thousands
of women battered and beaten by their
spouses.
AS I rejoice in the bliss of my children and
grandchildren, may I never forget the
pleading eyes and swollen bellies of starving
infants deprived of physical and emotional
nourishment.
MAY there always be a place at my table for
those who are homeless or hungry.
MAY my woman’s capacities for concern,
compassion, and caring never be dulled by
complacency or personal contentment.
MAY my feelings always lead me to act.

Everyone must know that within
them burns a candle
and no one's candle is identical
with the candle of another.
It is our obligation to work hard to
reveal the light of our candle,
and make of it a great torch to
enlighten the whole world.
Rabbi Abraham Isaac HaCohen Kook

Alice Shalvi, professor of Shakespeare, founder of the
Israeli women’s lobby and of a progressive religious girls’
school in Jerusalem.
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Karl Gabor, Swedish A Different Night Haggadah

A Soul on the Rise
The Seer of Lublin interpreted the
priestly blessing, Veyi-shmer-ekha,
as derived from the Hebrew root
shemarim, yeast:
"May God create yeast in your soul,
causing you to ferment and mature,
to rise and elevate, to your highest
possibilities, to reach your highest self."

Signposts for the Seder

ַק ֵּדׁש
ְּור ַחץ
ַּכ ְר ַּפס
יַ ַחץ
ַמּגִ יד
			 ַר ְחצָ ה
מֹוצִ יא
			 ַמּצָ ה
ָמרֹור
ּכֹורְך
ֵ 			
עֹורְך
ֵ ֻׁש ְל ָחן
			 צָ פּון
ָּב ֵרְך
			 ַה ֵּלל
נִ ְרצָ ה

ִס ָימנֵי ַה ֵּס ֶדר

All sing:

Kadesh

First Cup and Kiddush

Urkhatz
Karpas

First dipping: vegetables and dips

Yakhatz
Maggid

Second handwashing

First blessing over the matza

Matza
Maror

Breaking the middle matza

Exodus Storytelling

Rakhtza
Motzi

First handwashing

Second blessing over the matza

Second dipping: maror in haroset

Korekh

Hillel sandwich

Shulkhan Orekh
Tzafun
Barekh

Afikoman (dessert)

Now is a good
time to preview
this year's
Seder's "coming
attractions,"
announce the
menu, thank those
who prepared,
and introduce
the participants.
Invite people
to add their
own questions,
comments and
songs.

Birkat HaMazon (blessing after eating) and Third Cup

Hallel
Nirtza

Festive meal

We review briefly
the order of the
Seder by singing
the medieval
poem by Rabbenu
Shmuel of Falaise
(France) that
summarizes the
Signposts of the
Seder ("Kadesh
Urkhatz").

Psalms of Praise and Fourth Cup

Concluding poem, songs and "Next Year in Jerusalem"

| K i d d u s h | K a r p a s | Ya k h a t z | M a g g i d | M a t z a | M a r o r | D i n n e r | A f i k o m a n | B i r k a t | E l i j a h | H a l l e l | S o n g s | N e x t Ye a r |
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4 Cups, 4 Promises
and 4 Mothers

From Sacrifice to Symposium
The term "Seder Pesach" once meant the Order of the Passover Sacrifice in the Temple.
But after the Temple's destruction in 70 CE, the Rabbis remodeled the Seder after the
Greco-Roman symposium (sym – together, posium – drinking wine). At these Hellenistic
banquets, guests would recline on divans while servants poured them wine, washed their
hands and served appetizers and dips before the meal. The guests would then take part
in a philosophical debate, after which the meal was served. An ancient how-to manual for
conducting such a symposium says:
"A symposium is a communion of serious and mirthful entertainment, discourse and
actions. It leads to deeper insight into those points that were debated at table, for the
remembrance of those pleasures which arise from meat and drink is short-lived, but the
subjects of philosophical queries and discussions remain always fresh after they have
been imparted." (Plutarch, Quaestiones, Greece, 2nd C)
Thus the Rabbis prescribed such a banquet for Passover: much wine (four cups); appetizers
(karpas); reclining on pillows; having our hands ceremonially washed by others; a royal
feast; and most importantly – a philosophical discussion on the story of the Exodus and
the issues of freedom versus slavery. The Rabbis wanted Pesach to be an experience of
freedom and affluence – thus they chose to borrow the dining habits of their aristocratic
contemporaries.
However, there is a fundamental difference: The Greco-Roman feast was for the rich only,
it exploited slaves, it restricted asking questions and exchanging opinions to the ruling
class, men only. But at the Pesach Seder all people, including the spouses and the youngest
children, are invited to eat like royalty, to ask questions and to express opinions. Alongside
the wine of the rich, there is the bread of poverty. The needy must be invited to share our
meal. Stylish banquets may easily turn corrupt, but the Seder encourages us to savor our
liberty, without exploiting or excluding others.
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The Talmud connects the Four Cups
of wine drunk at the Seder to God's
Four Promises to Israel: "Tell the
children of Israel: I am Adonai! I will
take them out... I will rescue them...
I will redeem them... and I will marry
them taking them as my people and I
will be their God" (Exodus 6:6-7, Jerusalem
Talmud Pesachim 10:1).
However, two 16th C. mystic rabbis
identify the Four Cups with the Four
Matriarchs of Israel. The Maharal of
Prague (famous for the legend of
Golem) and Rav Isaiah Horowitz of
Tsfat explain:
(1) The Cup of Kiddush stands for
Sarah who was the mother of a
community of converts, believers by
choice.
(2) The Cup of Maggid is for Rebecca
who knew how to mother both Esav
and Jacob, two opposed natures.
(3) The Cup of the Blessing after
Eating represents Rachel whose son
Joseph provided the whole family of
Jacob with bread in a time of great
famine.
(4) The Cup of Hallel (Praise) is for
Leah the first woman to praise God
(Genesis 29:35).

The Kiddush sanctifies
not the wine, but the
holiday. On Pesach we
dedicate ourselves to
– “Remember the Day
of your Exodus from
Egypt” (Exodus 13:3).
Don’t pour for yourself
is the tradition tonight.
At our banquet of
liberation, let others
fill your glass and you
offer to pour for them.
When Seder falls
on Friday night,
we add the texts in
shaded font and in
parentheses in the
body of the Kiddush
to commemorate the
Creation of the World
as well.
Stand to recite the
Kiddush, then recline
to the left to drink the
wine.
When Passover night
falls on Saturday
night we add a special
Havdalah.

ַק ֵּדׁש

Kadesh

T i m e

S anct i f y i n g

בשבת:

וַ י ְִהי ֶע ֶרב וַ י ְִהי ֹב ֶקר יֹום ַה ִּׁש ִׁשי .וַ יְכֻ ּלּו ַה ָּׁש ַמיִם וְ ָה ָא ֶרץ וְ כָ ל צְ ָב ַָאם.
ֹלהים ַּביֹום ַה ְּׁש ִב ִיעי ְמ ַלאכְ ּתֹו ֲא ֶׁשר ָע ָׂשה
וַ יְכַ ל ֱא ִ
וַ ִּי ְׁשּבֹת ַּביֹום ַה ְּׁש ִב ִיעי ִמּכָ ל ְמ ַלאכְ ּתֹו ֲא ֶׁשר ָע ָׂשה.
ֹלהים ֶאת יֹום ַה ְּׁש ִב ִיעי וַ י ְַק ֵּדׁש אֹותֹו
וַ י ְָב ֶרְך ֱא ִ
ֹלהים ַל ֲעׂשֹות.
ּכִ י בֹו ָׁש ַבת ִמּכָ ל ְמ ַלאכְ ּתֹו ֲא ֶׁשר ָּב ָרא ֱא ִ

ּבֹורא ּפְ ִרי ַהּגָ פֶ ן.
עֹולם ֵ
ֹלהינּו ֶמ ֶלְך ָה ָ
ָּברּוְך ַא ָּתה יי ֱא ֵ
עֹולם,
ֹלהינּו ֶמ ֶלְך ָה ָ
ָּברּוְך ַא ָּתה יי ֱא ֵ

רֹומ ָמנּו ִמּכָ ל ָלׁשֹון וְ ִק ְּד ָׁשנּו ְּב ִמצְ ֹו ָתיו.
ֲא ֶׁשר ָּב ַחר ָּבנּו ִמּכָ ל ָעם וְ ְ
מֹוע ִדים ְל ִׂש ְמ ָחה,
(ׁש ָּבתֹות ִל ְמ ָ
ֹלהינּו ְּב ַא ֲה ָבה ַ
וַ ִּת ֶּתן ָלנּו יי ֱא ֵ
נּוחה ּו) ֲ
ַחּגִ ים ּוזְ ַמּנִ ים ְל ָׂשׂשֹוןֶ ,את יֹום ַ(ה ּ ַׁש ָּבת ַהּזֶ ה וְ ֶאת יֹום) ַחג ַה ַּמּצֹות ַהּזֶ ה,
רּותנּו ְ(ּב ַא ֲה ָבה)ִ ,מ ְק ָרא קֹ ֶדׁש ,זֵ כֶ ר ִליצִ ַיאת ִמצְ ָריִם.
זְ ַמן ֵח ֵ
ּומֹוע ֵדי ָק ְד ֶׁשָך
ּכִ י ָבנּו ָב ַח ְר ָּת וְ ָ
אֹותנּו ִק ַּד ְׁש ָּת ִמּכָ ל ָה ַע ִּמים( ,וְ ַׁש ָּבת) ֲ
ְ(ּב ַא ֲה ָבה ְּוב ָרצֹוןְּ ),ב ִׂש ְמ ָחה ְּוב ָׂשׂשֹון ִהנְ ַח ְל ָּתנּו.
ָּברּוְך ַא ָּתה ייְ ,מ ַק ֵּדׁש ַ(ה ּ ַׁש ָּבת וְ ) י ְִׂש ָר ֵאל וְ ַהּזְ ַמּנִ ים.
הבדלה:

אֹורי ָה ֵאׁש.
ּבֹורא ְמ ֵ
עֹולםֵ ,
ֹלהינּו ֶמ ֶלְך ָה ָ
ָּברּוְך ַא ָּתה יי ֱא ֵ
חׁשְךֵּ ,בין
עֹולם ַה ַּמ ְב ִ ּדיל ֵּבין קֹ ֶדׁש ְל ֹחלֵּ ,בין אֹור ְל ֶ
ֹלהינּו ֶמ ֶלְך ָה ָ
ָּברּוְך ַא ָּתה יי ֱא ֵ
י ְִׂש ָר ֵאל ָל ַע ִּמיםֵּ ,בין יֹום ַה ּ ְׁש ִב ִיעי ְל ֵׁש ֶׁשת י ְֵמי ַה ַּמ ֲע ֶׂשהֵּ .בין קְ ֻד ַּׁשת ַׁש ָּבת ִלקְ ֻד ַּׁשת יֹום
טֹוב ִה ְב ַּד ְל ָּת ,וְ ֶאת יֹום ַה ְּׁש ִב ִיעי ִמ ֵּׁש ֶׁשת י ְֵמי ַה ַּמ ֲע ֶׂשה קִ ַּד ְׁש ָּתִ .ה ְב ַּד ְל ָּת וְ קִ ַּד ְׁש ָּת ֶאת
ַע ְּמָך י ְִׂש ָר ֵאל ִּבקְ ֻד ָּׁש ֶתָךָּ ,ברּוְך ַא ָּתה יי ַה ַּמ ְב ִ ּדיל ֵּבין קֹ ֶדׁש ְלקֹ ֶדׁש.

עֹולם,
ֹלהינּו ֶמ ֶלְך ָה ָ
ָּברּוְך ַא ָּתה יי ֱא ֵ
ֶׁש ֶה ֱחיָנּו וְ ִק ְּי ָמנּו וְ ִהּגִ ָיענּו ַלּזְ ַמן ַהזֶ ה.
10
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On Shabbat:

There was evening and there was morning, and the sixth day was over.
The sky and the earth and all their contents were completed.
On the seventh day God completed all the work. God ceased on Shabbat
from all activity. God blessed the seventh day and declared it holy,
because on that day God ceased from all the work of creation. (Genesis 2:1-3)

Ba-rukh ata Adonai /
/ Elo-hei-nu me-lekh ha-olam /
/ bo-rei pree ha-gafen.

Blessed are You, Adonai our God, Ruler of the Universe,

who creates the fruit of the vine.

Blessed are You, Adonai our God, Ruler of the Universe,

who has chosen us from among the nations and the languages,
sanctifying us by your mitzvot.
Lovingly, You have given us [Shabbat for rest and] festivals for

happiness, including today - [the Shabbat and] the Holiday of

the Matzot, the season of our liberation, a sacred day to gather

together and to commemorate the Exodus from Egypt.
For You have chosen us and sanctified us among the nations.
You have granted us [lovingly the Shabbat and] joyfully the holidays.
Blessed are You, Adonai, who sanctifies [the Shabbat and] the people
of Israel and the festivals.

Barukh ata Adonai / Eloheinu Melekh
ha-olam / asher ba-khar-banu mi-kol am
/ v’rom’manu mi-kol lashon / v’ ki-d’shanu
b’mitz-votav / va-ti-tein lanu Adonai
Eloheinu b’ahava / (Shabbatot li-m’nu-kha
oo) / moadim l’simkha, khagim uzmanim
l’sason, et yom (HaShabbat hazeh v’et yom)
/ Hag HaMatzot hazeh / z’man khei-ru-teinu
/ (b’ahava) mikra kodesh
/ zekher li-tzi-at Mitzraim.
Ki vanu vakhar-ta / v’otanu ki-dashta mi-kol
ha-amim / (v’Shabbat) u-moadei kodshekha
/ (b’ahava uv’ratzon) / b’simkha uv’sason
hin-khal-tanu.
Barukh ata Adonai / mika-desh (HaShabbat
v’) haz’ma-nim.

Havdalah: When Seder falls on Saturday night:

Blessed are You, Adonai our God, Ruler of the Universe, who creates the lights of fire.
Blessed are You, Adonai our God, Ruler of the Universe, who differentiates between the holy and the secular,
between light and darkness, between Israel and the other nations, between the seventh day and the six days
of creation, between the sanctity of Shabbat and the sanctity of Yom Tov (the festivals).
You sanctified the people of Israel with your holiness.
Blessed are You, Adonai, who differentiates between the holiness of Shabbat and the holiness of Yom Tov.

Blessed are You, Adonai our God, Ruler of the Universe,

who has kept us alive and brought us to this happy moment in our lives.
11

Ba-rukh ata Adonai / Elo-hei-nu me-lekh ha-olam /
/ she-he-khee-ya-nu / v’kee-ma-nu / v’hee-gee-anu / laz-man ha-ze.

Urkhatz

ְּור ַחץ

The First Handwashing
The ritual handwashing prepares us for eating
finger foods, Karpas, the hors d’oeuvres of
the Pesach banquet. Following the priestly
tradition of washing hands before eating bread
and even vegetables, the ritual handwashing is
performed now in order to sanctify the eating of
the Karpas. However, no blessing is said for this
handwashing.
Ask for two volunteers:
one to carry a pitcher of water and to pour
water over each guest’s hands, and one to carry
a basin and a towel. Having our hands washed
by someone else is part of the Seder night
experience of liberty and nobility.

Karpas

ּכַ ְרּפַ ס

The First Dipping: Spring Greens

ָּברּוְך
.ּבֹורא ּפְ ִרי ָה ֲא ָד ָמה
ֵ

,עֹולם
ָ ֹלהינּו ֶמ ֶלְך ָה
ֵ ַא ָּתה יי ֱא

Blessed are You, Adonai our God,
Ruler of the Universe,
who creates the fruit of the earth.

Ba-rukh ata Adonai / Elo-hei-nu me-lekh ha-olam / bo-rei pree ha-ada-ma.

Distribute Karpas (a vegetable, often spring
greens), dip in salt water (or a tangy sauce),
and recite the blessing.
Originating from the Greek “karpos,” meaning
“fruit of the soil,” this tradition borrows from
the Greco-Roman symposium which always
began with washing and dipping “karpos”
accompanied by discussion.
While some medieval rabbis strictly forbid
eating more than an olive’s size of vegetable
for Karpas, you may wish to revive the ancient
custom of eating extensive appetizers – each
with its own dip.
Continue dipping and tasting various fresh
vegetables and other appetizers during the
Seder until sufficiently full to persevere during
the extensive storytelling (Maggid), but not
so full as to ruin one’s appetite for the matza
eaten later.
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A Seder for Dreamers with Nothing to Dip
In 1974, at the age of 26, I participated in my
first Seder with a group of Jewish activists in
the Soviet Union. Though we knew little about
that night’s rituals, identifying with the seminal
story of freedom’s triumph was not particularly
difficult for us – especially with KGB agents
waiting in a car downstairs.
[The mitzvah to publicly sacrifice the paschal
lamb which was considered a god by
Egyptians] challenged each Jew to decide
whether to smear the blood of the false
Egyptian god on his doorpost. By publicly
13

declaring our desire to emigrate to Israel, each
of us refuseniks had chosen to challenge the
Soviet god and stand up against tyranny. The
same yearning for freedom that once drove
our people felt as if it was literally pulsing
through our veins.
Some years later, I led my own Seder for the
first time. In truth, my memory of the text of
the Haggadah was by then rather sketchy, and
the Seder itself had none of the traditional
trappings. There was [no celery to dip in salt
water] and no unleavened bread to eat, no

bitter herbs to taste, no Haggadah to read
and I was the only Jew present. In fact, I was
the only person in the room. But my outside
“guests” didn’t seem to mind. I retold the story
of Pesach through the small window of my
punishment cell to two fellow inmates and
they too could immediately identify with its
universal message.
The reason was simple. This isolated group
of dissidents in the Soviet Union had already
experienced the power of freedom to
transform an individual and understood its
power to transform a society. They needed
no reminders. The idea that a nation of slaves
could win its freedom and defeat the most
powerful empire in the world was to us not an
ancient legend, but an eternal truth...
Such thinking was extremely rare outside
the Gulag. Western policymakers had largely
forgotten the power of freedom. To them,
sentiments about the triumph of liberty may
have been inspiring but they were hardly
practical. Like a Pesach tale that was nice to
read but which no “serious” person would
believe, most paid homage to the values of a
free society but dismissed as hopelessly naive
the notion of an imploding evil empire...
But history would show that the so-called
“realists” were completely divorced from reality.
Their failure to appreciate the awesome power
of freedom blinded them to the inevitable
collapse of the Soviet superpower. They were
the ones exposed as hopelessly out of touch,
and the so-called dreamers proved astute
pragmatists.
Natan Sharansky, Soviet refusenik, prisoner of Siberia,
and former Israeli Cabinet Minister

Yakhatz  

י ַַחץ

B r e ak i n g th e M at z a

Entering the Broken
World
The Pesach story begins in a broken
world, amidst slavery and oppression.
The sound of the breaking of the
matza sends us into that fractured
existence, only to become whole
again when we find the broken half,
the afikoman, at the end of the Seder.
This brokenness is not just a physical
or political situation.
In Hebrew, Egypt is called Mitzrayim,
reminding us of the word tzar, narrow.
Thus, in Hassidic thought, Mitzrayim
symbolizes the inner straits that trap
our souls. Yet even here we can find
a unique value, as the Hassidic saying
teaches us: "There is nothing more
whole – than a broken heart."
Or as Leonard Cohen wrote:
“There’s a crack in everything /
That’s where the light comes in.”
Some families pass out a whole matza
to every Seder participant, inviting
them to take a moment to ponder this
entrance into a broken world, before
they each break the matza themselves.

Break the middle
matza, place the
larger portion,
the afikoman, in
a napkin to be
hidden.
The afikoman game
begins now! For
instructions and
variations of the
game, see page 105.
Of the three matzas,
the top matza is for
the usual blessing
over bread (ha-motzi
lekhem).
The bottom matza
is for the Hillel
sandwich (korekh)
made with matza,
maror, and haroset.
The middle matza
has a dual purpose:
The smaller portion
will be eaten with
the top matza when
we begin the meal.
The bigger portion
will become the
afikoman, to be
eaten as the last
taste of the Seder.
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hat if Tomorrow
W
There is No Bread?
Every year, on Seder night, when I break
the matza in half and hide the afikoman,
I am overcome with emotion as I recall my
first day in Israel.
I arrived in Kibbutz Kedma together with
other children, all of us new immigrants
who had arrived in Israel without our
parents after World War II. We were
hungry, penniless and exhausted from our
wandering and constant hunger.
On the table in the dining room, there
were all kinds of delicious foods. There
were plenty of vegetables, cheeses and
bread, and we could take as much as we
wanted. I couldn't believe my eyes.
I couldn't believe that at the next meal,
we would also have as much bread to eat
as we wanted.
There were many days in Europe
when I could think of nothing else except
bread – of which there was never enough.
There were many nights when I went to
bed hungry. I would remain awake for
hours, with my stomach growling from
hunger, dreaming of bread. But now in
Israel there was so much food.
What did I do in those first days in the
kibbutz, when we sat down at the table,
loaded down with so many good foods?
I was filled with fear that maybe there
wouldn't be any bread the next day.
So I would break each slice of bread
I received in half; I would eat half, and the
other half I would hide in my pocket. I could
not forget the days in which I was never sure
if there would be bread tomorrow.
Retold by Bina Talitman, Reliving Exodus
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Ha(l)ves and Have Nots
Locate yourself in the Statistics on the
Distribution of Wealth (2000):
If we could reduce the world’s
population to a village of precisely
100 people, with all existing
human ratios remaining the same,
the demographics would look
something like this:
80 live in substandard housing /
24 don't have any electricity /
50 malnourished and 1 dying of
starvation and 1 with HIV / 1 with
a college education and 7 with
Internet access / 5 control 32%
of the entire world’s wealth, all
are US citizens /
If you have never experienced war,
imprisonment, torture or famine
You are probably happier than 500
million people in this world.
If you are able to go to church,
mosque or synagogue without fear of
harassment – you are happier than 3
billion people in this world.
If there is food in your refrigerator,
if you have shoes, a bed and a roof
above your head, you are better off
than 75% of people in this world.
If you read this text, you do not
belong to those 2 billion people who
cannot read.
This is your World! And you are able
to make changes! Hasten to do good
works!

Being Poor
Being Poor is ...
having your heat shut off in the winter because your
parents can’t pay the bill
Being Poor is ...
having two blankets for seven people in the family
Being Poor is ...
wishing you could eat in a restaurant
Being Poor is ...
wearing shoes that someone else threw out
Being Poor is ...
lying when someone asks you what your father does
for a living
Being Poor is ...
pretending that you don't care that you got no gift
for your birthday
Being Poor is ...
waiting all day in a clinic to see a doctor you don’t know
Being Poor is ...
a welfare worker asking your mother too many
questions and making her cry
Being Poor is ...
not being afraid of the dentist because you’ve never
seen one
Being Poor is ...
always feeling a little mad because you never have
what you need
Based on Janet Rosenberg, Being Poor is…

Go around the table, adding your
own continuation to the sentence
"Being Poor is…."

Maggid

ַמּגִ יד

T e ll i n g th e S t o r y

.ִּב ְב ִהיל ּו יָצָ אנּו ִמ ִּמצְ ַריִם

In haste we left Egypt!
(based on Deuteronomy 16:3)

Many families act out the
Exodus itself, dressing their
children, or a dramatically
inclined adult, in travelers
clothing, with Matza-rations on
their shoulder or in a backpack.
The "travelers" then go outside,
knock at the door, enter and tell
their story.
Here is a semi-traditional script
that may be used:

Children:		

Knock, knock!

Adults:		

Where are you coming from?

Children:		

From the land of Egypt, where we were slaves.

Adults:		

Where are you going now?

Children:		

To Jerusalem.

Adults:		

What is on your shoulder?

Children:		

That is the dough we brought from Egypt when we 		

		

rushed out. We had no time to let it rise into bread.

Adults:		

Tell us about the harsh labor you did in Egypt!

Children:

Yes we will, and about the plagues by which God rescued us…

The heart of the
Seder is Maggid from
the term Haggadah
meaning to tell
a story. We retell the
Exodus in words but
also in drama.
Some families wrap
a matza in a napkin,
place it on their
shoulders, and recite:
"The people took their
dough before it was
leavened, the kneading
bowls wrapped in
their cloaks upon their
shoulders" (Exodus 12:34).
Consider the
importance of family
memories and
storytelling.

Prague Haggadah, 1526
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In Haste We Left Communist Russia
The story of my liberation is the story of my
teeth and the ballet "Swan Lake."
In August 1991 I prepared to make aliyah
from the Soviet Union: we sold the apartment,
I left my job, I was issued a visa for Israel, and
I had bought tickets for November. And then,
suddenly… I was about to leave the house one
morning for a final root canal appointment
at the dentist. But when I turned on the
television and saw that all the channels were
broadcasting the same performance of "Swan
Lake," I realized right away that dramatic
political events must be happening. The Soviet
Union always broadcast "Swan Lake" to cover
up when important things were happening.
It quickly became clear that a coup was taking
place, and that the Communist regime was
about to end.
But I was worried – all the borders would
probably be closed, and I was afraid I'd be
stuck in the Soviet Union. I went to the Jewish
Agency representatives and they told me that
they had chartered a second plane to Israel that
very day! I called home and said, "We're leaving
for the airport in two hours, start packing!"
We managed to take documents and clothing,
but I was forced to leave most of my books
behind.
The root canal I should have finished that day
left me with a gaping hole in my tooth that
caused me great pain, but there wasn't time…
I knew what I didn't finish in the crumbling
Soviet Union, I would take care of in my own
home, in the State of Israel.
Yigal Asnis, Alei Tzameret Haggadah
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A Turtle's Memory
"Remember the days of old; consider the years of many generations." (Deuteronomy 32:7)
Every year, hundreds of giant green sea turtles swim hundreds of miles from their
natural habitat on the Brazilian coast to tiny Ascension Island in the Atlantic Ocean in
order to mate.
For years, researcher and pioneer conservation biologist Archie Carr tried to understand
how the turtles found their way to the island from so great a distance, when even
airplanes had trouble locating it. Carr's conclusions were fascinating: he claimed that
the turtles navigate using genetic memory. Millions of years ago, when a strip of land
bisected the Atlantic, the journey from Brazil to the closest stretch of the eastern shore
was only a short swim.
That land was submerged millions of years ago. But the turtles, driven by their genetic
memory, still search and find the last remaining remnant of the world that disappeared
into the ocean - Ascension Island. Every year they return to perpetuate the species and
the memory.

Maggid

Marge Piercy

Maggid

The courage to let go of the door, the handle.
The courage to shed the familiar walls whose very
stains and leaks are comfortable as the little moles
of the upper arm; stains that recall a feast,
a child's naughtiness, a loud battering storm
that slapped the roof hard, pouring through.
The courage to abandon the graves dug into the hill,
the small bones of children and the brittle bones
of the old whose marrow hunger had stolen;
the courage to desert the tree planted and only
begun to bear; the riverside where promises were
shaped; the street where their empty pots were broken.
The courage to leave the place whose language you learned
as early as your own, whose customs however dangerous or demeaning, bind you like a halter
you have learned to pull inside, to move your load;
the land fertile with the blood spilled on it;
the roads mapped and annotated for survival.
The courage to walk out of the pain that is known
into the pain that cannot be imagined,
mapless, walking into the wilderness, going

barefoot with a canteen into the desert;
stuffed in the stinking hold of a rotting ship
sailing off the map into dragons' mouths,
Cathay, India, Siberia, goldeneh medina,
leaving bodies by the way like abandoned treasure.
So they walked out of Egypt. So they bribed their way
out of Russia under loads of straw; so they steamed
out of the bloody smoking charnelhouse of Europe
on overloaded freighters forbidden all portsout of pain into death or freedom or a different
painful dignity, into squalor and politics.
We Jews are all born of wanderers, with shoes
under our pillows and a memory of blood that is ours
raining down. We honor only those Jews who changed
tonight, those who chose the desert over bondage,
who walked into the strange and became strangers
and gave birth to children who could look down
on them standing on their shoulders for having
been slaves. We honor those who let go of every-
thing but freedom, who ran, who revolted, who fought,
who became other by saving themselves.

Refugees Give Refuge: A Rhode Island Mitzvah
When we retell the story of our flight from Egypt, we come to appreciate
all those who have been refugees and fugitives. The oldest standing
synagogue in North America was built in 1763 in Newport, Rhode
Island, by Spanish-Portuguese immigrants, descendants of persecuted
Marrano Jews. They had come to America so they could, for the first
time in generations, openly practice their Judaism in their new home. In
the center of the synagogue, under the Bima, they built a special hiding
place, as a lesson learned from their many years of persecution and their
undercover Jewish practice. For a 100 years the congregants retold their
story and passed on the secret of the underground shelter.
Thankfully, Jews have never had to use this hideout. But there were
other people who came to the synagogue in search of a hiding place

on their way to freedom from oppression: In the years preceding the
Civil War and the emancipation of slaves in the United States (1863),
many slaves were smuggled from the South to the North, on their way
to safety in Canada. The Jewish community put their synagogue and its
underground hiding place at the disposal of the refugee slaves, fugitives
from injustice, on their way to freedom. In this way they gave a renewed
interpretation to the mitzvah:
"If a slave has taken refuge with you from his persecutors, do not hand
the slave over to the master. Let the fugitive slave live among you
wherever he likes and in whatever town he chooses. Do not oppress the
slave." (Deuteronomy 23:15-16)
18
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No Future without a Past
"A self-made man is as likely as a self-laid egg."
Mark Twain

The parent is a story-teller who narrates
a world the children never knew. Parents
transmita knowledge of reality outside the
child's experience. The father and mother
must provide frames of reference rooted in the
memories and the history of the covenantal
community of Israel.
A primary source for evil according to Jewish
tradition is the loss of memory. Those who do
not build upon their memory and who are
frightened and ashamed of their past may
manifest hostility towards others because their
sense of worth and dignity is derived only by

ou Cannot Navigate
Y
without a Point of Origin
I don't think you can be fully a member of
the Jewish people and, creatively, a member
of humanity, without knowing who you
yourself are. The only way you achieve a deep
sense of self is to know your own beginnings.
That's why Torah is important to the Jews.
Torah is a Jew's sense of self, the beginning
of it, the foundation stones of it. Then you
can pick and choose, quarrel with it, discard
this, accept that; but at least know where the
shoreline is before you begin to row away
from it! If you are rowing and there is no
shoreline at all, then you're navigating blind,
and to navigate blind is to live in dread.
Rabbi Chaim Potok, American novelist and scholar
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Zion Ozeri, Rehovot, 1981.

manipulation and control of others.
The poor people who prevail through difficult
struggles to attain wealth, and then block
out the memory of their past, become harsh
taskmasters. "Self-made men" can be sensitive
to others only when they are unashamed to
talk about their former destitution. If they
cannot bear the thought of their former
poverty, they will act with cruelty to those who
remind them of their former degradation.
In recalling Egypt, the Jews are exhorted to
remember that they were once slaves. Rather
than deny it, they are to incorporate that
slavery into their consciousness. Thus, "love
the stranger because you too were outcasts in

Egypt." Have regard for the poor because you
too were once servants; care for the oppressed
because you too were persecuted. Be cautious
with power because you have suffered the
perversions of another's might.
The role of parents is to develop in the identity
of the child a sense of history, a temporal
consciousness, an empathy for a whole world of
experience that was not theirs. Whether these
memories are relevant and meaningful, and
how the child will live by them, are different
issues. The mother's and father's task is not to
decide how the children will use their memories.
Their obligation is to see to it that the child does
not enter into the future without a past.
Rabbi David Hartman, Jerusalem philosopher

Ha Lakhma
T h e

S t o r y

ַל ְח ָמא ַענְ יָא

o f

ָהא

ִדי ֲאכַ לּו ֲא ָב ָה ַתנָ א
.ְּב ַא ְר ָעא ְד ִמצְ ָריִם
,ֵיתי וְ יֵכֻ ל
ֵ ּכָ ל ִּדכְ פִ ין י

.ֵיתי וְ יִפְ ַסח
ֵ ּכָ ל ִ ּדצְ ִריְך י
,ָה ַׁש ָּתא ָהכָ א
ְל ָׁשנָ ה ַה ָּב ָאה
.ְּב ַא ְר ָעא ְדי ְִׂש ָר ֵאל
,ָה ַׁש ָּתא ַע ְב ֵדי

.חֹורין
ִ ְל ָׁשנָ ה ַה ָּב ָאה ְּבנֵי

ָהא ַל ְח ָמא
th e

M at z a

This is the bread

of poverty and persecution
that our ancestors ate
in the land of Egypt.
Let all who are hungry,
come and eat.
Let all who are in need,
come and share the Pesach meal.
This year we are still here –
Next year
in the land of Israel.
This year we are still slaves –
Next year free people.

Ha la-kh-ma an-ya / Dee-akha-lu av-ha-ta-na / b’ar-ah d’meetz-ra-yeem /
Kol deekh-feen / yei-tei v’ yei-khol / Kol dee-tzreekh, yei-tei v’ yee-fsakh /
Ha-sha-ta ha-kha / l’sha-na ha-ba-ah / be-ar-ah d’Yis-rael /
Ha-sha-ta av-dei / l’sha-na ha-ba-ah / b’nei kho-reen.

Ha Lakhma Anya is
essentially the "Story
of the Matza." Told
in Aramaic, once the
everyday language of
Talmudic Jews, this story
has three parts: a memory,
an action and a hope.
First we point out the
Matza, the bread of poverty
we ate in Egypt.
Then, remembering our
poverty in the past, we
invite all needy persons to
join our table tonight.
Finally, we express the
hope that while this year
human beings are still
enslaved in many ways,
often lacking a home for
themselves, next year we
will all be free people, in
our own personal and
national home.
Remove the cloth covering
the Matzot so that they
are in plain view during
the telling of the story, the
Maggid.
Raise the three Matzot
and point out the broken
middle Matza (remaining
after the Afikoman has
been hidden).
Open the door,
symbolizing our hospitality
towards those in need.
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Service with a Smile
If one gives to another all the good gifts of the world, but shows a
sour face, in the eyes of the Torah, it is as if nothing had been given.
However if one welcomes a person in need cheerfully and kindly,
then the Torah regards it as if all the good gifts in the world had
been given.
Avot D'Rabbi Natan, elaboration on Pirkei Avot, Israel, 5th Century

pening Doors: Tonight
O
and Throughout the Year

The Wall of Indifference by Noam Nadav
“Break your bread with the hungry … Do not ignore your own flesh and blood” (Isaiah 58:7).

Needy but Not Poor
Although they may initially seem redundant,
the two invitations we issue in HaLakhma Anya
– “Let all who are hungry, kol dikhfin, enter and
eat” and “Let all who are in need, kol ditzrikh,
come and celebrate the Passover” – in reality are
not. Kol ditzrikh means those who are in need
– but not in need of bread. Whoever is in need
of bread, dikhfin, is hungry. Kol ditzrikh refers to
one who is alone, who has a lot of Matza and
wine but no home or family. There are indeed
many ways to be included among the kol
ditzrikh. The invitation to “all who are in need”
is not yeitei ve-yeikhol, “to eat with us;” rather,
it is to spend the Pesach with us, yeitei veyifsakh, “to celebrate with us.” It is an invitation

addressed to unfortunate and lonely people.
They might be millionaires; it is completely
irrelevant. Whoever is in need should come
and celebrate.
Ha Lakhma Anya is the renewal of a pledge of
solidarity among the Jewish people – solidarity
between individual and individual, and
between the individual and the Jewish
community as a whole. It is a proclamation
that we are one people, and that we are ready
to help one other. Pesach night is a time of
sharing; if the sense of solidarity, responsibility,
unity, and readiness to share and to participate
are not manifested and demonstrated, the
whole Seder becomes meaningless.

Rabbi Joseph B. Soloveitchik, leading twentieth-century Talmudist and philosopher, was Rosh Yeshiva at Yeshiva University’s
Rabbi Isaac Elchanan Theological Seminary in New York.

21

David of Levov, a unique and humble Hassidic
master, once taught: “If people come to you for
assistance and you tell them, ‘God will surely
help you,’ then you are acting disloyally to God.
For you should understand that God has sent
you to help the needy, not to refer the poor
back to God.”
Passover has always been a time in which Jews
redoubled their efforts to help the needy in their
communities: Inviting itinerant guests to the
Seder, giving out "Kimkha DePiskha" – Pesach
flour, or "Ma'ot Khitim" – money for buying
wheat, organizing Seders in hospitals, old age
homes or remote locations. All assistance to the
needy – be it material, psychological or spiritual
– are all ways in which we can open doors to
others.
As we open the door, symbolically inviting
others to partake in our meal, invite the
participants to answer the question:

What acts of hospitality and what
volunteer work have you witnessed
or participated in this year? Is there a
Tzedaka project you would like to do this
coming year?

Ha Lakhma

The Jewish Mayflower
Three hundred years ago a ship called the Mayflower set sail to the New World.
This was a great event in the history of England. Yet I wonder if there is one
Englishman who knows at what time the ship set sail? Do the English know how
many people embarked on this voyage? What quality of bread did they eat?
Yet more than three thousand three hundred years ago, before the Mayflower
set sail, the Jews left Egypt. Every Jew in the world, even in America or Soviet
Russia knows on exactly what date they left - the fifteenth of the month of Nisan;
everyone knows what kind of bread the Jews ate - Matza. Even today the Jews
worldwide eat Matza on the 15th of Nisan. They retell the story of the Exodus and
all the troubles Jews have endured since being exiled, saying:
"This year, slaves. Next year, free!
This year here. Next year in Jerusalem, in Zion, in Eretz Yisrael!"
That is the nature of the Jews.
David Ben-Gurion, first prime minister of the State of Israel, from a speech in 1947
before the U.N. Commission on the Partition of Palestine.

Synagogue Becomes Five Star Hotel
In Toronto's notoriously cold winters, the city's
many homeless people must search for an open
door, a shelter that will take them in from the
cold. In 1995, despite objections from neighbors
and members, the city's Holy Blossom Temple
opened its doors as a homeless shelter. Some
threatened to cancel their membership or
refused to bring their children to the Hebrew
school if those people were allowed in the
Temple. Now however that attitude has
changed completely. Over 500 people, aged 6 to
95, sign up annually to volunteer.
From early November until a week before
Pesach, the homeless come for Thursday dinner
and Friday breakfast. School children conduct
clothing drives. Bnei Mitzvah families decorate
their table center pieces with baskets of socks

and toiletries later given to the needy. Security
guards maintain order as homeless line up.
A strict policy prevents admission of trouble
makers and thieves who often plague the
homeless themselves in other shelters and on
the street. Alcohol, drugs and weapons may not
be brought into the building.
The homeless are always called and treated
as guests of the Temple. Most come to spend
the evening and not just for a delicious meal.
They enjoy the warm welcome and the respect
shown as well as the companionship. Socializing
teams provide books and magazines and join
the guests in card or board games. Every other
week there is an art show.

Yahatz: The Partition Plan by Michel Kichka

On an extremely cold night, a very disheveled
street person arrived at the program. Speaking
with great difficulty, hardly coherent, he asked
for food. After he had eaten, he shuffled over
to the piano. While the volunteers were still
deciding how, without causing offense, they
could ask him not to touch the piano, he sat
down and played most beautifully works by
Bach and Vivaldi. The whole room became
hushed. After playing non-stop for about 30
minutes the man got up and, without saying a
word, went back out into the cold night.
Guests of "Out of the Cold" show their
appreciation in many small ways. But perhaps
what gives the volunteers the biggest pleasure
is to hear a guest say: "I am not coming back
here anymore. I have got myself a good job."

Walter Seaton, chairperson of "Out of the Cold," Holy Blossom Temple, Toronto
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Primo Levi

PASSOVER
Tell me: how is this night different
From all other nights?
How, tell me, is this Passover
Different from other Passovers?
Light the lamp, open the door wide
So the pilgrim can come in, Gentile or Jew;
Under the rags perhaps the prophet is concealed.
Let him enter and sit down with us;
Let him listen, drink, sing and celebrate Passover;
Let him consume the bread of affliction,
The Pascal Lamb, sweet mortar and bitter herbs.
This is the night of differences
In which you lean your elbow on the table,
Since the forbidden becomes prescribed,
Evil is translated into good.
We spent the night recounting
Far-off events full of wonder,
And because of all the wine
The mountains will skip like rams.
Tonight they exchange questions:
The wise, the godless, the simple-minded and the child.
And time reverses its course,
Today flowing back into yesterday,
Like a river enclosed at its mouth.
Each of us has been a slave in Egypt,
Soaked straw and clay with sweat,
And crossed the sea dry-footed.
You too, stranger.
This year in fear and shame,
Next year in virtue and justice.
Primo Levi, Auschwitz survivor and novelist, Italy
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"We have moved into an era where we are called upon to raise certain
basic questions about the whole society. We are still called upon to
give aid to the beggar who finds himself in misery and agony on life's
highway. But one day, we must ask the question of whether an edifice
which produces beggars must not be restructured and refurbished."
Martin Luther King, Jr., 1966

An End to Famine
Israeli stamp by A. Calderon, 1963

Four Cups of Milk: A Folktale
Once, before Pesach, a man entered the home of Rabbi Yossi Ber, and asked him a question:
"Tell me Rabbi, can I fulfill the commandment of the four cups with milk instead of wine?"
The rabbi asked him, "Are you - God forbid - ill?"
The man answered him, "No, thank God, I am quite healthy, but I cannot afford to buy wine
this year."
Rabbi Yossi turned to his wife, and said, "Give this man twenty-five rubles."
The man said, "Honored Rabbi, I came to you to ask a question, not to beg for Tzedaka!"
The rabbi calmed him, saying, "This money is given to you as a loan, until God helps you."
The man took the money, thanked the rabbi and praised him.
After the man left, the rabbi's wife asked him: "Why did you tell me to give him twenty-five
rubles? After all, wine costs only two or three rubles.”
The rabbi answered, "I understood from the man's question that he does not have enough
to prepare anything for the holiday. If he had had enough money for fish and meat, he
would not have asked if it is permissible to use milk instead of wine. Milk cannot be drunk at
the same meal with meat. That is why I gave him money to buy everything he needs for the
holiday."

Ma Nishtana
T h e

F o u r

ַמה ּנִ ְׁש ַּת ָּנה
Q u e st i o ns

?ַמה ּנִ ְׁש ַּת ָּנה ַה ַּלי ְָלה ַהּזֶ ה ִמּכָ ל ַה ֵּלילֹות

Why is this night different

,ֶׁש ְּבכָ ל ַה ֵּלילֹות ָאנּו אֹוכְ ִלין ָח ֵמץ ַּומּצָ ה

On all other nights, we eat

. ּכֻ ּלֹו ַמּצָ ה- ַה ַּלי ְָלה ַהּזֶ ה
,ֶׁש ְּבכָ ל ַה ֵּלילֹות ָאנּו אֹוכְ ִלין ְׁש ָאר י ְָרקֹות
. ָמרֹור- ַה ַּלי ְָלה ַהּזֶ ה
,ֶׁש ְּבכָ ל ַה ֵּלילֹות ֵאין ָאנּו ַמ ְט ִּב ִילין ֲאפִ ּלּו ּפַ ַעם ֶא ָחת
. ְׁש ֵּתי פְ ָע ִמים- ַה ַּלי ְָלה ַהּזֶ ה
,יֹוׁש ִבין ֵּובין ְמ ֻס ִּבין
ְ ֶׁש ְּבכָ ל ַה ֵּלילֹות ָאנּו אֹוכְ ִלין ֵּבין
. ּכֻ ָּלנּו ְמ ֻס ִּבין- ַה ַּלי ְָלה ַהּזֶ ה

from all other nights?

either leavened bread or Matza, but
on this night we eat only Matza.
On all other nights, we eat other
kinds of vegetables, but on this
night we eat Maror (bitter herbs).
On all other nights, we need not dip
our vegetables even once, but on
this night we dip twice.

Pour the second
cup of wine for
everyone and
let the younger
children sing "Ma
Nishtana."
Before
continuing
with the story,
we make sure
the children
around the table
are interested
and involved.
For example,
some families
serve nuts and
candies to arouse
the children’s
curiosity and
to reward their
participation.

On all other nights, we eat
either sitting upright or reclining,
but on this night we all recline.

Ma nish-ta-na ha-lai-la ha-zeh / mee-kol ha-lei-lot?
Sheh-b’khol ha-lei-lot / anu okh-leen / kha-metz u-matza / Ha-lai-la ha-zeh / ku-lo matza.
Sheh-b’khol ha-lei-lot / anu okh-leen sh’ar y’ra-kot / Ha-lai-la ha-zeh / maror.
Sheh-b’khol ha-lei-lot / ein anu mat-bee-leen / afee-lu pa-am akhat / Ha-lai-la ha-zeh / shtei-p’ameem.
Sheh-b’khol ha-lei-lot / anu okh-leen / bein yo-shveen u-vein m’su-been / Ha-lai-la ha-zeh / ku-la-nu m’su-been.
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The Stupidity of Having an Answer
A novel does not assert anything; a novel
searches and poses questions. I invent stories,
confront one with another, and by this means
I ask questions. The stupidity of people comes
from having an answer for everything. The
wisdom of the novel comes from having a
question for everything...
The novelist teaches the reader to comprehend
the world as a question. There is wisdom and
tolerance in that attitude. In a world built on
sacrosanct certainties, the novel is dead. The
totalitarian world is a world of answers rather
than questions. There, the novel has no place.
In any case, it seems to me that all over the
world people nowadays prefer to judge rather
than to understand, to answer rather than
ask, so that the voice of the novel can hardly
be heard over the noisy foolishness of human
certainties.
Milan Kundera, novelist and anti-Communist activist, Czech Rep.

Beware! I will be Forced to Throw Candies at You
At the beginning of Seder night, Jerusalem’s
Professor Reuven Feuerstein, world renowned
special needs educator, always warns the
children around the table:
"Tonight is Seder night. This is an important
occasion and we have much to read, so we
cannot be bothered with all sorts of questions.
If you ask any questions, I will be forced to
punish you: I will throw lots and lots of candies
at you. Understood?"
Unsurprisingly, the children spend the rest of
the night asking many questions, stopping
only to collect the candies thrown at them by
the old professor...
25

This is but one of the many strategies for
eliciting questions on Seder night: Prizebearing quizzes and riddles, or just giving
a candy to anyone who asks a question regardless of the answer! Candies and nuts (like
American Cracker Jacks) were used in Talmudic
times as an advertising gambit by storekeepers
to attract children to enter their stores (Mishna,
Baba Metzia 4:12). In the Talmud, these tasty
"come-ons" or prizes are mandated to keep the

What tricks and games can you use
this year for eliciting questions and
participation?

kids awake and involved in the Seder (Talmud
Pesachim 109a). As Maimonides explains in his 12th
century guidelines for Seder night:
"One should make changes on this night, so
that one’s children will notice it and ask, "What
makes this night different from other nights?"
And what changes may be made? Distributing
snacks or nuts to the children [in short, serving
dessert at the beginning of the meal], clearing
the table before anyone has eaten, or by
snatching the Matza away from the others, and
other games like that." (Maimonides, Laws of Hametz
and Matza, Chapter 7:3)

Ma Nishtana

There is frequently more to be learned from the unexpected questions of a
child than the discourses of men.

Q

uestions are a Paradox
Consequently we celebrate challenging
the Torah to make sense, and above all
to be a defensible expression of Divine
goodness... When we ask good questions
the Torah is given anew on Sinai at that
very moment.

`Cause on all other nights we may eat
all kinds of wonderful good bready treats,
like big purple pizza that tastes like a pickle,
crumbly crackers and pink pumpernickel,
sassafras sandwich and tiger on rye,
fifty felafels in pita, fresh-fried,
and toasted whole-wheat bread with liver and ducks,
and crumpets and dumplings, and bagels and lox,
Yes - on all other nights we eat all kinds of bread,
but tonight of all nights we munch matzah instead.
And on all other nights we devour
vegetables, green things, and bushes and flowers,
lettuce that's leafy and candy-striped spinach,
fresh silly celery (have more when you're finished!)
daisies and roses and inside-out grass
and artichoke hearts that are simply first class!
Sixty asparagus tips served in glasses
with anchovy sauce and some sticky molasses But on Passover night you would never consider
eating an herb that wasn't all bitter.

Rabbi Steven Greenberg, Wrestling with God and Men

No Questions, No Class

Uncle Eli's Haggadah
Why is it only, on Passover night
we never know how, to do anything right?
We don't eat our meals, in the regular ways,
the ways that we do, on all other days.

John Locke, Something Concerning Education

The key to Jewish exegesis is to assume
that nothing is obvious. Questions are
the great cultural paradox. They both
destabilize and secure social norms. Nikita
Khruschev, onetime leader of the Soviet
Union, once explained why he hated Jews.
He said, "They always ask why!"
Questions tend to democratize. Ease with
questions conveys a fundamental trust
in the goodwill and the good sense of
others. Autocrats hate questions. We train
children at the Passover Seder to ask why,
because tyrants are undone and liberty
is won with a good question. It is for this
reason that God loves it when we ask why.

Eliezer Segal

Tribute to Dr. Seuss

A story is told of Rabbi Joseph Dov Soloveitchik, the legendary teacher at Yeshiva
University - a great philosopher and a great Talmudist - who demanded that his
students prepare rigorously for each class. Often he began his class by asking if any
of the hundreds of students crowding his lecture hall had any questions on the
assigned text. Many of the students had reviewed the material and yet they feared
to ask, lest the questions reveal their ignorance to their teacher. Once, when not one
of the hundreds of students dared ask a question, Rav Soloveitchik demonstratively
slammed his Talmud closed and walked out saying: "No questions? No class."
Learning begins with questions. Learning requires the courage to expose your
ignorance, so the teacher or parent can address the real issues.

And on all other nights you would probably flip
if anyone asked you how often you dip.
On some days I only dip one Bup-Bup egg
in a teaspoon of vinegar mixed with nutmeg,
but sometimes we take more than ten thousand tails
of the Yakkity-birds that are hunted in Wales,
and dip them in vats full of Mumbegum juice.
Then we feed them to Harold, our six-legged moose.
Or we don't dip at all! We don't ask your advice.
So why on this night do we have to dip twice?
And on all other nights we can sit as we please,
on our heads, on our elbows, our backs or our knees,
or hang by our toes from the tail of a Glump,
or on top of a camel with one or two humps,
with our foot on the table, our nose on the floor,
with one ear in the window and one out the door,
doing somersaults over the greasy k'nishes
or dancing a jig without breaking the dishes.
Yes - on all other nights you sit nicely when dining So why on this night must it all be reclining?
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YEHUDA AMICHAI

¿Por que es differente esta noche de las demas noches?

Wat is het verschil tussen deze avond en alle andere avonden?

Seder night reflections: "What is the difference?" we asked,
"What makes this night different from all other nights?"
And most of us grew up and don’t ask any more, while others
Continue to ask their whole lives just like they ask
"How are you?" or, "What time is it?" while continuing to walk on
Without hearing the answer. "What’s the difference?" Every night
Like an alarm clock whose tick-tock calms and tranquilizes.
"What’s the difference?" Everything changes. Change is God.
Seder night thoughts: "The Torah speaks of four sons
One who is wise, one who is wicked, one who is simple, and one
Who does not know how to ask. But it does not speak
About one who is good, nor about one who loves.
And this is a question that has no answer and if it did have an answer
I wouldn’t want to know it. I, who have passed through all of the sons
In various combinations have lived my life, the moon has shone
Upon me without apparent cause and the sun has run its course and Passovers
Have passed without an answer. "What’s the difference? What has changed?"
Change is God, and Death is his prophet.

Torah Speaks the Language of People
Since Ma Nishtana was created to reflect children's actual questions
about Seder night, it has been customary to encourage children and
adults who do not know Hebrew to ask their questions in their native
tongue - in Yiddish, Arabic, Ladino and a hundred other languages.
This reflects the saying of the midrash that God spoke the Torah in 70
languages, so that each person could understand.
In that spirit, Murray Spiegel and Rickey Stein have collected 300 Ways
to Ask the Four Questions, the Ma Nishtana in different languages.
Above are a few samples.
Can you guess where they are from?
Can anyone around the table translate Ma Nishtana into another
language?
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To check your answers see page 148-149.

How am I Different Tonight ?
After asking how this night is different from all other nights,
you might want to take this opportunity to go around the
table and have people share: How am I different tonight and
this year from previous years? What has changed this year?
This can be a wonderful way to mark the changes and
differences in and around us, as well as a way to "catch up"
with the many guests at the Seder table.

We Were Slaves
R e t e ll i n g

ֲע ָב ִדים ָהיִינּו

Ou r

S t o r y

When, in time to come, your children ask you:
"What is the meaning of the decrees, laws, and rules that
Adonai our God has enjoined upon you?"
You shall say to your children:

,ֲע ָב ִדים ָהיִינּו ְלפַ ְרעֹה ְּב ִמצְ ָריִם
ֹלהינּו ִמ ָּׁשם
ֵ וַ ּיֹוצִ ֵיאנּו יי ֱא
.רֹוע נְ טּויָה
ַ ְְּביָד ֲחזָ ָקה ִּובז

We were slaves to Pharaoh in Egypt
and Adonai freed us from Egypt
with a mighty hand and an outstretched arm.
Adonai produced before our eyes great and awful signs
and wonders in Egypt, against Pharaoh and all his
household. God freed us from there, so that God could
take us and give us the land that had been promised on
oath to our ancestors" (Deuteronomy 6:20-23).

The storytelling
begins by re-entering
the universe of
slavery, as we ask
ourselves: What was
slavery like then?
What is it like today?
Avadim Hayeenu is
taken from Moshe's
farewell speech to
the Jewish people, as
he prepares them for
their arrival in the
Promised Land. He
commands them to
retell their story of
slavery and liberation
in order to pass their
identity on to the
children of the next
generation. That is
what we do tonight.

Let My People Go | An African-American Spiritual
When Israel was in Egypt's land,
"Let My people go" (Exodus 5:1).
Oppressed so hard they could not stand,
"Let My people go."

Go down, Moses,
way down in Egypt's land,
Tell old Pharaoh:
"Let My people go."

Thus said the Lord, bold Moses said, No more shall they in bondage toil,
"Let My people go."
"Let My people go."
If not, I'll smite your first-born dead, Let them come out with Egypt's spoil,
"Let My people go."
"Let My people go."
Go down, Moses...
Go down, Moses...
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We Were Slaves

The Fire of Concern: Moshe's Burning Bush
Moses lived in a period of dictatorship.
His people were slaves. The bosses made
them work under a speed-up system, and
committed horrible atrocities. Young Moses
became curious about the Hebrew slaves,
and one day went to the brickyards and saw
an Egyptian boss hitting a Hebrew laborer.
Moses was a powerful young man, and he
lost his temper. He hit the boss and killed
him! A fire had been kindled in Moses' heart,
a fire of concern about his people and their
suffering.
The next day he went back to the hot
brickyards. Then he learned two things that
those who try to help their fellow men often
discover: first, that slaves often spend as much
time and energy fighting each other as they
do fighting their common oppressors, and
second, that slaves do not always welcome
their deliverers.
Leon Baxter
Moses found two Hebrews fighting each
other. When he rebuked them, they turned on him and said, 'Who made you
our boss? Do you mean to kill us as you did that Egyptian yesterday?'

Moses feared that they would tell the Egyptians
that he killed the boss. He concluded that it
might not be healthy to stay around those
parts, so he ran away. In his new home he
settled down to a nice comfortable life, raising
a family and feeding the flocks of his fatherin-law.
Only, after a while, God came into the picture,
with a bush that burned and burned and did
not stop burning. Moses had had a fire kindled
in his heart once, but it went out, or at least
died down. God is the Being whose heart does
not stop burning. What was God all burned up
about? The voice that came out of the bush
said, "I have seen the affliction of my people
that are in Egypt and have heard their cry by
reason of their oppressors."
And the proof that God had entered into
Moses was that he had to go back and identify
himself with his enslaved people – organize
them into Brickmakers' Union Number One
– and lead them out of hunger and slavery into freedom and into "a good
land, and a large one, a land flowing with milk and honey."

Abraham Johannes Muste (1885-1967), the grand old man of American radicalism and pacifism

The degradation, the wrongs, the vices that
grow out of slavery, are more than I can
describe. They are greater than you would
willingly believe.
My master met me at every turn, reminding
me that I belonged to him. He told me I was his
property; that I must be subject to his will in
all things. My soul revolted against the mean
tyranny. But where could I turn for protection?
There is no shadow of law to protect the slave
girl from insult, from violence, or even from
death. All these are inflicted by fiends who bear

The Depth of Degradation

the shape of men.
When they told me my new-born babe was
a girl, my heart was heavier than it had ever
been before. Slavery is terrible for men; but it is
far more terrible for women. Superadded to the
burden common to all, they have wrongs, and
sufferings, and mortifications peculiarly their
own...
God gave me a soul that burned for freedom
and a heart nerved with determination to suffer
even unto death in pursuit of liberty. The slave
owners seem to satisfy their consciences with

Harriet Jacobs, Life of a Slave Girl, An Autobiography, 1861. Born a slave in 1813 in North Carolina.

the doctrine that God created the Africans to be
slaves. What a libel upon the heavenly Father,
who "made of one blood all nations of men!"
Slavery is a curse to the whites as well as to
the blacks. It makes the white fathers cruel
and sensual; the sons violent and licentious; it
contaminates the daughters, and makes the
wives wretched. And as for the colored race, it
needs an abler pen than mine to describe the
extremity of their sufferings, the depth of their
degradation...
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We Were Sixties Rebels
The authors of injustice and oppression in America are Pharaohs:
We name the Pharaohs in Congress who multiply the weapons.
We name the Pharaohs who condemn Black babies to die at twice the rate of whites.
We name the Pharaohs who poison the land and water.
In America we [Jews] have been both coerced and cajoled into abandoning the prophetic legacy. The
American lifestyle tries to remake us in one dimension - bureaucratic, programmed, technological... flat...
[But we demand] the survival of Judaism, not merely of a brood of suburban Bar Mitzvah boys and girls.
Arthur Waskow, The Freedom Haggadah, 1969

e Were Zionist
W
Pioneers
"We were slaves to Pharaoh in Egypt,"
to King Farouks and Nassers in Egypt.
But "we went out from there" – with a
popular national uprising,
"with a strong hand" - working and
laboring,
"with an outstretched arm"– liberating
ourselves.
And if our ancestors had not been
liberated, "we and our children and
our children's children, would still be
slaves" – in exile.

The Way We Were
20th Century Adaptations of "We were slaves"
Jews have seen the key to Jewish and universal
liberation in many modern movements, and
often wrote their own ideological adaptations of
the Haggadah. Did these movements contribute
to freedom or create new forms of enslavement?
How would we write our own adaptation today?

e Women are
W
STILL slaves
To our body image – guilt eating
into our bodies and souls.
To our "super woman" ideals that
scatter our energies everywhere.
To a selective memory of history
that erases our foremothers.
To recalcitrant husbands who
imprison us in dead marriages.
To our desire to be considered
good little girls.
To society's concept of success
– competitive, autonomous...
and lonely.
To our misconception that
feminism is just for and about
women, that it denies deep and
healthy relationships with the
men in our lives.
Tanya Zion Waldoks, 2006

Yitzhak Tabenkin, Kibbutz Ein Harod Haggadah,
1953

We Were Communists

We Were Politicians

We were slaves to Capital, until the October Revolution [the Russian
Bolshevik Revolution of 1917] “redeemed us with a strong hand” from
the land of slavery.
If it weren’t for the October Revolution,
then we and our children and our children’s children would still be
slaves to Capital.
Today the revolution is only here, next year – a world revolution.

We were slaves to our passions for power, for career
advancement, for political office, for secure income, and
therefore we were slaves also to our voters.
Every party teaches its voters to recite: "All of us are wise."
"Blessed is God, the Place of the World" – for all of this is to keep
our place of work, a soft chair and a high office.

The Red Haggadah, 1927
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The Non Political Haggadah, Tel Aviv, 1947

More Storytelling
T h e

L o n g e r ,

ּכָ ל ַה ַּמ ְר ֶּבה

t h e

B e tt e r
Storytelling
Ideas

וְ ִאּלּו ֹלא הֹוצִ יא ַה ָּקדֹוׁש ָּברּוְך הּוא
,בֹותינּו ִמ ִּמצְ ַריִם
ֵ ֶאת ֲא
ֲה ֵרי ָאנּו ָּובנֵינּו ְּובנֵי ָבנֵינּו
.ְמ ֻׁש ְע ָּב ִדים ָהיִינּו ְלפַ ְרעֹה ְּב ִמצְ ָריִם
וַ ֲאפִ ּלּו

,ּכֻ ָּלנּו ֲחכָ ִמים
,ּכֻ ָּלנּו נְ בֹונִים
,ּכֻ ָּלנּו זְ ֵקנִים
,ּתֹורה
ָ יֹוד ִעים ֶאת ַה
ְ ּכֻ ָּלנּו
.ִמצְ וָ ה ָע ֵלינּו ְל ַסּפֵ ר ִּביצִ ַיאת ִמצְ ָריִם
וְ כָ ל ַה ַּמ ְר ֶּבה ְל ַסּפֵ ר
.ִּביצִ ַיאת ִמצְ ַריִם ֲה ֵרי זֶ ה ְמ ֻׁש ָּבח

If God had not taken

our ancestors out of Egypt,

then we would still be enslaved

to Pharaoh in Egypt, along with our children,
and our children’s children.

Even if
all of us are wise,
all of us discerning,
all of us veteran scholars, and
all of us knowledgeable in Torah,
it is still a mitzvah for us to retell
the story of the Exodus from Egypt.
So, the more and the longer,
one expands and embellishes the story,
the more commendable it is.

The Haggadah
recommends that
parents go beyond the
text of the Haggadah
and improvise
dramatically in retelling
the story of the Exodus.
However, the traditional
Haggadah does not
include a script for the
storyteller nor does it
even bring the
appropriate Biblical
chapters. So some
parents tell the story in
their own words.
Others ask the children
to retell what they have
learned in school under
three major headings:
What was it like to be
a slave?
What do you know
about Moshe as a baby
and as a young man?
How did the Jews
finally become free?
Before the Seder ask
the children to prepare
drawings to illustrate
these themes and
then to show and tell
what they drew. Or
look at the pictures and
create a dialogue
among the characters
represented.
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Bibliodrama: First-person Accounts of the Exodus
Though we all know the story of the Exodus, we need to
bring it alive tonight. Invite the participants to think of a
person or an object, then to retell part of the story from
their character’s/prop’s point of view. For example: an
Egyptian official during the plague of darkness, a Jewish
child crossing the Red Sea, Moses’ staff or basket, etc.
Here is one story of Moses’ basket, as told to Peter Pitzele,
creator of the Bibliodrama method:
“I am the reed ark that carried Moses down the Nile.”
“Tell me more about yourself.”
“Well, what do you want to know?”
“Who made you?”
“Moses’ mother made me.”
“Did she talk to you while she was making you? Or could
you read her thoughts?”
“Not her thoughts, her feelings. She was sad, and angry.”
“I see. And did you know what you were being made for?”
“Yes. To carry the little infant down the Nile.”
“How did you feel about this assignment?”
“It was a huge responsibility. I wanted Moses’ mother to be
very careful. To weave me well and to caulk me well. I did
not want to leak, or tilt over.”
“And did she build you well?”
“Yes, very well.”
“Yes. I want you to know what it felt like to carry him down
the river. It was like being his mother.”
And another group member said, “I never thought about
the ark of papyrus, the basket, before as a kind of second
mother, a womb. It made me realize how many times
Moses was mothered and passed on. The little ark is like
a metaphor for how transient his childhood must have felt
for him.”
Peter Pitzele, Scripture Windows
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Leon Baxter

It was the Finger of God!

Weekly Horoscope

by the Religion Editor, Sigmund Freud, author of the forthcoming
Moses and Monotheism
The head of the Egyptian priests admitted publicly that the plagues are an
act of the Jewish god, according to a report by the Akhenaten Association.
This is the first time the priests have acknowledged the existence of
a divine power other than themselves. What began as the Israelites’
struggle for freedom might lead to a religious revolution, whose
international ramifications remain to be seen.

Tombs Desecrated
The Egyptian Antiquities Authority (EAA) reported
today that two mummies were stolen from Ramses’
tomb – Tsofnat Paneiakh (alias Joseph) and a daughter
of Ramses II. The EAA spokesperson says the Israelites
are the main suspects in the theft.

Leo: Nachshon Ben-Aminadav
head of the tribe of Judah, first to cross
the Red Sea, is a classic Leo, determined
and brave even though they are also
reckless and hasty!
Leos jump to the head of the pack,
making them natural leaders, yet drawing
them into dangerous or embarrassing
situations. After they leap without
looking, they can find themselves kneedeep in mud, but the move can also be
one that makes history!

Pest Control
Land O’Goshen Bakery
When time flies and the bread won’t rise
INSTANT MATZA!

Joshua, the

camping

King!

Big spring sale on all trekking equipment
Ask about our special desert survival kit:
g 2 packages of bitter waters desalination pills g Unleavened trail
mix – from Gorp – the trail mix master g Anti reflection UV coated
sunglasses, guaranteed to block out even Divine rays g Battery
operated GPS – don’t wander without it!

Frogs, gnats and lice getting
you down? Call Amenhetop for a
free estimate today.

Condo Development
Get in on the ground floor of this new
condo conversion project. Lovely views of
the pyramids. Goshen area. Former slave
dwellings can become your luxury home!
Call Ramses for details.
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The HieroglyphTimes

16 Nisan, 2560 | published in Egypt for 210 years | Cost: 1 dinar in Goshen | “All the news that is permitted to print” – by Ramses II

The Exodus Begins!
Final approval from the Pharaoh: Go!
The most heated meeting to date was
concluded just yesterday between
Moses Ben-Amram and the Pharaoh.

Egypt to the Israelites:
Return the stolen gold!
A class action lawsuit has been filed in
international court against the Israelites
by the Egyptians, who claim that the Jews
used the confusion created by the “plague
of the first-borns,” to steal large quantities
of gold on their way out of the country.
The Israelites’ attorney said that the
gold represents token compensation for
years of enslavement at the hands of the
Egyptians.
Our legal reporter adds: “When you set a
slave free, do not send him empty handed.”

Hebrew sources revealed that the Pharaoh, in a familiar tactic,
tried to renege on his agreement. It appeared that negotiations
had reached a stalemate. Then came the fateful night of the 14th of
Nisan. A mysterious plague left every Egyptian firstborn lifeless.
An unearthly howl went up, never heard before.
“Out!” shouted the Egyptian people. “Out before we are all dead!
Take our jewelry, take our dresses. But get out – Now!”
The palace capitulated and this morning more than 3,000,000
slaves headed for Egypt’s border. After 210 years of slavery,
drowning babies, deceit, and desperation, the Jews are free!
Neither the Egyptians nor the Jews will forget this night.

(Deuteronomy 15:13-15)

Everything Must Go!
Great prices on household
furnishings and heavy equipment!
Moving away sale – bargains aplenty!
Call now, ask for Aaron.
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Situation Wanted

Speech therapist available
afternoons and evenings. I got
Moses to say “Let my People Go.”
I can get you to speak up too!
Nefrititi - Therapist to the Stars.

Five Rabbis

ַמ ֲע ֶׂשה ְּב ַר ִּבי ֱא ִל ֶיעזֶ ר

T h e Lo n g e st S e d e r

ְהֹוׁש ַע
ֻ ַמ ֲע ֶׂשה ְּב ַר ִּבי ֱא ִל ֶיעזֶ ר וְ ַר ִּבי י
וְ ַר ִּבי ֶא ְל ָעזָ ר ֶּבן ֲעזַ ְריָה וְ ַר ִּבי ֲע ִק ָיבא
וְ ַר ִּבי ַט ְרפֹון ֶׁש ָהיּו ְמ ֻס ִּבין ִּב ְבנֵי
 וְ ָהיּו ְמ ַסּפְ ִרים ִּביצִ ַיאת,ְב ַרק
 ַעד ֶׁש ָּבאּו,ִמצְ ַריִם ּכָ ל אֹותֹו ַה ַּלי ְָלה
,ּבֹותינּו
ֵ  ַ"ר:ַת ְל ִמ ֵיד ֶיהם וְ ָא ְמרּו ָל ֶהם
."ִהּגִ ַיע זְ ַמן ְק ִר ַיאת ְׁש ַמע ֶׁשל ַׁש ֲח ִרית
 ֲה ֵרי ֲאנִי כְ ֶבן:ָא ַמר ַר ִּבי ֶא ְל ָעזָ ר ֶּבן ֲעזַ ְריָה
 וְ ֹלא זָ כִ ִיתי ֶׁש ֵּת ָא ֵמר יְצִ ַיאת,ִׁש ְב ִעים ָׁשנָ ה
: ֶׁשּנֶ ֱא ַמר,זֹומא
ָ ִמצְ ַריִם ַּב ֵּלילֹות ַעד ֶׁש ְּד ָר ָׁשּה ֶּבן
אתָך ֵמ ֶא ֶרץ ִמצְ ַריִם ּכָ ל
ְ ֵ"ל ַמ ַען ִּתזְ ּכֹר ֶאת יֹום צ
ְ
"י ְֵמי ַח ֶּייָך
. ַה ֵּלילֹות- " "ּכָ ל י ְֵמי ַח ֶּייָך, ַה ָּי ִמים- ""י ְֵמי ַח ֶּייָך
,עֹולם ַהּזֶ ה
ָ  ָה- " "י ְֵמי ַח ֶּייָך:אֹומ ִרים
ְ וַ ֲחכָ ִמים
. ְל ָה ִביא ִלימֹות ַה ָּמ ִׁש ַיח- ""ּכָ ל י ְֵמי ַח ֶּייָך

A tale is told of Rabbi Eliezer, Rabbi
Yehoshua, Rabbi Elazar son of Azarya,
Rabbi Akiva and Rabbi Tarfon who dined
(reclined) at the Seder in Bnai B’rak. The
whole night long they spent retelling the
story of the Exodus from Egypt, until their
students arrived and announced to them:
“Our masters, it is already time to recite
the morning Sh’ma!”
Rabbi Elazar son of Azarya said: Even though I am
like a man of seventy, I had never understood why
the Exodus from Egypt should be mentioned at
night-time [in the Sh’ma] , until Ben Zoma explained
it to me using the verse:
“That you may remember the day when you came
out of Egypt all the days of your life”

After we do our
own storytelling,
the Haggadah now
recounts the story of
the longest Seder ever,
as a model for our
own Seder.
This is an
opportunity to
recount other stories
of successful and
memorable Seders,
throughout Jewish
history, as well as
in our own family
experiences. Invite
participants to share a
special Seder memory
from home or from
their most unusual
Seder.

(Deuteronomy 16:3).

"The days of your life" means just the days,
BUT "all the days of your life" means the nights as well!
However the Rabbis explain: “The days of your life”
means this life, BUT “all the days of your life” means
the days of the Messiah as well!
(Mishna Brachot 1:5)
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Songs of Freedom in a Syrian Prison
On Thursday, April 2, 1970, an Israeli Phantom jet was shot down over a Damascus suburb. The pilot Pini Nahmani was imprisoned
in the al-Mazza Prison in Damascus. In his secret diary he describes his Festival of Freedom:

It’s hard to imagine the holiday atmosphere here: in the morning, we
gave the cell a thorough scrubbing, something the concrete floor had
never had. We drew a Seder plate on a piece of cardboard, with a Magen
David in the middle, and a different item at each of the star’s points. In
the afternoon, we managed to give ourselves baths in ice-cold water, and
then we put on our cleanest clothes.
These were difficult hours of soul searching. When you are a prisoner of
war, the memories rise up and choke you. You think about home, trying
to sense the smells and the holiday feeling at twilight. You know that your
family and children, that the entire Jewish people, are waiting and hoping,
while you’re still here, tossing and turning, helpless, on your stinking
mattress. Time crawls by at its own pace.
Two Haggadahs and some matza crumbs sent by the Chief Rabbi of Zurich
gave us the feeling of a real Passover. When Boaz, the youngest among us
- almost a kid - sang the four questions, tears welled up in my throat. But
then came the singing! It was such a strange scene. In the most heavilyguarded prison of an enemy state, three Israeli prisoners are singing songs
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of the ancient holiday of liberty.
While we were still celebrating and reading the Haggadah, the guards
appeared and demanded that we stop. It seemed that our singing had
disturbed the ousted Syrian president in the next cell, Nur al-din Atassi. He
had thrown us in jail and declared that “the Israeli pilots would grow old in
a Syrian prison!” Now [after Hafez al-Assad, father of the present leader of
Syria, seized power in a military coup] Nur was in the same boat we were.
At any rate, we refused to stop, even when they threatened to throw us
into solitary confinement as a punishment for making noise, for even that
awful threat could not silence the sound of freedom.
We finished the Haggadah with Had Gadya, and went on singing other
Israeli songs - Naomi Shemer’s “Jerusalem of Gold” – just to continue the
celebration long into the night and to avenge ourselves a little bit… I had
never taken part in such a long Seder. We had to be taken prisoner in
order to fulfill the Haggadah’s description of the five rabbis in Bnai Brak:
“The whole night long they spent retelling the story of the Exodus.”

Five Rabbis

The Last Ethiopian Seder, 1991
From the eyewitness report of Micha Odenheimer, journalist and director of a program for Ethiopian olim.

“I brought you to Me on eagles’ wings” (Exodus 19:4)

On Friday night, May 24, 1991, fourteen thousand four
hundred Jews from Beita Yisrael crowded into the Israeli
Embassy compound in Addis Ababa, the capital. They were
caught between a nightmare and a dream, the danger of
slaughter by the rebel army that encircled the capital and
the opportunity to make aliyah to Israel at the last possible
moment before the invasion by the rebels.

(paid by American Jewish philanthropists) to release the Jews
in a massive airlift just days before the government fell.

At the Israeli embassy, 14,400 Jews spent all night long in
darkness and exceptional calm and discipline. They experienced
a mixture of fear and hope (reminiscent of the children of Israel
in Egypt on the first Seder night).
That night the Ethiopian Jews passed from
one station to another at the embassy
grounds. First the head of the household’s
In less than 24 hours
identity card was checked and his children
El Al passenger
counted off and given a sticker with the
planes and Hercules
number of their bus to wear on their forehead.
transports took
Then all their local money had to be thrown
14,400 people in
into a box, as demanded by the Ethiopian
the largest, longest,
government. Afterwards all their possessions
and fastest airlift
were relinquished, for lack of space in the
of refugees in the
planes. Only what they wore – their nicest
history of the world;
clothes and gold jewelry – came with them,
40 journeys over
along with bread which was wrapped in their
1,560 miles and back
flowing garments.
in 24 hours.

Months earlier the Jews of Ethiopia who had
lived for centuries as farmers in the Gondar
region abandoned their homes, sold their
property and migrated – often by foot – 700
km south to the slums of the capital of the
Marxist regime, hoping to leave from there
to Israel.
Eight weeks earlier the priests (called kesim)
celebrated at the Israeli Embassy their
last Passover in Ethiopia. After purifying
themselves in water they laid their hands on
ten one-year-old sheep, blessed them, and
then ritually slaughtered and roasted them.
When the kesim honored me by offering me
– an Ashkenazi Orthodox Jew – a piece of
the lamb, I hesitated for a moment because
their kashrut is different than my own. Yet I knew that eating
the Pesach lamb has always been the symbol of inclusion in
the Jewish community, so I expressed my solidarity with their
Exodus and ate my first Paschal sacrifice.
Now, only weeks after Pesach, the final Exodus was to begin
under the title “Operation Solomon.” The Marxists who ruled
the capital had made a deal with Israel for a $35,000,000 bribe

I remembered the Biblical verses describing
a similar “Night of Vigil” in which no one
slept, on Passover evening in Egypt: “The people took their
dough before it was leavened...wrapped in their cloaks upon
their shoulders. That was...a Night of Vigil" (Exodus 13:9). Even the
numbered stickers on the foreheads reminded me of the
command, “This shall serve you as a sign upon your hand and as
a reminder on your forehead... that the Lord freed you from Egypt
with a mighty hand.” (Exodus 13:9).
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The Hunger Strike Seder, 1946
Golda Meir, Israel’s first female prime minister, tells of one memorable Pesach Seder in the
midst of the struggle against the British Mandate’s restrictions on Jewish immigration.

On April 8, 1946, I received the following
telegram from Italy:
“We are 1100 Jewish refugees. We sailed
from Spezia for Palestine - our last hope.
Police arrested us on board. We won’t
leave the ship! We demand permission
to continue to Eretz-Israel. Be warned:
we will sink with the ship if we are not
allowed to continue to Palestine, because
we cannot be more desperate.”

The next day, the refugees went on a hunger
strike. We asked them to stop because of
the harsh conditions on board, and decided
that we would take their place and fast until
the ship was allowed to sail to Palestine. On
the second day of the hunger strike, every
Jew in Palestine over the age of 13 fasted. We
suddenly felt that we were a single, united,
people.
The third day of the hunger strike was Pesach
Eve. Thousands of people carrying flowers
came to Jerusalem to show their support. The
chief rabbis, who joined our fast and presided
over the unusual Seder, decided that everyone
would eat a single piece of matza, no bigger
than an olive. We put out cups of tea rather

than wine for the hunger strikers.
We read from the Haggadah: “Every generation
must see itself as the one that left Egypt…the
Lord saved not only our ancestors, but us, as well.”
We repeat these words at Seder every year, but
this time they took on a new meaning.
I will never forget my children joining me at
the Jewish Agency for the Seder, which may
have been their most important lesson in the
suffering of the Jews, the love of Judaism, and
the resilience of the Jewish people.
The day after the Seder, we were notified
that the refugees had been allowed to enter
Palestine. So, on the first day of Passover, the
101-hour fast ended.

Dream freedom, 2002
This is the story of how Jewish middle school students in Los Angeles became abolitionists – today in the 21st century:

It all began as a program to make the holiday
of Passover more meaningful for the students
at our school. The entire school, students and
teachers, read Sonia Levitin’s book Dream
Freedom which chronicles the modern problem
of slavery in Sudan, where Muslim gangs with
army support take over Christian villages and
sell men, women and children as slaves.
Two weeks before Passover, the school
convened to meet Francis Bok, a Sudanese slave
who escaped to America. One student wrote:
“Before meeting Francis Bok, slavery seemed like
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a horrific nightmare, but I never imagined that
the nightmare would stand right in front of me. To
witness a slave was an enlightening experience,
and I thank God every day that I am free. The
whole concept of selling people like property and
treating them like animals is the most horrendous
and disturbing problem that faces our world
today. I learned that 27,000,000 people are
enslaved today. Now all my problems seem so
miniscule. Today I am helping to free several in
bondage.”
It costs only $36 to free a slave, to buy their

freedom from the Sudanese captors. Many
students made bracelets engraved with
the name of a slave who had been recently
captured. Others wrote a prayer for their Seder
tables to remind us that we who were once
slaves need to work for the freedom of others.
In two weeks, the middle school students
collected a whopping $14,700 - enough to
free 411 slaves! As Jews, we know that we
cannot remain silent while others have been
abandoned into bondage.
Rabbi Leah Kroll, Milken Community High School of
Stephen S. Wise Temple, Los Angeles

Four Children

. ָּברּוְך הּוא,ָּברּוְך ַה ָּמקֹום

,ּתֹורה ְל ַעּמֹו י ְִׂש ָר ֵאל
ָ ָּברּוְך ֶׁשּנָ ַתן
.ָּברּוְך הּוא

:תֹורה
ָ ּכְ נֶ גֶ ד ַא ְר ָּב ָעה ָבנִים ִּד ְּב ָרה

ֶא ָחד
וְ ֶא ָחד ָר ָׁשע
וְ ֶא ָחד ָּתם
.יֹוד ַע ִל ְׁש ֹאל
ֵ וְ ֶא ָחד ֶׁש ֵאינֹו
ָחכָ ם

ַא ְר ָּב ָעה ָּבנִים
Blessed be God, Blessed be that One.
Blessed be the Giver of the Torah
to the people Israel,
Blessed be that One.

The Torah alludes to Four Children:

One Wise or Thoughtful
One Wicked or Rebellious
One Simple or Innocent
One Who Does Not Know How to Ask.

The midrash of
the Four Children
invites us to listen
to each child’s
question and
identify different
character types.
Then the
Rabbis turn the
commandment of
v'heegadta ("you
shall tell") into
a mitzvah of
dialogue – with
give and take
on both sides.
Successful dialogue
means that each
side, and especially
the side anxious
to "pass on the
message," be
keenly attentive to
what the other is
saying and feeling
– to the particular
personality of the
child and his or her
needs.
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Questions of the Future
In a future generation when/if [ ]ּכִיyour children ask:
"What do you mean by this Passover rite?" (Exodus 12:26-27).
The Rabbis read this verse as a "good news, bad news" joke:
"At that moment, bad news was brought to the Israelites:
that the Torah would be forgotten. Some say that good
news was brought to them: that they would have children
and children's children!" (Mechilta)
The good news arises if we read the Hebrew word  ּכִיas
"when your children ask you," and not as "if your children
ask you." There is an assurance of generations to come.
The bittersweet nature of questions has to do with
forgetting and the desire to know. Without forgetting, there
would be no questions.
Is this – the inevitability of forgetting – bad news? Or is it
good news, implying the constant rebirth of narratives,
responses to the questions of those in whom distance and
forgetting create desire? The issue is not decided, as so
many true questions are not decided.

It is tempting, and at times not altogether inappropriate,
to sort people into a few well-chosen "types." But I urge
a sense of the complexity of people on myself and on
the reader. William Carlos Willams, the American poet,
once talked of the "zeal" with which we "take to labels of
all kinds." "We crave certainty; we love to put a period at
the end of a sentence, and that is that. But take a look at
people, a real close look, and you'll find inconsistencies
and contradictions - and that's where a closer look is
needed, not a category or a definition that tells you, that
reassures you: all right, you've got it!"

WE are always proud, forever
speaking of the wise one, the wise child.
What about the bad one (recalling, of course,
Father Flanagan's "There's no such thing as a bad kid")?
If we have none of those, why are so many rabbis
making rounds in the Big Houses across our fair land?
Who are these ghosts in the minimum,
medium, and maximum prisons? Figments?
(We had our Uncle Simcha who hid out
with Grandpa for a few weeks. I think it was
Prohibition and he was mixed up with some,
shall we say, undesirable fellows.)
NOW comes the hard part, the special two "simple" and "unable-to-ask."
You may say "simple" means nice or "easygoing,"
the kid who likes everything, is happy, and
makes no demands. It's the one you refer to
now that he or she is grown up when you say,
"Joe (or Nancy) was an easy child." All right, then that's three out of four.
But that still leaves "the one who doesn't know how to ask."
I think the pictures in the Haggadah are wrong,
painting children so small.
They shift; they mislead. It doesn't mean:
"so young they can't formulate the words."
It means . . . We know what it means.
And if we just say it, with the pride of the first,
maybe this year more can come out of their hiding places.

Robert Coles, educator, The Call of Service

Danny Siegel, poet and Tzedakah educator

Aviva Zornberg, The Particulars of Rapture

Too Quick to Categorize

The Four Israeli Sons by Michel Kichka, 2004
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The Four Children

The Wise Child

:אֹומר
ֵ ָחכָ ם ַמה הּוא

ֶה ָחכָ ם
Narrator:

What does the wise child say?
Otto Geismar, 1923

"מה ָה ֵע ֹדת
ָ
,וְ ַה ֻח ִּקים וְ ַה ִּמ ְׁשּפָ ִטים
"?ֹלהינּו ֶא ְתכֶ ם
ֵ ֲא ֶׁשר צִ ּוָ ה יי ֱא

Wise or Thoughtful Child:

"What are the testimonies,
the statutes, and the laws
which Adonai our God has
commanded you?" (Deuteronomy 6:20)
Narrator:

:וְ ַאף ַא ָּתה ֱא ָמר־לֹו ּכְ ִה ְלכֹות ַהּפֶ ַסח

So, you teach the child all the
laws of Pesach, till the last one:
First Parent:

".יקֹומן
ָ ִ"אין ַמפְ ִט ִירין ַא ַחר ַהּפֶ ַסח ֲאפ
ֵ

"We do not conclude the eating
at the Pesach Seder with the

The midrash of the four
children provides the
script for a dialogue.
Let each character in
the dialogue be played
by a different Seder
participant.
The cast is as follows:
Narrator / Each of the
four children / Four
parents who answer.
Look at the parent or
child to whom you are
speaking. Try to add
facial expressions, hand
gestures and tone of
voice to portray your
character.

afikoman."

(Last Mishna in Pesachim, Chapter 10)

NOTE about the Parents' Answer:
Actually today we do conclude the Seder with the
afikoman, the matza we hid. But then, in the days of
the Mishna, “afikoman” meant in Greek the custom
of making after-dinner celebrations. The Rabbis
prohibited that kind of “afikoman.”
This is, as you see, a sophisticated answer, fitting a
wise child.
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The Wise Child's Real Question

The truly wise question the
wisdom of others – because
they question their own
wisdom as well; the foolish
– because it is different from
their own.
Rabbi Leopold Stein, Journey into the Self,
Germany, 19th C.

"What are the statutes and decrees and laws which
Adonai our God commanded you?" (Deuteronomy 6:20)
The wise son's question is a real question. On
one level, it asks for information, it questions the
meanings of a detailed list of laws. What makes [the
wise child's question] a real question, however, is not
its encyclopaedist categories of laws, but precisely
the awkward word, etchem – "commanded you."
This is awkward because it seems akin to the wicked
son's terminology -"What is this ritual to you?" The
wise son, too, asks a disturbing question, in which he
opens up a distance between his father and himself.

The father and his generation were there; he was not.
This distinction between generations is always true.
The wise son, however, articulates his question with
exquisite care: ... "which our God commanded you."
As Rashi says, "He does not exclude himself by the
word, "you," because he says, "our God." "Our God" is
the expression of relationship, of responsibility for
the Other. He is both inside and outside, committed
to God and His commandments, but not directly
present at the original site of commandment.
Aviva Zornberg, The Particulars of Rapture

The Four Daughters by Michel Kichka, 2006
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The Wicked Child

:אֹומר
ֵ ָר ָׁשע ַמה הּוא

"?"מה ָה ֲע ֹב ָדה ַהּזֹאת ָלכֶ ם
ָ

ָה ָר ָׁשע
Narrator:

What does the wicked child say?
Wicked or Alienated Child:

"Whatever does this service mean to
you?" (Exodus 12:26)
Narrator:

. וְ ֹלא לֹו- ''לכֶ ם
ָ
 ּכָ פַ ר- ְּולפִ י ֶׁשהֹוצִ יא ֶאת ַעצְ מֹו ִמן ַהּכְ ָלל
.ָּב ִע ָּקר
:וְ ַאף ַא ָּתה ַה ְק ֵהה ֶאת ִׁשּנָ יו וֶ ֱא ָמר לֹו
ַ
".אתי ִמ ִּמצְ ָריִם
ִ ֵ"ּב ֲעבּור זֶ ה ָע ָׂשה יי ִלי ְּבצ

This child emphasizes "you" and
not him or herself! Since the child
excludes him or herself from the
community and rejects a major

principle of faith, you should set his
or her teeth on edge and say:
Second Parent:

"It is because of this, that Adonai did
for me when I went free from Egypt."
(Exodus 13:8)

ִ
. וְ ֹלא לֹו- ''לי
. ֹלא ָהיָה נִ גְ ָאל,ִאּלּו ָהיָה ָׁשם

Narrator:

"Me" and not that one over there!

Had that one been there, s/he would
not have been redeemed.

The Four Marx Brothers
by Richard Codor, 1981
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Asking the Unaskable Question
"Thinking again?" the Duchess asked, with another dig of her sharp
little chin. "I have a right to think," said Alice sharply, for she was
beginning to feel a little worried. "Just about as much right," said the
Duchess, "as pigs have to fly."
Lewis Carroll, Alice in Wonderland

Mark Podwal, The Soviet Commissar
At the height of the campaign for the
release of Soviet Jews from Russia in 1972,
Mark Podwal issued an activist's haggadah
entitled The Let My People Go Haggadah.
The wicked son, represented as a Soviet
Commissar, is perhaps a Jew himself as
many Communist persecutors of Jewish
culture, religion and nationalism were. His
disdain for Jewish symbols contrasts with
his Red Star of the USSR. His cigar suggests
his abuse of power.

The Arrogant Child
This child is not asking a question
like the others but making
a statement as it says in the Torah:
"When your children come to tell
you: What is this service to you?"
(Exodus 12:26) The tone is arrogant
and the intent is to ridicule the
ceremony. Instead of asking "why,"
the child asks sarcastically:
What is this service for? This
tiresome, bothersome Haggadah
ruins the festive atmosphere and
postpones the meal!
Rabbi Shimon Chavillo, Italy, 17th C
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In many social worlds asking certain questions would be considered
traitorous, bait for the enemy. Such questions no one is permitted to
ask. In my first year at Yeshiva, a fellow student asked such a question.
He wanted to know whether the whole received tradition, written
and oral, had actually been given at Sinai. The rabbi's answer was
"Well, where do you think you are, young man? The Reform rabbinical
seminary?" Like the "wicked son" at the Passover Seder, the questioner
was responded to in anger and disdain.
Certain questions demonstrate that the questioner is marginal to
the community. He would have never made it out of Egypt. They
mark one as an outsider precisely because insiders don't ask this
sort of question. And such threatening questions are not unique to
traditional environments. They can be asked in the boardroom, in the
university classroom, and in the halls of state. One infraction might be
ignored, but repeated commitment to asking an inappropriate why is
an invitation to social marginalization and potentially to eviction from
the community.
Rabbi Steve Greenberg, Wrestling with God and Men

Who are you calling “Wicked”?
The very term "rasha"– is difficult to translate: "wicked" and "evil" are very
harsh, uncompromising terms for a child. "Rebellious," "mischievous,"
"recalcitrant," "chutzpadik," "impolite," "vilde khaya," "naughty," "troublesome,"
"difficult," "problematic" or "alienated" are also possible.
What would you suggest? What different kinds of children are portrayed
by the various translations? Do you think the harsh parent described in the
Haggadah would behave differently had the label been different?

The Simple Child

:אֹומר
ֵ ָּתם ַמה הּוא

"?"מה ּזֹאת
ַ
:וְ ָא ַמ ְר ָּת ֵא ָליו

ַה ָּתם
Narrator:

What does the simple child ask?
Simple or Naïve Child:

"What is this?" (Exodus 13:14)
Narrator:

And you say to that child:
Third Parent:

". ִמ ֵּבית ֲע ָב ִדים,"ּב ֹחזֶ ק יָד הֹוצִ ָיאנּו יי ִמ ִּמצְ ַריִם
ְ

[Let me tell you an awesome tale.]
"With a mighty hand Adonai
brought us out of Egypt,
out of the house of bondage."

(Exodus 13:14)
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Loose Connections
The simple child who is clueless about Judaism may
have a "loose connection." The Jerusalem theatereducator Joyce Klein once directed a musical play
about Israeli teenagers who have an undefined sense
of Jewish identity, an amorphous question with no firm
answer. She was inspired by a house call by her Israeli
electrician who was summoned to fix her flickering
light fixture. While standing on her dining room table
examining the short circuit and the frayed wires, he
pronounced his diagnosis: "You have a problem: Loose
connections!" Then he began to philosophize: "Actually
all of us Jews share that problem of loose connections,
poor communication among people and a disrupted
flow of energy between our past and our future."
Joyce turned that insight into a performance in which
a teenager is asked: "What connects you to the Jewish
people?"
"Perhaps holidays? Holocaust? Israel? Family? Ethics?"
"I don't know," shrugged the teenager.
Can you answer that simple yet profound
question? To what do you connect?

Beware of Sophistication
One must keep one's distance from people who are
wise in their own eyes and think they know great
wisdoms of how to serve God. For all these are great
foolishness and are not needed in order to worship
the Creator. For the main thing is purely naivete,
simplicity, and faith in God…even though simple ones
must be sure not to act like fools. One can achieve
great happiness through naivete, faith and complete
simplicity.
Rebbe Nahman of Bratzlav, Ukraine, 19th C.
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Rony Oren, The Animated Haggadah, 1985

Back to Aleph Bet
When a child learns the shapes of the Hebrew letters
for the first time, there is a fresh revelation in Heaven
concerning these letters. And this fresh revelation,
occurring in Heaven through the child's learning of the
letters, is drawn downwards, so the child draws down
upon himself a fresh revelation as to the meaning of the
shapes of the letters.
This is not the case with adults, who are too familiar
with the shapes of the letters. When we look at them we
are not learning anything new, so we do not have God
teaching us anything directly.
When the Talmud describes “children” who explain
the mystical meanings in the shapes of the letters, it is
actually referring to holy people who can still approach
the text as children. They bring out new revelations
even in the shape of the letters, and not just in the
meaning of the text. They can still learn like children,
and so are able to look at the alef and beth and gimmel
and ask, “Why is the leg of the gimmel stretched out
toward the dalet?”
Rabbi Kalonymus Kalman of Pieasezna, the Hasidic Rebbe of the
Warsaw Ghetto

ove Questions Without
L
Answers Like Locked Doors
Be patient towards all that is unsolved in your heart and
try to love the questions themselves like locked rooms
and like books written in a foreign language. Do not
now look for the answers. They cannot now be given
to you because you could not live them. It is a question
of experiencing everything. At present you need to live
the questions now. Perhaps you will gradually, without
even noticing it, find yourself experiencing the answer,
some distant day.
Maria Rainer Rilke, Letters to a Young Poet, Austria,1922

The Child Who Does Not
Know How to Ask

יֹוד ַע ִל ְׁש ֹאל
ֵ וְ ֶׁש ֵאינֹו

,ַא ְּת ּפְ ַתח לֹו
 "וְ ִהּגַ ְד ָּת ְל ִבנְ ָך:ֶׁשּנֶ ֱא ַמר
,מר
ֹ ַּביֹום ַההּוא ֵלא

ַּב ֲעבּור זֶ ה ָע ָׂשה יי ִלי
".אתי ִמ ִּמצְ ָריִם
ִ ְֵּבצ

יֹוד ַע ִל ְׁש ֹאל
ֵ ֶׁש ֵאינֹו
Narrator:

As for the child who does not know
how to ask,

you should prompt the child.
The Torah says: "You shall tell your
child on that day."
[Don't wait for the child to take the
initiative. Start the story, your story, and
hopefully this silent child will listen,
absorb and identify with you].

Fourth Parent:

"It is because of this, that Adonai did
for me when I went free from Egypt."
(Exodus 13:8)
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here Did You Go? Out.
W
What Did You Do? Nothing
The title of Robert Paul Smith's classic book
Where Did You Go? Out. What Did You Do? Nothing
captures the withdrawal and boredom that
adult questions so frequently evoke in children.
Both on the street and in the classroom, adults
assume that it is their right to engage children
in questions: How are your parents? What grade
are you in now? What caused the destruction of
the Second Temple? Who was the first Jew? and
the ubiquitous, What did you do on your summer
vacation? Parents who speak this way regularly
find that their children respond as if to an
interrogation and consequently tell as little as
possible. Children are placed on the defensive.
Tension is raised which stands in the way of
thinking and communication.
The child who does not want to communicate
is perhaps the Fourth Child. This child may not
ask because the child wants to avoid painful
conversations with the parent. If that child
neither asks nor answers but sits silently as the
parents lecture, then he or she avoids greater
embarrassment and tiresome interrogation.
Perhaps that child has been silenced by those
in authority, probing and testing for faults.
Questions are often threats to authority or
ways to assert authority. They play on a field of
power relations between parent and child, ruler
and subject. That is why they often lead not to
dialogue or exploration of knowledge but to
rhetorical putdowns and defensive shutting
down of information exchanges. The fourth child
sidesteps these battles.
Based on Joseph Lukinsky and Lifsa Schachter

A Thunderous Silence
Open up the children who have not learned to ask. Lead them on the path to becoming
a questioning personality, one who inquires about the way of the world. Open them
up so they can formulate their own questions. For without questions your ready-made
answers remain inert and there is no common ground between you. The silence of the
child can be thunderous. The silence of the one who does not know how to ask may
be the result of not having found an appropriate address to express queries. Deeply
meaningful silences can issue forth secrets that resound throughout the whole world.
Model for the child; show them adults who know how to ask of themselves questions.
As the Rabbis said: "If the child and the spouse are unable to ask, let the parents ask
themselves" (T.B. Pesachim 115a). Then there is a good chance that the child will learn to ask
as well.
Yariv Ben Aharon, kibbutz author and educator

The Four Books by David Wander, 1988

In Praise of the Unquestioning Personality
No! I don't agree with the advice of the Haggadah here. The Haggadah says open the child
up to critical thinking. In my judgment the parent should be silent. Just kiss this child on
the forehead for faithfully maintaining loyalty to those sanctified traditions. The love of
knowledge, the philosophical quest is important, but the supreme wisdom is to accept the
treasures of the past without second guessing, without evaluating their historical origins and
their pragmatic utility. It is essential to cherish and preserve that kind of respectful wisdom
and not to tarnish it with unnecessary talk.
Zeev Jabotinsky, founder of the Revisionist Zionist Movement (later the Likud)
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Four Generations in Israel

Four Children

Four Generations

While the Haggadah urges us to create dialogue and continuity
from parent to child, the ideological changes in Jewish life over the
last 100 years in Israel have often involved revolting against one's
parents' ideals in belief, in dress and even in body image. Each child
is identified not by what they ask but what they read. The so-called
wise child, the stereotype of the pre-Zionist ultra Orthodox, is
a woman not concerned with a slim figure or stylish eyeglasses. Her
daily reading is Psalms. The rebellious child is the Zionist intellectual
reading the modern novelist Amos Oz. The simple child is of the
third generation, which lacks knowledge and ideology. Her reading
matter is a newspaper that says in the words of the Haggadah – "Ma
Zot - What is this?" Last and still least is the little girl under the table
who does not know how to read. She holds her potty training book
upside down. Its name – Pot of Pots - is a pun on the Biblical love
songs read on Pesach – Song of Songs.
Illustration by Michel Kichka

Four Generations in north america
One might identify four generations – since
the great emigration of Eastern European
Jews to the New World began in the 1880s.
The first generation of immigrants is the WISE
child who knows and feels comfortable with
Jewish tradition. The second generation is
the REBEL who in the name of progress and
Westernization rejects their parents' Judaism
after having imbibed it at home. The third
generation is assimilated. There is little
knowledge and little resentment, but there is
still SIMPLE curiosity about the customs of their
grandparents.
Finally, a fourth generation, without

knowledge or even mild acquaintance, is born.
They DO NOT KNOW HOW TO ASK. They might
be called "orphans in history" lacking any of
the resources of Jewish wisdom against which
to struggle and from which to draw personal
meaning.
As a child, growing up on Manhattan's East
Side, I lived among Jewish WASPs. My father
had changed his name from "Cohen" to
"Cowan" when he was 21. So I was brought
up to think of myself as a "Cowan" – the
Welsh word for stonecutter, not a "Cohen" – a
member of the Jewish priesthood. My family
celebrated Christmas and always gathered for

an Easter dinner of ham and sweet potatoes.
Though they never converted to Christianity
my parents sent me to an Episcopalian prep
school with a mandatory chapel service. In
those years, I barely knew what a Passover
Seder was. I didn't know anyone who
practiced "archaic" customs such as keeping
kosher or lighting candles Friday night. When
I fell in love and married Rachel, a New England
Protestant whose ancestors came here in the
17th century, it didn't matter in the least that
we were formally an interfaith marriage. I had
become an orphan without a history.
Paul Cowan, An Orphan in History, courtesy of his wife,
Rabbi Rachel Cowan, Institute for Jewish Spirituality.
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Four Biblical Daughters
Rabbi Einat Ramon, Schechter Rabbinical Seminary, Israel

The Torah speaks of Four Daughters: one possessing wisdom of the heart, one rebellious, one naïve
and one who cannot ask questions.
MIRIAM, the daughter possessing wisdom of the heart, what does she say?
According to the Midrash, young Miriam confronted her father Amram who had vowed to refrain
from procreation because of Pharaoh's decree to destroy all male newborns (Talmud Bavli, Sotah 12).
"Father, your decree is harsher than Pharoah's. He will destroy all the males, but you will destroy
all the females and males. The decree of the wicked Pharoah may or may not be fulfilled, but your
decree will for sure be realized." Miriam's father heeded his daughter. So we will follow in her steps
with drums and dancing, spreading her prophecy among the nations.
	TAMAR, the rebellious daughter, what does she say?
Tamar was accused of adultery. She had been married to two of Judah's sons who died without
producing offspring, so Judah was obligated to give her his third son in marriage so she could give
life to her heirless husbands. But Judah refused, so Tamar dressed as a prostitute, Judah solicited her
and without realizing it made his daughter-in-law pregnant, thus guaranteeing the tribe's survival.
However Judah sought to have Tamar burned as a prostitute.
"Father-in-law," said Tamar, "recognize" the tyranny of man's rule over women and the hypocrisy of
double standards. She rebelled against authority and Judah admitted: "She is more righteous than I."
So we can enjoy no freedom until we have challenged unjust ways (Genesis 38:26).
	RUTH, the simple and pure daughter, what does she say?
"Naomi, my mother-in-law: Wherever you go, I shall go, and wherever you rest your head, there I will
rest mine. Your people are mine, and your God my God" (Ruth 1:16).
So we must demonstrate simple and ingenuous loyalty.
	THE BEAUTIFUL CAPTIVE, the daughter who cannot ask, who will speak for her?
The Torah permits a soldier conquering an enemy to take a woman captive as a wife, but only after
she has been allowed to mourn the loss of her mother and father. Only her silent weeping is heard,
as it is says, "and she wept for her father and mother" (Deuteronomy 21:13).
So we will be her mouthpiece and she will be our judge. So we will return her to her mother's
house and we will "proclaim liberty in the land for all its [enslaved] inhabitants" (Leviticus 25:10). The silent
weeping that erupts from this dark reality is a call to action for the cause of freedom and liberty of
every man and woman born in the image of God.
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Four Children

Starter Conversations: The Parents’ Four Questions

The Haggadah suggests various types of children that ask questions of their parents. Tonight let us
reverse the process and ask our children about how they feel and think.
To get started, imagine you have just overheard a snippet of a parent-child exchange.
Ask a pair of volunteers to read responsively one exchange. Now open the forum to anyone who wishes
to step in and speak to or in the name of the child or the parent.

Dear Curious Child

Dear Sweet Child

Parent: You are always asking
such great questions. You are so
curious and eager to learn about
Judaism and about your family
history. But I have a question
or two for you. First, what or
who turned you on to learning?
Second, is it a secret burden to be
the family’s “good kid”?

Parent: I must tell you what a joy
(and a relief) it is to have a child
as easy as you. I am always happy
to listen to your questions. Still
sometimes I worry: will you ever
become more critical and
independent minded like your
older siblings?

Wise child: First, Grandma was
my inspiration to learn something
new every moment. She was so
patient – listening to me and
looking things up. Together we
wondered about the mysteries of
the world.
Second, I guess I can reveal to
you that it is not always easy
to be the studious “goody
goody.” Sometimes I just want
to be ordinary. I try to sidestep
unwanted praise – being spoken
about in proud superlatives is
embarrassing. I do not want to be
a nakhas-producing machine. But
I do appreciate your quiet pride in
my achievements.

Dear Angry Child
Parent: Okay, maybe I have gone
overboard with my “tough love."
Perhaps I have followed the
Haggadah’s parents in excluding
their “wicked” child. But I know
how hurt parents feel because
you too have spoken to me at
times with such hutzpah, putting
down “your whole Seder thing.”
But I do not know how you feel
beneath the skeptical façade.
Talk to me – I promise not to be
judgmental. After all, I too was
a rebel against my parents and
their Judaism.
Angry child: Your Judaism is fine
for you, but not for me! You still
do not hear me: I do not want to
be here, at this table. This you call
the “Holiday of Freedom”? Huh?
Freedom for whom? Not for me!
I am here because you make me,
and to tell you the truth many of
the adults at this table right now
feel the same way! This is your
Seder, not mine!

Simple child: I love you too,
but it is not always so simple to
be your “simple” child. In many
Jewish families kids like me are
considered a disappointment.
But not all of us can be “the best
and the brightest.” I cannot read
the Hebrew and probably never
will. So please do us both a favor
and stop asking me to read out
loud at every Seder. I see what my
siblings have achieved, but I have
my own way of doing things.
Please do not compare us, neither
positively nor negatively.

Children begin by loving their
parents, after a time they judge
them, rarely, if ever, do they
forgive them.
Oscar Wilde, 1890

Dear Quiet Child
Parent: Talking comes so easily to
me that I don’t always understand
what is hidden in your head
and in your heart. How do I get
through to you?
The child who does not know
how to ask: If I were suddenly
to open my mouth I would tell
you: Remember, still waters
run deep. At this table verbal
dueling dominates too often.
I would ask you to learn my
language in which I am quite
articulate. I am comfortable in
the physical language of art and
dance... Listen to me speaking
the language of movement, of
music, or color. Can you learn the
eloquence of silence? You may
discover that I too am a “wise”
child whose deepest insights can
never be reduced to words.
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Dan Reisinger, 1982

"We each have all the four children within us"
Rabbi Israel Salanter, founder of the Musar Movement, Lithuania, 19th C.
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וְ ִהּגַ ְד ָּת ְל ִבנְ ָך
You Shall Tell your Child

:"וְ ִהּגַ ְד ָּת ְל ִבנְ ָך ַּביֹום ַההּוא ֵלאמֹר
."'אתי ִמ ִּמצְ ָריִם
ִ ֵַ'ּב ֲעבּור זֶ ה ָע ָׂשה יי ִלי ְּבצ

“You shall tell your child on that
day: ‘It is because of this, that
Adonai did for me, when I went
free from Egypt.’” (Exodus 13:8)

?"וְ ִהּגַ ְד ָּת ְל ִבנְ ָך" — יָכֹול ֵמרֹאׁש ֹח ֶדׁש
."ַההּוא

"ּבּיֹום
ַ לֹומר
ַ ַּת ְלמּוד

? יָכֹול ִמ ְּבעֹוד יֹום,""ּביֹום ַההּוא
ַ ִאי
—

""ּב ֲעבּור זֶ ה
ַ לֹומר
ַ ַּת ְלמּוד

 ֶא ָלא ְּב ָׁש ָעה,"ּב ֲעבּור זֶ ה" ֹלא ָא ַמ ְר ִּתי
ַ
.ֶׁש ֵּיׁש ַמּצָ ה ָּומרֹור ֻמּנָ ִחים ְלפָ נֶיָך

Could this verse mean that you
should begin to tell the story at the
beginning of the month of Nisan?
No, for the verse explicitly states
“on that day” (of the Exodus).
Could that mean that we start when
it is still daytime?

When is the best
time for telling the
Exodus story?
The answer is
implicit in the verse
used to answer
the fourth child.
The best time is
Passover night
itself, for the parent
can use edible and
visual aids to tell
the story.
A great storyteller
uses an animated
style and appeals
to all of the child’s
senses.
This is how the
Haggadah wants
the Exodus story to
be told.

No, for the verse explicitly states:
“because of this.”
“This” must refer to a time when
matza and maror are laid before you
[only on Seder night].
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A Legacy of Luggage
Judaism imposes a vital task on the parents: to tell the children their people’s
story. What the child does with this past, no parent can decree. Parents
provide their children with luggage. Whether the child will open up the
suitcases and use their contents is beyond the reach of parents. They have no
right to enter the child’s future. Parents must aim at instilling memories that
haunt the child an entire lifetime; their bequest is a weight of generations, an
awareness that one’s biography began with Abraham and Sarah.
Rabbi David Hartman, Jerusalem philosopher

Grandfather and grandson prepare for their Exodus from their home in Tiblisi, Georgia, Former Soviet Union, to Israel.
Over 2,000,000 Jews from the Former Soviet Union have made this journey since 1990.
Photographer: Aliza Orbach, 1991

Yehuda Amichai

Communication across
the Generation Gap
Tomorrow, when your child asks you. (Exodus 13:14)
Tomorrow’s generation is always so unpredictably different than
today’s. The Torah spoke to immigrants who passed in a mere three
generations from slavery in Egypt, to wandering in the desert, and
then became farmers and shepherds in the Promised Land. God
commanded parents to tell their children stories of what it was like
back in the old country, “back when I was a child.” But it would also
be good for parents to ask their children what is unique about the
“tomorrow” generation.
What are the generational gaps between those at the table?
How has childrearing changed? Women’s roles? Political and
economic experience? Technology? Jewish life? What can we
learn from and about one another from these gaps?
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My father was a god and did not know it. He gave me
The Ten Commandments neither in thunder nor in fury; neither in fire nor in cloud
But rather in gentleness and love. And he added caresses and kind words
And he added “I beg you,” and “please.”
And he sang “keep” and “remember” the Shabbat
In a single melody and he pleaded and
cried quietly between one utterance and the next,
"Do not take the name of God in vain," do not take it, not in vain,
I beg you, "do not bear false witness against your neighbor."
And he hugged me tightly and whispered in my ear
"Do not steal. Do not commit adultery. Do not murder."
And he put the palms of his open hands
On my head with the Yom Kippur blessing.
"Honor, love, in order that your days might be long
On the earth." And my father’s voice was white like the hair on his head.
Later on he turned his face to me one last time
Like on the day when he died in my arms and said,
I want to add Two to the Ten Commandments:
The eleventh commandment – ”Thou shall not change.”
And the twelfth commandment – ”Thou must surely change.”
So said my father and then he turned from me and walked off
Disappearing into his strange distances.

בֹודה זָ ָרה
ָ עֹוב ֵדי ֲע
ְ ִמ ְּת ִח ָּלה
From Serving Idols to Spiritual Liberation

,בֹותינּו
ֵ זָ ָרה ָהיּו ֲא

בֹודה
ָ עֹוב ֵדי ֲע
ְ ִמ ְּת ִח ָּלה

: ֶׁשּנֶ ֱא ַמר,וְ ַעכְ ָׁשיו ֵק ְר ָבנּו ַה ָּמקֹום ַל ֲעבֹ ָדתֹו

ֻ י
:ְהֹוׁש ַע ֶאל ּכָ ל ָה ָעם

אמר
ֶ ֹ"וַ ּי

— ֹלהי י ְִׂש ָר ֵאל
ֵ ּכֹה ָא ַמר יי ֱא
עֹולם
ָ בֹותיכֶ ם ֵמ
ֵ ְּב ֵע ֶבר ַהּנָ ָהר י ְָׁשבּו ֲא
— — ֶּת ַרח ֲא ִבי ַא ְב ָר ָהם וַ ֲא ִבי נָ חֹור
.ֹלהים ֲא ֵח ִרים
ִ וַ ּי ַַע ְבדּו ֱא
, ֶאת ַא ְב ָר ָהם,וָ ֶא ַ ּקח ֶאת ֲא ִביכֶ ם
ֵמ ֵע ֶבר ַהּנָ ָהר
;אֹולְך אֹותֹו ְּבכָ ל ֶא ֶרץ ּכְ נָ ַען
ֵ ָו
.וָ ַא ְר ֶּבה ֶאת זַ ְרעֹו וָ ֶא ֵּתן לֹו ֶאת יִצְ ָחק
.וָ ֶא ֵּתן ְליִצְ ָחק ֶאת י ֲַעקֹב וְ ֶאת ֵע ָׂשו
,וָ ֶא ֵּתן ְל ֵע ָׂשו ֶאת ַהר ֵׂש ִעיר ָל ֶר ֶׁשת ֹאתֹו
".וְ י ֲַעקֹב ָּובנָיו י ְָרדּו ִמצְ ָריִם

In the beginning our ancestors were idol
worshippers.
But now God has brought us near to serve
Adonai.
The leader:

Joshua said to the people: “Thus said Adonai,
the God of Israel: Long ago, your ancestors,
including Terah, father of Abraham and
Nahor, lived beyond the Euphrates and
worshipped other gods. But I took your father
Abraham from beyond the Euphrates and led
him through the whole land of Canaan and
multiplied his offspring. I gave him Isaac,
and to Isaac I gave Jacob and Esau... Then
Jacob and his children went down to Egypt.”
“Then I sent Moses and Aaron, and brought plagues
on Egypt after which I freed you – I freed your
ancestors – from Egypt. Now, therefore, serve
Adonai with undivided loyalty... Or, if you are loath
to serve Adonai, choose this day other gods to serve.
But I and my family will serve Adonai.”
All:

In reply, the people declared, “Far be it from us to
forsake Adonai and serve other gods!
For it was Adonai our God who brought us and
our ancestors up from the land of Egypt, the house
of bondage, and who performed these miracles
before our very eyes...”
Now we too will serve Adonai, for Adonai is our
God” (Joshua 24: 1-18).

The Haggadah offers
two versions of the
Exodus story. The
Talmudic Rabbi,
Shmuel, emphasized
political enslavement
(“We were slaves in
Egypt”). Now we
turn to his colleague,
Rav, who tells a story
of spiritual servitude.
Rav’s version is
drawn from Joshua’s
farewell speech to
the nation of Israel.
Joshua feared that
the new generation
in Israel might
assimilate into
the local pagan
cultures. So he told
them the story of
Abraham’s liberation
from idolatry. That
personal struggle
for freedom and
enlightenment can be
relevant to each of us.

| MAGGID | Ma Nishtana | Avadim Slaves | Five Rabbis | Four Children | Idolatry | Arami Symposium | Ten Plagues | Dayenu | Pesach | Dor vaDor | Hallelujah |

56

I am Free of Idols
I had a very difficult childhood. I was stoned.
I was called a Christ killer. And yet as a Jew
I am never subdued or undone.
As a Jew I am free. I feel enormously grateful
to be a Jew. I feel free, facing the whole wide
world in my Jewishness. I may not be able to
say what God is, who God is, how God is; I can
make no definitive statement, no attributive
statement about the Source of Being.
But I can say what the Source is not. I’m free of
idols, I’m not going to fall for false gods, false
ideas. You can see through such a device, you
can know an idol instantly, because you have
been taught Torah. You know how to make
a distinction between reality and illusion,
between the actual and the fraudulent.
Judaism is a training toward intellectual
freedom and expansiveness and insight. That
is how Jewishness, and also the spiritual force
of restored Jerusalem and Israel, nourish and
support and enliven me. They have helped me
come through.
Cynthia Ozick, American novelist

At the Seder the Jews of Djerba, Tunisia, traditionally recount the story of young Abraham rebelling against his
father and breaking the idols.

Jewish by Choice

We should ask ourselves what to do with our
historic inheritance. In every generation, Jews
have had to make a decision to remain Jewish.
The Jewish people have survived for thousands
of years because millions of Jews, over dozens
of generations, have made personal decisions
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to uphold their identity.
The Torah, the mitzvot, the languages spoken,
the collective memory, the ways of life, the
creative works – all these were sustained first
and foremost by the decision that every Jew
made privately: to stay a Jew and not to leave.

Identity has meaning only when it can be
abandoned; only when a person is allowed to
leave; only when each individual makes the
decision, freely, to keep his or her identity and
not to change it.
Amos Oz, Israeli novelist

Spiritual Liberation

Why have you
changed the holy
ways of your
father?

reedom Begins with
F
Imagination

Frightened Person
A
Cannot Be Free

I think the first thing I smelled in literature was
freedom. You could contemplate other realities
freely. When you’re with a book nobody butts
in... So I think that in the beginning, I came to
literature because it fed the need for a more
capacious environment. As Saul Bellow says,
“Look at me, going everywhere!” You didn’t
have to stay on Leslie Street in Newark. You
didn’t have to stay in your bedroom at home;
you could be anywhere. You could go wherever
you wanted and you could be whatever you
wanted to be. And that’s pretty wonderfully
heady.

Contemporary man is an unfree being because
he is insecure. Man is a social animal and cares
about public opinion. Modern man does all
he can in order to win favor in the eyes of the
public. Even those who are legally free men,
who are not slaves, are in bondage to nature,
to society, to restrictive phobias, superstitions,
and prejudices.
There is only one way for man to free himself
from all his restrictions, from all his fears, from
all his phobias. Surrender to God frees man
from his serfdom to his fellow man. Modern
man is not free– a frightened person cannot be
free. Terror and fear mean captivity for man.

Philip Roth, American novelist

Rabbi Joseph B. Soloveitchik, Festival of Freedom

Once a young Hassidic rebbe
inherited the leadership
of his father’s hassidim. He
immediately made many
changes and innovations
in the group’s practice. The
elders hastened to send
a delegation of dignitaries to
the young rabbi, to talk some
sense into him. “Why have
you changed the holy ways of
your father?”
“On the contrary – I am
following directly in my
father’s path: just as he, upon
inheriting the leadership,
made many changes from his
father’s path, so have I!”
There is a delicate balance
between continuity and
innovation between
generations. On one hand, we
want to conserve our parents’
memory and traditions, their
values and stories. On the
other, we have over the years
made many changes from
their way of life – be it by
open revolt or in gentle steps.
What have I changed, and
what have I conserved, from my
parent’s path?
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So show me a person who is not a slave!
One is addicted to passions, another to
money, a third to honor and all of them to fear.
Seneca, Stoic philosopher and political leader, Rome, 1st C.

I Break, Therefore I am a Jew
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Before I even knew how to read, I could

following the path laid out for him by God.

already recite by heart the story of Avraham

Each of us loves our rebellious ancestor

shattering the idols. The story was a great hit

differently and re-imagines him in our own

at my kindergarten. Many times, we put on

fashion: The monotheists among us see in our

the story of the great idol “boutique” of father

Avram the inventor of monotheism. The rebels

Terah with the stupid people who came to buy

among us see in him the father of all young

idols from the brave and “wise son” Avraham

rebels and iconoclasts. The revolutionaries

who made fun of everybody, shattered the

among us see in him the young man who

idols and escaped to the forest where he found

first conceived the idea of building a new

the true God. The role of Avraham was, of

world. The yeshiva boys among us see in him

course, my favorite. Why? Not only because of

someone who left the vanities of this world for

the opportunity to laugh at the stupid grown

a life of learning Torah in the legendary Beit

ups but in the main, because of the license

Midrash of Shem and Ever. And the halutzim

to break, shatter and hit in the middle of this

[Zionist pioneers] among us see in him the

rather prim and proper kindergarten. Avraham

first young Zionist who left his parents’ home, a

is not just “a good Jewish boy” who is simply

promising career and a homeland and went to

redeem the Promised Land.
I break, therefore, I am a Jew. I leave my
homeland and my parents’ home, therefore I
am a rooted Jew.
Today I am no longer young, but I don’t give
up on my obligation to create from within
the tradition, and my right to rebel against
it from its depths. There is a rich creative life
after the death of my childhood God. There is
no more complete God than a broken God. It
is a great pleasure “to renew our days of old”
and to return to our bookshelves filled with
broken tablets and shattered idols. It is a great
pleasure to make puzzles from all these pieces
of ourselves, who have been created – thank
God – in the broken image of God.
Ari Elon, Israeli educator and midrash writer

ׁשֹומר ַה ְב ָט ָחתֹו ְלי ְִׂש ָר ֵאל
ֵ ָּברּוְך
K e e pi n g

t h e

ׁשֹומר ַה ְב ָט ָחתֹו
ֵ ָּברּוְך
. ָּברּוְך הּוא,ְלי ְִׂש ָר ֵאל
,ֶׁש ַה ָּקדֹוׁש ָּברּוְך הּוא ִח ַּׁשב ֶאת ַה ֵּקץ
ַל ֲעׂשֹות ּכְ ָמה ֶׁש ָא ַמר ְל ַא ְב ָר ָהם ָא ִבינּו
: ֶׁשּנֶ ֱא ַמר,ִּב ְב ִרית ֵּבין ַה ְּב ָת ִרים
 ָי ֹדע ֵּת ַדע:אמר ְל ַא ְב ָרם
ֶ "וַ ֹּי

ּכִ י גֵ ר י ְִהיֶה זַ ְר ֲעָך
.ְּב ֶא ֶרץ ֹלא ָל ֶהם

. ַא ְר ַּבע ֵמאֹות ָׁשנָ ה-  וְ ִעּנּו ֹא ָתם,וַ ֲע ָבדּום
. ָּדן ָא ֹנכִ י, ֲא ֶׁשר י ֲַע ֹבדּו,וְ גַ ם ֶאת ַהּגֹוי
".וְ ַא ֲח ֵרי כֵ ן יֵצְ אּו ִּב ְרכֻ ׁש ּגָ דֹול

P r o mis e

Blessed is the One who keeps
the Promise to Israel. The Holy
One calculated the end of our
exile and acted just as promised
to Abraham our Father at the
Covenant between the Pieces:
“God said to Abram: You should
know that your seed will be
strangers in a land not their
own. The people (of that land)
will enslave and afflict them

After recalling
Abraham’s spiritual
journey to God (p. 56)
and his ascent to Eretz
Yisrael, the Haggadah
will recount the
descent of his great
grandchildren to
Egyptian slavery
(“The Wandering
Aramean,” p. 64). But
first the Haggadah
reassures us, as God
did to Abraham,
that there is a Divine
pledge to maintain
Jewish continuity
whatever the ups and
downs of history.

for four hundred years. But that
nation, whom they serve, I will
judge. Afterwards (your seed)
will go out with great wealth.”
(Genesis 15: 13-14)
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Next Year...
Wherever a Jew is Persecuted – That Means You
A Jew, in my vocabulary, is someone who
regards himself as a Jew, or someone who
is forced to be a Jew. A Jew is someone
who acknowledges his Jewishness. If he
acknowledges it publicly, he is a Jew by choice.
If he acknowledges it only to his inner self, he is
a Jew by the force of his destiny. If he does not
acknowledge any connection with the Jewish
people either in public or in his tormented
inner being he is not a Jew, even if religious
law defines him as such because his mother
is Jewish. A Jew, in my unhalakhic opinion,
is someone who chooses to share the fate of
other Jews, or who is condemned to do so.
Moreover: to be a Jew almost always means

to relate mentally to the Jewish past, whether
the relation is one of pride or gloom or both
together, whether it consists of shame or
rebellion or pride or nostalgia.
Moreover: to be a Jew almost always means
to relate to the Jewish present, whether the
relation is one of fear or confidence, pride in
the achievement of Jews or shame for their
actions, an urge to turn them away from their
path or a psychological need to stick to their
path.
And finally: to be a Jew means to feel that
wherever a Jew is persecuted for being a Jew
– that means you.

I remember my grandfather’s house, when
we lived in Turkey. We would celebrate a big,
splendid Passover. When grandfather read
“Blessed is the One who keeps the promise...” in
the Haggadah, he would get up and open the
window. He would stick out his head and look
left and right, as if he were seeing the view
for the first time. Afterwards, he would pull
his head back in, sigh, and say to the family:
“Another year in exile...”
Yaakov Shneor, Kibbutz Be’erot Yitzhak

Abraham's
Promise: Children
like the Stars in
the Sky
(Genesis 15:5)

by Ephraim
Moses Lilien

Amos Oz, Israeli novelist

The Generation of the Exodus and our Generation
Experience of the world must always be
brought to the reading of Torah. This century’s
history makes it far more difficult to read the
opening chapters of Exodus with composure...
The parallels between ancient Israelites and
ourselves in respect to the demands of history
are striking – far more so, in fact, than most of
us would wish. Like us, the Children of Israel
faced (and had to face down) a reality that
was nothing short of terrifying. Pharaoh tried
61

to erase their existence, and in a variety of
ways – culminating at the Sea – attempted to
block the Israelites’ path to Sinai. Hitler came
dangerously close a mere half century ago to
annihilating the Jews, killing many of our own
ancestors, relatives, and friends in the process.
...The Israelites of course did manage with
God’s assistance to reach the place of faith and
covenant, and if we too get there nonetheless,
it is thanks in large part to the fact that we,

like they, have been witness to a remarkable
liberation. For me, as for many Jews of this
generation, Jewish history has meant above all
Holocaust and Israel. The latter does not justify
the former. Israel can never make sense of the
Holocaust, but it does help me to overcome
its impact. Both have been crucial to the
formation of my adult Jewish identity.
Arnold Eisen, Chancellor, Jewish Theological Seminary

וְ ִהיא ֶׁש ָע ְמ ָדה
S ta n d i n g U p F o r U s

.בֹותינּו וְ ָלנּו
ֵ וְ ִהיא ֶׁש ָע ְמ ָדה ַל ֲא

ֵ ְַלכ
,ּלֹותנּו

,ּלֹותנּו
ֵ ֶַׁשֹּלא ֶא ָחד ִּב ְל ַבד ָע ַמד ָע ֵלינּו ְלכ

עֹומ ִדים ָע ֵלינּו
ְ ֶא ָּלא ֶׁש ְּבכָ ל ּדֹור וָ דֹור
.וְ ַה ָּקדֹוׁש ָּברּוְך הּוא ַמּצִ ֵילנּו ִמ ָּי ָדם

V’hee she-am-da,
la-a-vo-tei-nu v’la-nu,
sheh-lo eh-khad beel-vad,
amad alei-nu l’kha-lo-tei-nu
eh-la sheh-b’khol dor va-dor
om-deem a-lei-nu l’kha-lo-tei-nu,
v’ha-ka-dosh ba-rukh hu
ma-tzee-lei-nu mee-ya-dam.

This promise has stood
us and our parents in
good stead .
For not only has one
enemy stood over us to
annihilate us.
But in every generation
enemies have stood over
us to annihilate us.
Yet the Holy One keeps
the promise to save us
from their hands.

Cover the matza,
raise your cup
and sing together,
acknowledging God’s
commitment to our
survival.
Afterwards, set
the cup down and
uncover the matza for
the continuation of
Maggid.
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In Every Generation Our Enemies Seek to Annihilate Us
1400 -1200 BCE Slavery in Egypt 722 BCE Kingdom of Israel destroyed and Ten Tribes exiled by Assyria 586 BCE First Temple destroyed and exile by
Babylonia (Tisha B’Av) 167 BCE Religious persecution by Antiochus, Greek-Syria (Hanukkah) 70 CE Second Temple destroyed by Romans 135 Bar Kochba
Revolt suppressed by Rome 627 Arabian Jewish tribes killed by Mohammed 873 Forced baptism of Byzantine Jews 992 Limoges’ Jews expelled from
France for witchcraft 1007 Egyptian Jews persecuted because Arabic translation of the Haggadah praises the drowning of the Egyptian ruler (Pharaoh)
1096 First Crusade: Jews murdered 1141 Forced conversion of Jews of Spain by Muslim tribes 1144 First blood libel in Norwich, England

1147

Second Crusade 1189 Third Crusade 1215 Pope Innocent III orders Jews to wear distinctive badge or clothes 1242 Talmud burned in Paris 1290
Jews expelled from England 1306 Jews expelled from France 1348 Black Plague blamed on the Jews 1391 Spanish Inquisition, riots and forced
conversions 1492 Jews expelled from Spain by Ferdinand and Isabella 1495 Jews expelled from Lithuania 1496 Jews expelled from Portugal 1500
Jews expelled from Provence 1510 Jews expelled from Napoli 1536 Jews expelled from Saxony, Germany 1597 Jews expelled from Milan 1648
Ukrainian Jews slaughtered in Cossack’s Rebellion led by Chmielnitzki 1736 Iranian Jews killed or forcibly converted 1840 Blood libel of Damascus
1881 Wave of pogroms in Russia 1894 Alfred Dreyfus arrested in France as spy 1903 Pogroms in Kishinev, Russia 1929 Pogroms in Mandate Palestine
1935 Nuremberg Laws in Germany 1938 Kristallnacht – synagogues burned, leaders deported to Din Germany 1942 Wannsee Conference in
Berlin decides on the Final Solution.
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Arami Oved Avi

ֲא ַר ִּמי ֹא ֵבד ָא ִבי

The Wa n d e r i n g J ew : a s y m p o s i um

,ֲ"א ַר ִּמי ֹא ֵבד ָא ִבי
,וַ ּי ֵֶרד ִמצְ ַרי ְָמה וַ ּיָגָ ר ָׁשם ִּב ְמ ֵתי ְמ ָעט
. ָעצּום וָ ָרב,וַ י ְִהי ָׁשם ְלגֹוי ּגָ דֹול
,וַ ּי ֵָרעּו ֹא ָתנּו ַה ִּמצְ ִרים וַ י ְַעּנּונּו
.וַ ִּי ְּתנּו ָע ֵלינּו ֲעבֹ ָדה ָק ָׁשה
,ֹלהי ֲאבֹ ֵתינּו
ֵ וַ ּנִ צְ ַעק ֶאל יי ֱא
,וַ ִּי ְׁש ַמע יי ֶאת קֹ ֵלנּו
.וַ ּי ְַרא ֶאת ָענְ יֵנּו וְ ֶאת ֲע ָמ ֵלנּו וְ ֶאת ַל ֲחצֵ נּו
,וַ ּיֹוצִ ֵאנּו יי ִמ ִּמצְ ַריִם ְּביָד ֲחזָ ָקה ִּובזְ רֹ ַע נְ טּויָה
. ְּוב ֹאתֹות ְּובמֹפְ ִתים,ְּובמֹ ָרא ּגָ דֹל
;וַ י ְִב ֵאנּו ֶאל ַה ָּמקֹום ַהּזֶ ה
,וַ ִּי ֶּתן ָלנּו ֶאת ָה ָא ֶרץ ַהּזֹאת

".ֶא ֶרץ זָ ַבת ָח ָלב ְּוד ָבׁש

“Today I want to tell Adonai, our God, how I have

come to be in the land Adonai promised our ancestors,
to give to us.” (Deuteronomy 26:3).
All:

“My ancestor was a wandering Aramean.
He descended to Egypt and resided there in
small numbers.
He became a nation – great, powerful and
numerous.
Then the Egyptians treated us badly. They
persecuted us and subjected us to hard labor.
We cried out to Adonai, the God of our
ancestors. God heard our voice. God saw our
persecution,
our labor and our oppression.
God took us out of Egypt – with a strong hand
and an outstretched arm, with awesome power,
signs and wonders.
Then God brought us to this place and gave us
this land,
a land of milk and honey.” (Deuteronomy 26:1-10).

Tonight’s script
is the telling
of our national
autobiography
as wandering
Jews. We go from
migration down to
exploitation, and
then up from rags to
riches and finally to
homecoming.
The text we use was
once recited by heart
by every Jew, when
bringing first fruits
of the homeland to
the Temple.
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Michel Kichka: To the Land of Milk (3% fat) and Honey
Historically, the Promised Land was known for goat milk and date honey. But the artist takes the more popular
understanding and identifies this Divine prophecy with Israeli products found daily in every grocery store.
Can you identify the various stages of the Pesach story in this illustration?

A Symposium

he Seder and
T
the Teaching
Community
The Seder is celebrated by
a community within which
one shares not only one’s
material goods, but also
one’s selfhood, spiritual
treasures, knowledge,
experiences, aspirations, and
hopes.
The Seder community is
a teaching community that
practices the highest form
of hesed [love, kindness
and giving]... To foster this
community, Hazal, the Sages,
demanded that Torah be
taught at every meal (Mishna
Avot 3:3)... On the Seder night,
every Jewish home becomes
a teaching community, a
didactic fellowship, a school
where a class of disciples is
instructed in Judaism.

ּול ַמד ַמה ִּב ֵּקׁש ָל ָבן
ְ צֵ א
:ָה ֲא ַר ִּמי ַל ֲעׂשֹות ְלי ֲַעקֹב ָא ִבינּו
ֶׁשּפַ ְרעֹה ֹלא גָ זַר ֶא ָּלא ַעל ַהּזְ כָ ִרים
,וְ ָל ָבן ִּב ֵּקׁש ַל ֲעקֹר ֶאת ַהּכֹל
:ֶׁשּנֶ ֱא ַמר

".ֲ"א ַר ִּמי ֹא ֵבד ָא ִבי

Go out and learn

what (awful) plans

Lavan the Aramean
had for Jacob our
Father:

While Pharaoh

intended to kill only
the boys,

Lavan sought to

uproot the whole of
Jacob’s family, the
children of Israel.

This is the hidden

meaning of the verse,
the Aramean (Lavan)

sought to exterminate
my father (Jacob).
(Deuteronomy 26:5)

“Go out and learn” is
the official invitation
to Jewish study, to the
rabbinic symposium
which we are
encouraged to join this
evening. Recapitulating
phrase by phrase the
story of migration
recited on the previous
page, we add rabbinic
elaborations (Midrash).
Some families read
every word, some skip
to the Ten Plagues p.78,
and others choose just
one phrase and one
theme to trigger their
own discussions about
one of these themes:
Assimilation and
Identity p. 69
Birth and Genocide
p. 71
Oppression and
Resistance p. 73
Women and Liberation
p. 75

Rabbi Joseph B. Soloveitchik,
Festival of Freedom
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he Ethiopian Journey
T
to the Land of Israel
Shlomo Gronich and the Sheba Choir, the Ethiopian Immigrant Band
Words: Chaim Idissis

The moon is watching from above
On my back is a light bag of food
The desert beneath me has no end ahead
And my mother promises my little brothers
“A little more, a little more
lift up your legs, a last push
towards Jerusalem”
The moonlight stood fast
Our bag of food was lost.
The endless desert
Cries of jackals
And my mother comforts my little brothers
“A little bit more, a little more
soon we’ll be redeemed
we won’t stop going
to the land of Israel”
And at night bandits attacked
With a knife and a sharp sword
In the desert, the blood of my mother
The moon is my witness and I promise my brothers
“A little bit more, a little more
The dream will be fulfilled
One last effort before we get to Jerusalem”

The Exodus – Take Two
During the 1980’s, the Jews of Ethiopia sought
to emigrate to Israel, though it was illegal, by
crossing the border to the Sudan on a long
journey on foot. Police guards, thieves and
the desert often made this a march of death.
The popular Israeli song (above) describes this
courageous migration toward the Promised Land.
67

Later in 1991, during Operation Solomon
(named after King Solomon who hosted the
Queen of Sheba, which is today’s Ethiopia),
Israeli Air Force Hercules cargo planes picked
up almost 15,000 Ethiopian Jews from the
capital city of Addis Ababa.
Several months later, there were still stragglers

from distant agricultural areas bringing up
the rear of this massive Exodus. Here they are
shown carrying all their possessions and their
younger children on their backs on a fifteen day
trek to a collection center.
Photograph by Aliza Orbach, 1992

A Symposium

,"וַ ּי ֵֶרד ִמצְ ַרי ְָמה וַ ּיָגָ ר ָׁשם ִּב ְמ ֵתי ְמ ָעט
". ָעצּום וָ ָרב,וַ י ְִהי ָׁשם ְלגֹוי ּגָ דֹול

“Israel (Jacob) descended to Egypt, resided there in
small numbers, and there became a nation – great,
powerful and numerous.”
(Deuteronomy 26:5)

וַ ּי ֵֶרד ִמצְ ַרי ְָמה
.ָאנּוס ַעל ּפִ י ַה ִּדּבּור

“Israel Descended to Egypt”
compelled by the Divine word, to fulfill the prophecy of God to
Abraham that “your descendants will be strangers in a land not
their own, where they will be enslaved and persecuted...”
(Genesis 14:13).

וַ ּיָגָ ר ָׁשם
. ֶא ָּלא ָלגּור ָׁשם- ְמ ַל ֵּמד ֶׁשֹּלא י ַָרד ַי ֲעקֹב ָא ִבינּו ְל ִה ְׁש ַּת ֵּק ַע ְּב ִמצְ ַריִם
, ָ'לגּור ָּב ָא ֶרץ ָּבאנּו:אמרּו ֶאל ּפַ ְרעֹה
ְ ֹ "וַ ּי:ֶׁשּנֶ ֱא ַמר
. ּכִ י כָ ֵבד ָה ָר ָעב ְּב ֶא ֶרץ ּכְ נָ ַען,ּכִ י ֵאין ִמ ְר ֶעה ַלּצֹאן ֲא ֶׁשר ַל ֲע ָב ֶדיָך
".'וְ ַע ָּתה י ְֵׁשבּו נָ א ֲע ָב ֶדיָך ְּב ֶא ֶרץ ֹּג ֶשן

ִּב ְמ ֵתי ְמ ָעט
:ּכְ ָמה ֶׁשּנֶ ֱא ַמר
,בֹותיָך ִמצְ ָרי ְָמה
ֶ ְ"ּב ִׁש ְב ִעים נֶ פֶ ׁש י ְָרדּו ֲא
".ֹלהיָך ּכְ כֹוכְ ֵבי ַה ָּׁש ַמיִם ָלרֹב
ֶ וְ ַע ָּתה ָׂש ְמָך יי ֱא

וַ י ְִהי ָׁשם ְלגֹוי
.ְמ ַל ֵּמד ֶׁש ָהיּו י ְִׂש ָר ֵאל ְמצֻ ָּינִ ים ָׁשם

“ISRAEL RESIDED THERE”
temporarily. Jacob our Father never intended to settle permanently
in Egypt. Jacob’s family made that clear from the onset. “They said to
the Pharaoh (who reigned in the days of Joseph): we have come merely
to reside in this land, for there is no pasture for your servants’ sheep. For the
famine in the land of Canaan is very heavy. Therefore, please permit your
servants to stay in the land of Goshen (within Egypt, where grazing is
good)” (Genesis 47:4).

“IN SMALL NUMBERS”
Jacob arrived in Egypt. Moshe reminds us that: “with only seventy
persons, your ancestors descended to Egypt. Yet now Adonai your God has
made you as numerous as the stars of the sky” (Deuteronomy 10:22).

“THERE ISRAEL BECAME A NATION”
recognizable, distinctive, standing out from the others.
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Assimilation and Identity
“I, as practically all Soviet Jews, was absolutely assimilated. I knew
nothing about our language, about our history, about our religion.
But the pride of being a Jew, the pride for our State of Israel after
the Six Day War, made me feel free from that big Soviet prison.”
Nathan Sharansky, former Prisoner of Zion and Israeli Minister

Being a Stranger
69

Imagine the life of an immigrant. Ask those who have been a stranger in a
new location to retell their story: How does one feel after being uprooted?
About being a newcomer? What aspects of the identity of origin are
preserved, hidden or changed? Do you ever feel really at home?

Goy Gadol – What is a “Great Nation”?
One aspect of a goy gadol, a great nation,
is that it distinguishes itself in the area of
righteousness: “And what goy gadol is there
that has statutes and ordinances so righteous as
this law?” (Deuteronomy 4:8). The people as such, as
well as the individuals who comprise it, possess
a developed sense of and fine sensitivity to
justice. Instinctively, they cannot tolerate
evil; they hate discriminatory practices and
chicanery. If a nation is emotionally capable
of approving of injustice, it cannot lay claim to
greatness, no matter how powerful it is militarily
and economically, or however ingenious it
is in matters of science and technology. Real
greatness consists in the innate quality of
fairness and righteousness, in the spontaneous
indignation whenever one is confronted with
hypocrisy and selfishness...
If asked what characterizes Jewish morality,
I would answer with a single Yiddish word:
rahmanus. The English translations of mercy,
compassion, sympathy, or empathy do not
capture its full meaning. Rahmanus refers to
the exceptionally tender and warm approach of
one individual to another. The word rahamim
in Hebrew is derived from rehem, the womb; it
means the love of a mother for her child. The
fact that in Egypt the Jews were exposed to all
kinds of chicanery and humiliation, the fact that
they were treated there like objects, not people,
engendered in the Jewish people sensitivity
and tenderness toward their fellow man.
Rabbi Joseph B. Soloveitchik, Festival of Freedom

A Symposium

Freedom never comes on a silver platter. It’s never easy...
Whenever you break out of Egypt you better get ready for stiff backs.
You better get ready for some homes to be bombed.
You better get ready for some churches to be bombed.
You better get ready for a lot of nasty things to be said about you,
because you are getting out of Egypt.
Rev. Martin Luther King, Jr.

 ָעצּום,ּגָ דֹול

וַ ּי ַַעצְ מּו ִּב ְמ ֹאד ְמ ֹאד

:ּכְ ָמה ֶׁשּנֶ ֱא ַמר
ְ"ּובנֵ י י ְִׂש ָר ֵאל ּפָ רּו וַ ִּי ְׁש ְרצּו וַ ִּי ְרּבּו
".וַ ִּת ָּמ ֵלא ָה ָא ֶרץ ֹא ָתם

וָ ָרב

, ְ"ר ָב ָבה ּכְ צֶ ַמח ַה ָּׂש ֶדה נְ ַת ִּתיְך:ּכְ ָמה ֶׁשּנֶ ֱא ַמר
,וַ ִּת ְר ִּבי וַ ִּתגְ ְּד ִלי וַ ָּתבֹ ִאי ַּב ֲע ִדי ֲע ָדיִים
". וְ ַא ְּת ֵערֹם וְ ֶע ְריָה,ּוׂש ָע ֵרְך צִ ֵּמ ַח
ְ ָׁש ַדיִם נָ כֹנּו

“A NATION – GREAT AND POWERFUL”
emerged at an incredible pace. “The children of Israel were fruitful
and swarmed, and multiplied and became very, very powerful. The
land was filled with them” (Exodus 1:7).
“A NUMEROUS NATION” also means “full-grown.”
The prophet captures God’s nurturing of Israel in Egypt with
graphic imagery. “I let you grow like the plants of the field. You
continued to grow up until you attained womanhood, until your
breasts became firm, and your hair flourished. Yet you were still naked”
(Ezekiel 16:7)

,"וַ ּי ֵָרעּו ֹא ָתנּו ַה ִּמצְ ִרים וַ י ְַעּנּונּו
".וַ ִּי ְּתנּו ָע ֵלינּו ֲעבֹ ָדה ָק ָׁשה
וַ ּי ֵָרעּו ֹא ָתנּו ַה ִּמצְ ִרים

; ָ"ה ָבה נִ ְת ַחּכְ ָמה לֹו:ּכְ ָמה ֶׁשּנֶ ֱא ַמר
-  וְ ָהיָה ּכִ י ִתקְ ֶראנָ ה ִמ ְל ָח ָמה,ּפֶ ן י ְִר ֶּבה
נֹוסף גַ ם הּוא ַעל ׂשֹנְ ֵאינּו
ַ ְו
".וְ נִ ְל ַחם ָּבנּו וְ ָע ָלה ִמן ָה ָא ֶרץ

– (spiritually).

“The Egyptians treated us badly, they persecuted
us and imposed hard labor on us” (Deuteronomy 26:6).

“THE EGYPTIANS TREATED US BADLY” –
they “bad-mouthed” our loyalty. Pharaoh set the ominous tone
when exhorting his people: “Let us outsmart them so that they may
not increase. Otherwise, in the event of war, they will join our enemies,
fight against us and expel us from the land” (Exodus 1:10).
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Birth and Genocide

Sextuplets
“And the children of Israel were fruitful and
swarmed and multiplied and increased very,
very, very much. The land was filled with
them” (Exodus 1:7).
This is an explosion of life, an almost surrealistic
description of the spawning of a nation. It is
a celebration of the fullness of life, burgeoning
and uncontained. This reading is a fulfillment of
God’s promise to Jacob: “Fear not to go down to
Egypt, for I will make you there into a great nation”
(Genesis 46:3).
The redundant expressions of fertility have been
read as denoting multiple births. In the midrashic
readings, there is a miraculous, even a whimsical
sense of the outrageous victory of life over death:
these, for instance, take the six expressions of
fertility (they were fruitful, they swarmed, they
multiplied, they increased, very, very much)
to indicate that each woman gave birth to
sextuplets (“six to a belly”).
The affirmation of life contained in these
pounding synonyms intimates, in its very excess,
a transcendent order of meaning: “Even though
Joseph and his brothers died, their God did not
die, but the children of Israel were fruitful and
multiplied...” The midrash here wants to decipher
the cascade of births not only as blessing but as
the “survival of God.” In some way that is not fully
explained here, God expresses His undimmed
vitality in the language of physical fertility.
Aviva Zornberg, The Particulars of Rapture
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When the Going Gets Tough
“In every generation we [women] must look upon ourselves as if we [were the women who]
came out of Egypt.”
The actions of the women of the Exodus story, the “righteous women of that generation,”
are memorable and praiseworthy; but they are not extraordinary, not limited merely to a few
heroines of the past. We all have seen the strength of women in adversity. Women fight to
keep their families together in times of war, economic deprivation, and epidemics. Reticent,
dependent women “who never balanced a checkbook” turn into superwomen when they have
to nurse ailing husbands or raise their families alone because of widowhood or divorce. All the
strengths and talents that have been invisible – even to the woman herself – start coming to
the fore. It is as if women are turned inside out by trouble: when the going gets tough, it seems,
women get going.
Tikvah Frymer Kensky, Bible scholar and educator

No More Jewish Children
February 5, 1942:
Today the Gestapo in Vilna announced:
“FROM TODAY ON, NO MORE JEWISH
CHILDREN ARE TO BE BORN”
The impact of the order on the ghetto
is indescribable. Everyone cited the first
Sedrah in Exodus in which Pharaoh had
forbidden the birth of male children. The
Pharaoh of the twentieth century is far
more cruel – no births whatsoever!
When I came to the ghetto later I found
that my wife had had a baby in a ghetto
hospital. But I saw the hospital surrounded
by Germans and a black car standing before
the door...
In the evening when the Germans had left,
I went to the hospital and found my wife
in tears... When she had had her baby, the

Jewish doctors of the hospital had already
received the order that Jewish women must
not give birth; and they had hidden the
baby, together with other newborn children,
in one of the rooms.
But when the Germans came to the hospital,
they heard the cries of the babies. They
broke open the door and entered the
room. When my wife heard that the door
had been broken, she immediately got up
and ran to see what was happening to the
child. She saw one German holding the
baby and smearing something under its
nose. Afterwards he threw it on the bed and
laughed. When my wife picked up the child,
there was something black under his nose.
When I arrived at the hospital, I saw that my
baby was dead. He was still warm.

Poet Abraham Suzkever, testimony before the International Military Tribunal in Nuremberg, February 27, 1946.

A Symposium

וַ י ְַעּנּונּו

.ֹלתם
ָ  "וַ ּי ִָׂשימּו ָע ָליו ָׂש ֵרי ִמ ִּסים ְל ַמ ַען ַע ֹנּתֹו ְּב ִס ְב:ּכְ ָמה ֶׁשּנֶ ֱא ַמר
". ֶאת ּפִ ֹתם וְ ֶאת ַר ַע ְמ ֵסס:וַ ּי ִֶבן ָע ֵרי ִמ ְסּכְ נֹות ְלפַ ְרעֹה

“THEY PERSECUTED US”
“They put task masters over Israel to conscript their labor in order to persecute
them with their burdens. They built for Pharaoh the garrison cities of Pitom
(House of the god Atum) and Ra-meses (Domain of the Son of the Sun
god, Ra)” (Exodus 1:11).

וַ י ְִּתנּו ָע ֵלינּו ֲעבֹ ָדה ָק ָׁשה

". "וַ י ֲַע ִבדּו ִמצְ ַריִם ֶאת ְּבנֵ י י ְִׂש ָר ֵאל ְּבפָ ֶרְך:ּכְ ָמה ֶׁשּנֶ ֱא ַמר

 וַ ִּי ְׁש ַמע יי ֶאת,ֹלהי ֲאבֹ ֵתינּו
ֵ "וַ ּנִ צְ ַעק ֶאל יי ֱא
". וַ ּי ְַרא ֶאת ָענְ יֵנּו וְ ֶאת ֲע ָמ ֵלנּו וְ ֶאת ַל ֲחצֵ נּו,קֹ ֵלנּו
ֹלהי ֲאבֹ ֵתינּו
ֵ וַ ּנִ צְ ַעק ֶאל יי ֱא

. וַ ּי ָָמת ֶמ ֶלְך ִמצְ ַריִם-  "וַ י ְִהי ַב ָּי ִמים ָה ַר ִּבים ָה ֵהם:ּכְ ָמה ֶׁשּנֶ ֱא ַמר
!בֹודה וַ ִּיזְ ָעקּו
ָ וַ ּי ֵָאנְ חּו ְבנֵ י י ְִׂש ָר ֵאל ִמן ָה ֲע
".ֹלהים ִמן ָה ֲעבֹ ָדה
ִ וַ ַּת ַעל ַׁשוְ ָע ָתם ֶאל ָה ֱא

וַ ִּי ְׁש ַמע יי ֶאת קֹ ֵלנּו

ֹלהים
ִ  וַ ִּיזְ ּכֹר ֱא,ֹלהים ֶאת נַ ֲא ָק ָתם
ִ  "וַ ִּי ְׁש ַמע ֱא:ּכְ ָמה ֶׁשּנֶ ֱא ַמר
". ֶאת יִצְ ָחק וְ ֶאת ַי ֲעקֹב, ֶאת ַא ְב ָר ָהם,ֶאת ְּב ִריתֹו

“THEY IMPOSED HARD LABOR ON US”
“The Egyptians worked the children of Israel harshly (be-farekh)” (Exodus 1:13)
– degrading us with back-breaking and spirit-crushing labor.

“We cried out to Adonai, the God of our fathers,
God heard our voice, saw our persecution, our labor, and
our oppression” (Deuteronomy 26:7).
“WE CRIED OUT TO ADONAI”
This was the turning point:
“After many, many days, the king of Egypt died. The children of Israel groaned
from under the labor and cried out in protest. Their cry for help rose up to
God from their labor” (Exodus 2:23).
“GOD HEARD OUR VOICE”
just as it says in Exodus: “God HEARD their moans and God remembered
the Divine covenant with Abraham and Isaac and Jacob” (Exodus 2:24).
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Oppression and Resistance
Pick Your Definition of Slavery/Freedom
Review the quotes, pick one that speaks to you and share your choice with others:

To be free, to be able to stand up and leave everything behind – without
looking back. To say Yes!
Dag Hammarskjold, United Nations Secretary General, 1953

No man can put a chain about the ankle of his fellow man without
at last finding the other end fastened about his own neck.
Frederick Douglass, former slave, Washington, DC, 1883

We have confused the free with the “free and easy.”
Adlai Stevenson, Presidential contender, 1956

It is often safer to be in chains than to be free.
Franz Kafka, The Trial, Prague, 1925

To be liberated – that is easy. To be a free person – that is very hard.
Andre Gide, French author, 20th C

Liberty means responsibility. That is why most men dread it.
George Bernard Shaw, Irish playwright, 20th C

None are more hopelessly enslaved than those who falsely
believe they are free.
Goethe, German poet, Faustus, 19th C

No human being is free who is not master of himself.
Epicetitus, Greek philosopher, Rome, 1st C
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Oppression and Resistance
Slavery is like Playing Checkers
Risky...very risky. For a slave woman to love
anything that much was dangerous, especially
if it was her children she had settled on to
love. The best thing was to love just a little bit;
everything, just a little bit, so when they broke
its back, or shoved it in a croaker sack, well,
maybe you’d have a little love left over for the
next one...
Men and women were moved around like
checkers. Anybody [the grandmother] Baby
Suggs knew, let alone loved, who hadn’t run
off or been hanged, got rented out, loaned out,
bought up, brought back, stored up, mortgaged,
won, stolen or seized. So Baby’s eight children
had six fathers. What she called the nastiness of
life was the shock she received upon learning
that nobody stopped playing checkers just
because the pieces included her children. Halle,
she was able to keep the longest. Twenty years.
A lifetime. Given to her, no doubt, to make up for
hearing that her two girls, neither of whom had
their adult teeth, were sold and gone and she
had not been able to wave goodbye. To make up
for coupling with a straw boss for four months
in exchange for keeping her third child, a boy,
with her – only to have him traded for lumber
in the spring of the next year and to find herself
pregnant by the man who promised not to and
did. That child she could not love and the rest
she would not. “God take what He would,” she
said. And He did, and He did, and He did...
Toni Morrison, African-American novelist, Nobel laureate,
Beloved

A Symposium

Go out and Learn”
“
from Pharaoh’s
Daughter
Go out and learn: What did Pharaoh’s
daughter wish to teach the children
of Israel when she felt compassion for
one of the Hebrew boys and brought
him up as her son?
That all who raise an orphan boy or
girl in their homes is regarded by the
Torah as if they gave birth to that
child” (Talmud Megillah 13a).
Therefore the Holy One said to
Pharaoh’s daughter: “Moshe was not
your son, yet you raised him, so too
you are not my daughter by birth but
I will call you my daughter, Bat-ya.”

וַ ּי ְַרא ֶאת ָענְ יֵנּו

 "וַ ּי ְַרא: ּכְ ָמה ֶׁשּנֶ ֱא ַמר,זֹו ּפְ ִריׁשּות ֶּד ֶרְך ֶא ֶרץ
".ֹלהים
ִ ֹלהים ֶאת ְּבנֵ י י ְִׂש ָר ֵאל וַ ֵּי ַד ע ֱא
ִ ֱא

“GOD SAW OUR PERSECUTION”
The root “oni” (persecution) is similar to
“ona” (marital intimacy), thus hinting at
Pharaoh’s policy of enforced abstention from
“ona” (sexual intercourse).
Perhaps that is delicately intimated when it
says that: “God saw the children of Israel, and
God knew” (Exodus 2:25) (their marital suffering,
for knowledge has sexual overtones as in
“Adam knew his wife Eve” [Genesis 4:1]).

וְ ֶאת ֲע ָמ ֵלנּו

,ֵאּלּו ַה ָּבנִ ים
 "ּכָ ל ַה ֵּבן ַה ִּיּלֹוד ַה ְי ֹא ָרה:ּכְ ָמה ֶׁשּנֶ ֱא ַמר
".ַת ְׁש ִליכֻ הּו וְ כָ ל ַה ַּבת ְּת ַחּיּון

“OUR LABOR”
refers to the sons – the lost fruits of our
“labor” who were drowned in Egypt.
Pharaoh proclaimed: “Every son who is born
shall be cast into the Nile, while every daughter
shall live” (Exodus 1:22).

(Midrash Leviticus 1:3)

From this we learn that “there
are righteous Gentiles who have a
portion in the world-to-come” (Tosefta
Sanhedrin 13:2). In every generation the
Divine Shekhina spreads its wings
over us and raises up men and
women from the Jewish people and
from the nations of the world whose
courage and spiritual strength save
us from arbitrariness, from terror and
from indifference that “rise against us
to annihilate us.”

וְ ֶאת ַל ֲחצֵ נּו

,זֶ ה ַה ְּד ַחק
 "וְ גַ ם ָר ִא ִיתי ֶאת ַה ַּל ַחץ:ּכְ ָמה ֶׁשּנֶ ֱא ַמר
".ֹלחצִ ים ֹא ָתם
ֲ ֲא ֶׁשר ִמצְ ַריִם

“OUR OPPRESSION”
refers to “the pressure which the Egyptians
applied to them” (Exodus 3:9).

Rabbi Einat Ramon, Schechter Rabbinical
Seminary, Jerusalem
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Women and Liberation

Pharaoh’s Daughter dilemma
Why did God give the responsibility of Moses’ rearing to an Egyptian
woman and the daughter of Pharaoh? Who was this woman?

Simon Solomon, Miriam’s Mission (England, 1860).

Rushing river of days,
Cradle every parent’s child in your waters.
We launch our babes in fragile baskets,
Moses multiplied by millions, released from muddy shores.
We squint to see around your bends
As our hearts are carried away.
We toss small sticks to float behind baskets, our prayers.
Meg Riley
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I can imagine a young woman dissatisfied with the life and values
bequeathed her by her father. It is a life without substance, though every
physical need was filled and every material desire satisfied. She has
reached that critical moment in life where dissatisfaction has become
unbearable and action is required. The only problem (and it is always
the problem): she doesn’t know what to do. It is at such times that God
presents us with an opportunity to act, if we recognize it as such.
She sees a basket among the reeds beside the river. The closed basket
looks like a tiny coffin. Does it contain the body of a dead Jewish
boy? She does not turn and walk away from the possible horror, but
orders the basket brought to her. The midrash records that one of the
slave girls said: “Your Highness, it is the general rule that when a king
makes a decree, his own family will obey that decree even if everyone
else transgresses it. But you are flagrantly disobeying your father’s
command?” Yes, because her need for an identity separate from her
father’s was much greater.
The basket is brought to her and instead of ordering the slave girl to
open it, Batya knows that she must be responsible for her act, and the
text records this remarkable line: “And she opened it, and saw it, even
the child.” (Exodus 2:6) To open is one of the most important and difficult
spiritual acts we are asked to do. Only when we open can the new
present itself. But opening means forsaking the comfort of the familiar
to enter the unknown.
Julius Lester, African-American convert, social activist and professor of Jewish Studies

A Symposium

,"וַ ּיֹוצִ ֵאנּו יי ִמ ִּמצְ ַריִם! ְּביָד ֲחזָ ָקה ִּובזְ רֹ ַע נְ טּויָה
". ְּוב ֹאתֹות ְּובמֹפְ ִתים,ְּובמֹ ָרא ּגָ דֹל
וַ ּיֹוצִ ֵאנּו יי ִמ ִּמצְ ַריִם

, וְ ֹלא ַעל י ְֵדי ָׁש ִל ַיח, וְ ֹלא ַעל י ְֵדי ָׂש ָרף,ֹלא ַעל י ְֵדי ַמ ְל ָאְך
 "וְ ָע ַב ְר ִּתי ְב ֶא ֶרץ: ֶׁשּנֶ ֱא ַמר,ֶא ָּלא ַה ָּקדֹוׁש ָּברּוְך הּוא ִּבכְ בֹודֹו ְּוב ַעצְ מֹו
 וְ ִהּכֵ ִיתי כָ ל ְּבכֹור ְּב ֶא ֶרץ ִמצְ ַריִם ֵמ ָא ָדם וְ ַעד,ִמצְ ַריִם ַּב ַּלי ְָלה ַהּזֶ ה
". ֲאנִ י יי.ֹלהי ִמצְ ַריִם ֶא ֱע ֶׂשה ְׁשפָ ִטים
ֵ  ְּובכָ ל ֱא,ְּב ֵה ָמה
, ֲאנִ י וְ ֹלא ַמ ְל ָאְך- ""וְ עָ ַברְ ִּתי ְב ֶארֶ ץ ִמצְ רַ יִ ם ַּב ַּל ָיְלה ַהּזֶ ה
, ֲאנִ י וְ ֹלא ָׂש ָרף- ""וְ ִהּכֵ ִיתי כָ ל ְבכֹור ְּב ֶארֶ ץ ִמצְ רַ יִם
, ֲאנִ י וְ ֹלא ַה ָּׁש ִל ַיח- "ֹלהי ִמצְ רַ יִ ם ֶאעֱ ֶׂשה ְׁשפָ ִטים
ֵ "ּובכָ ל ֱא
ְ
. ֲאנִ י הּוא וְ ֹלא ַא ֵחר- ""אנִ י יי
ֲ

ְּביָד ֲחזָ ָקה

, ִ"ה ֵנּה יָד יי הֹויָה ְּב ִמקְ נְ ָך ֲא ֶׁשר ַּב ָּׂש ֶדה: ּכְ ָמה ֶׁשּנֶ ֱא ַמר,זֹו ַה ֶּד ֶבר
". ֶ ּד ֶבר ּכָ ֵבד ְמ ֹאד, ַּב ָּב ָקר ַּובּצֹאן, ַּבּגְ ַמ ִּלים, ַּב ֲחמֹ ִרים,ּסּוסים
ִ ַּב

ִּובזְ ֹר ַע נְ טּויָה

".ְרּוׁש ָליִם
ָ  נְ טּויָה ַעל י, "וְ ַח ְרּבֹו ְׁשלּופָ ה ְּביָדֹו: ּכְ ָמה ֶׁשּנֶ ֱא ַמר,זֹו ַה ֶח ֶרב

ְּובמֹ ָרא ּגָ דֹל

ֹלהים ָל ֹבא ָל ַק ַחת לֹו גֹוי
ִ  "אֹו ֲהנִ ָּסה ֱא: ּכְ ָמה ֶׁשּנֶ ֱא ַמר,זֶ ה גִ ּלּוי ְׁשכִ ינָ ה
ִמ ֶק ֶרב ּגֹוי ְּב ַמּסֹת ְּב ֹא ֹתת ְּובמֹופְ ִתים ְּוב ִמ ְל ָח ָמה
,מֹור ִאים ּגְ ֹד ִלים
ָ רֹוע נְ טּויָה ְּוב
ַ ְְּוביָד ֲחזָ ָקה ִּובז
".ֹלהיכֶ ם ְּב ִמצְ ַריִם ְל ֵעינֶ יָך
ֵ ּכְ כֹל ֲא ֶׁשר ָע ָׂשה ָלכֶ ם יי ֱא

“God took us out of Egypt, with a strong hand and
an outstretched arm, with awesome power, signs and
wonders” (Deuteronomy 26:8).
“GOD TOOK US OUT”
Not by the hands of an angel, Not by the hands of a messenger,
But the Blessed Holy One alone. Just as the Torah says, “I will pass through
the land of Egypt, and I will strike down every first born in Egypt, both human and
beast, I will execute judgment on all the gods of Egypt, I am God” (Exodus 12:12).

“WITH A STRONG HAND”
refers to an epidemic of animal disease (dever)
– the fifth plague. “The hand of Adonai will strike
your livestock in the fields – the horses, the donkeys, the
camels, the cattle, and the sheep – with a very severe
disease” (Exodus 9:3).

An Outstretched Arm:
According to an Afghani
Jewish custom, the leader
of the Seder raises the
bone (zeroa) from the Seder
plate as a symbol of God’s
outstretched arm (zeroa).

“WITH AN OUTSTRETCHED ARM”
refers to God’s sword [as a metaphor for the plague of the first born] just
as it does elsewhere: “David woke up and saw the angel of Adonai standing
between heaven and earth, with a drawn sword in his hand, outstretched against
Jerusalem” (I Chronicles 21:16).

“WITH AWESOME POWER”
refers to the revelation of God’s power to our very eyes. That is just what
Moshe tells Israel: “Did a god ever before attempt to come and extract one nation
for himself from the midst of another nation by prodigious acts, by signs and
wonders, by war, by a strong hand, an outstretched arm and awesome power, as
Adonai your God did for you in Egypt before your very eyes?” (Deuteronomy 4:34).
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ְּוב ֹאתֹות

, "וְ ֶאת ַה ַּמ ֶּטה ַהּזֶ ה ִּת ַּקח ְּבי ֶָדָך: ּכְ ָמה ֶׁשּנֶ ֱא ַמר,זֶ ה ַה ַּמ ּ ֶטה
".ֲא ֶׁשר ַּת ֲע ֶׂשה ּבֹו ֶאת ָה ֹא ֹתת

מפְ ִתים
ֹ ְּוב
"... "וְ נָ ַת ִּתי מֹופְ ִתים ַּב ָּׁש ַמיִם ָּוב ָא ֶרץ: ּכְ ָמה ֶׁשּנֶ ֱא ַמר,זֶ ה ַה ָּדם

". ָּדם וָ ֵאׁש וְ ִת ְימרֹות ָע ָׁשן..."

; ְׁש ַּתיִם- ""ּובזְ רֹ ַע נְ טּויָה
ִ ; ְׁש ַּתיִם- " ְ"ּביָד ֲחזָ ָקה:ָ ּד ָבר ַא ֵחר
. ְׁש ַּתיִם- ""ּוב ֹמפְ ִתים
ְ ; ְׁש ַּתיִם- ""ּוב ֹאתֹות
ְ ; ְׁש ַּתיִם- ""ּוב ֹמ ָרא ּגָ ֹדל
ְ

“WITH SIGNS”
refers to the staff, as God told Moshe: “Take the staff in your hand to do signs
with it” (Exodus. 4:17).
“WITH WONDERS”
refers to the plagues of blood, fire and
smoke that are recalled by the prophet
Joel: “Before the great and terrible day of
Adonai comes, I will set wonders in the sky
and on earth . . . blood, fire, pillars of smoke!
Da-am (drop of wine) va-eish (drop)
v’teemrot ashan (drop)!
The sun shall turn to darkness and the moon
into blood” (Joel 3:3).

God’s Finger and the Sixteen Drops
It is a medieval custom to dip one’s
finger in the Seder’s second cup of
wine and to remove sixteen drops
of wine. As each plague is recited
we decrease our own joy, drop by
drop, as we recall the enemy’s pain.
Besides the ten plagues, the extra
six drops correspond to the three
prophetic plagues mentioned by the
prophet Joel – blood, fire and smoke
– and the three word abbreviation of
the ten plagues invented by Rabbi
Yehuda – d’tzakh, adash, b’akhab.

“No slave ever escaped Egypt” (Midrash Mekhilta).
What makes release possible? What is the turning point in the history
of this unarticulated misery? And what is the secret of redemption?
Aviva Zornberg

The Human Role in the Redemption
History, Judaism says, cannot move or
progress without the individual. God waits
for man if there is something to be done. He
does nothing until man initiates action. God
waits for man, for a single person, to accept
responsibility and initiate the process of
ge’ulah, of redemption. It is strange. On the one
hand, God is the Go’el Yisrael, our redeemer and
liberator; however, God wills man to become
His shali’ah [his messenger or representative] in
the drama of ge’ulah, the personalistic shali’ah
with whom God will walk.
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God will not desert him, but God alone does
not want to take the initiative. The Jewish
people have been waiting a long time for the
Mashi’ah – a human being like us who will
initiate the process of ge’ulah.
God wants an individual great in knowledge,
in morality, in prophecy, to be a participant in
the drama of ge’ulah. God wills man to emerge
as a great being through his acceptance of the
shelihut, mission. Not the collective, but the
individual, seizes the initiative. “It came to pass
in the course of those many days, that the king

of Egypt died, and the children of Israel sighed
by reason of the bondage and their cry rose up
to God ... and God saw their affliction, and God
knew” (Exodus 2:23-25). God was ready, the people
were ready, the time had passed, ge’ulah was
possible, and God could have taken them
out in a split second. But God had to wait
for someone. Immediately, in the next verse,
Moses is mentioned: “Now Moses kept the flock
of Jethro” (Exodus 3:1).
Rabbi Joseph B. Soloveitchik, Festival of Freedom

ֶע ֶׂשר ַה ַּמּכֹות

The Ten Plagues

ֵאּלּו ֶע ֶׂשר ַמּכֹות ֶׁש ֵה ִביא
ַה ָּקדֹוׁש ָּברּוְך הּוא ַעל ַה ִּמצְ ִרים
: וְ ֵאּלּו ֵהן,ְּב ִמצְ ָריִם
ָ ּדם
צְ פַ ְר ֵּד ַע
ּכִ ּנִ ים
ָערֹוב
ֶ ּד ֶבר
ְׁש ִחין
ָּב ָרד
ַא ְר ֶּבה
ח ֶׁשְך
.ַמּכַ ת ְּבכֹורֹות
:נֹותן ָּב ֶהם ִס ָּמנִים
ֵ ְהּודה ָהיָה
ָ ַר ִּבי י

.ְּב ַא ַח"ב

ֲע ַד"ׁש

ְ ּדצַ "ְך

The Blessed Holy One
brought Ten

Plagues

on the Egyptians in Egypt.
These are the ten:

Da-am

Blood

Tz’far-dei-ah

Frogs

Kee-neem

Lice

Ah-rov

Wild beasts

Deh-ver

Cattle plague

Sh’kheen

Boils

Ba-rad

Hail

Ar-beh

Locusts

Kho-shech
Ma-kat B’kho-rot

Darkness
Death of the Firstborns

It is customary to spill
a drop of wine from
our cup of joy for each
plague that God had to
bring on the stubborn
Egyptian oppressors
until they agreed to
release Israel from
slavery.
The Rabbis debated
about our attitude to
the Ten Plagues:
On the one hand,
they were a necessary
instrument of liberation
and a just punishment
for Egyptian cruelty.
Yet, on the other, they
involved the suffering
of fellow human
beings, Divine creations
in the image of God.
“We celebrate the
Exodus from Egypt,
not the downfall of the
Egyptians,” said Rabbi
Simcha Cohen.

Rabbi Yehuda used to abbreviate them as an acrostic:
D-Tza-Kh (drop)

A-Da-Sh (drop)

B’-A-Kha-B (drop)

| MAGGID | Ma Nishtana | Avadim Slaves | Five Rabbis | Four Children | Idolatry | Arami Symposium | Ten Plagues | Dayenu | Pesach | Dor vaDor | Hallelujah |

78

Ten Horrors
The artist has integrated
all ten plagues into
one simultaneous
collage. Two plagues
are represented by
details of famous
contemporary painters.
Can you find them?
Can you discover which
plague was accidentally
left out?

?ַּכ ָּמה ַמּכֹות ָלקּו ַה ִּמצְ ִרים ַעל ַה ָּים
Multiplying the Ten Plagues: Three Numerical Riddles

אֹומר ֶׁש ָּלקּו ַה ִּמצְ ִרים
ֵ  ִמּנַ יִן ַא ָּתה:אֹומר
ֵ ילי
ִ יֹוסי ַהּגְ ִל
ֵ ַר ִּבי
?ְּב ִמצְ ַריִם ֶע ֶׂשר ַמּכֹות וְ ַעל ַה ָּים ָלקּו ֲח ִמ ִּׁשים ַמּכֹות
 ֶאצְ ַּבע:אמרּו ַה ַח ְר ֻט ִּמים ֶאל ּפַ ְרעֹה
ְ ֹאֹומר — "וַ ּי
ֵ ְּב ִמצְ ַריִם ַמה הּוא
אֹומר — "וַ ּי ְַרא י ְִׂש ָר ֵאל ֶאת ַה ָּיד
ֵ  וְ ַעל ַה ָּים ַמה הּוא,"ֹלהים ִהוא
ִ ֱא
 וַ ּי ֲַא ִמינּו ַּביי, וַ ִּי ְיראּו ָה ָעם ֶאת יי,ַהּגְ דֹ ָלה ֲא ֶׁשר ָע ָׂשה יי ְּב ִמצְ ַריִם
: ֱאמֹר ֵמ ַע ָּתה. ּכַ ָּמה ָלקּו ְּב ֶאצְ ַּבע? ֶע ֶׂשר ַמּכֹות."מׁשה ַע ְבּדֹו
ֶ ְּוב
.ְּב ִמצְ ַריִם ָלקּו ֶע ֶׂשר ַמּכֹות וְ ַעל ַה ָּים ָלקּו ֲח ִמ ִּׁשים ַמּכֹות
 ִמּנַ יִן ֶׁשּכָ ל ַמּכָ ה ַּומּכָ ה ֶׁש ֵה ִביא ַה ָּקדֹוׁש:אֹומר
ֵ יעזֶ ר
ֶ ַר ִּבי ֱא ִל
?ָּברּוְך הּוא ַעל ַה ִּמצְ ִרים ְּב ִמצְ ַריִם ָהי ְָתה ֶׁשל ַא ְר ַּבע ַמּכֹות
 ִמ ְׁש ַל ַחת, ֶע ְב ָרה וָ ז ַַעם וְ צָ ָרה, "י ְַׁש ַּלח ָּבם ֲחרֹון ַאּפֹו:ֶׁשּנֶ ֱא ַמר
— " "וְ צָ ָרה, "וָ ז ַַעם" — ְׁש ַּתיִם," ֶ"ע ְב ָרה" — ַא ַחת.ַמ ְל ֲאכֵ י ָר ִעים
 ְּב ִמצְ ַריִם: ֱאמֹר ֵמ ַע ָּתה. ִ"מ ְׁש ַל ַחת ַמ ְל ֲאכֵ י ָר ִעים" — ַא ְר ַּבע,ָׁש�ֹלׁש
.אתיִם ַמּכֹות
ַ ָלקּו ַא ְר ָּב ִעים ַמּכֹות וְ ַעל ַה ָּים ָלקּו ָמ
 ִמּנַ יִן ֶׁשּכָ ל ַמּכָ ה ַּומּכָ ה ֶׁש ֵה ִביא ַה ָּקדֹוׁש:אֹומר
ֵ ַר ִּבי ֲע ִק ָיבא
?ָּברּוְך הּוא ַעל ַה ִּמצְ ִרים ְּב ִמצְ ַריִם ָהי ְָתה ֶׁשל ָח ֵמׁש ַמּכֹות
 ִמ ְׁש ַל ַחת, ֶע ְב ָרה וָ ז ַַעם וְ צָ ָרה, "י ְַׁש ַּלח ָּבם ֲחרֹון ַאּפֹו:ֶׁשּנֶ ֱא ַמר
" "וָ ז ַַעם, ֶ"ע ְב ָרה" — ְׁש ַּתיִם," ֲ"חרֹון ַאּפֹו" — ַא ַחת.ַמ ְל ֲאכֵ י ָר ִעים
. ִ"מ ְׁש ַל ַחת ַמ ְל ֲאכֵ י ָר ִעים" — ָח ֵמׁש, "וְ צָ ָרה" — ַא ְר ַּבע,— ָׁש�ֹלׁש
 ְּב ִמצְ ַריִם ָלקּו ֲח ִמ ִּׁשים ַמּכֹות וְ ַעל ַה ָּים ָלקּו:ֱאמֹר ֵמ ַע ָּתה
.אתיִם ַמּכֹות
ַ ֲח ִמ ִּׁשים ָּומ

RABBI YOSSI the Galilean posed the riddle: “How do you know that God struck
the Egyptians with only 10 blows in Egypt, while God struck them with 50 blows at
the Red Sea?”
Solution: In Egypt God used 1 finger just as “the Egyptian magicians said to
Pharaoh: This (plague) is the finger of God” (Exodus 8:15). But at the Red Sea, God
used the whole hand. “Israel saw the great hand that God used against Egypt”
(Exodus 14:31). Logically, if 1 finger produced 10 plagues in Egypt, then a whole
hand (5 fingers) produced 50 plagues at the Red Sea.

RABBI ELIEZER posed the riddle: “How do you know that each of the 10 plagues
in Egypt was really 4 plagues rolled into one?”
Solution: In Psalms 78:49 God’s burning anger at the Egyptians is described with
4 extra synonyms: (1) “wrath;” (2) “indignation;” (3) “trouble;”
and (4) “a band of deadly messengers.” Each of the plagues must have
4 dimensions. In sum, God struck 40 blows (4x10) in Egypt (using just one finger)
and 200 blows (4x10x5) at the Sea (using his whole hand).

RABBI AKIBA posed the riddle: “How do you know that each of the 10 plagues in
Egypt was really 5 plagues rolled into one?”
Solution: In Psalms 78:49 5 synonyms for anger one expressed in each plague:
“(God) inflicted: (1) God’s burning anger upon them; (2) wrath; (3) indignation;
(4) trouble; and (5) a band of deadly messengers.” In sum, God struck 50 blows
(5x10) in Egypt (using just one finger) and 250 blows at the Red Sea (using God's
whole hand).
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The Ten Fears
The plagues God visited on the Egyptans in Egypt seem to me to be a
parade of people’s greatest fears. They are a mythological show of the power
of the living vs. primal fear.
Starting from the blood of birth and of death, through primal human
fears of small creatures (lice) and large ones (wild beasts), fear of financial
ruin (locusts), fear of the dark (losing direction and meaning), we face the
greatest fear: the fear for our children’s lives – loss of the future.
Tonight, a night to commemorate the past, we seek the mercy of God’s
protection, look out from our places at a world full of fears and dangers
– and pray for another quiet year.
Shai Zarhi, Israeli educator

frogs on pharaoh's head
One morning when Pharaoh awoke in bed
There were frogs on his head and frogs on his bed
Frogs on his nose and frogs on his toes
Frogs here, frogs there,
Frogs were jumping everywhere.
Shirley Cohen

Pesach Math Riddles: Compute in your Head
A = Number of Moshe’s siblings x number of years in desert x (number of days Moshe spent on Mount Sinai without eating – number of tablets of law)
B = (Books of Torah – number of tribes) x (number of plagues x number of days of bris) + (number of cups x number of questions x number of children)
Bonus Question:
C = number of rabbis in all-nighter in Bnei Brak (squared) + (months Moshe was hidden by his mother x number of animals mentioned in Had Gadya) +
number of verses in Dayenu
See answers on page 148-149.
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“ I t

W o ul d

H av e

B ee n

Dayeinu

E n o u g h ”

ַּד ֵּינּו

!ּכַ ָּמה ַמ ֲעלֹות טֹובֹות ַל ָּמקֹום ָע ֵלינּו
.ַּד ֵּינּו

		
, וְ ֹלא ָע ָׂשה ָב ֶהם ְׁשפָ ִטים,ִאּלּו הֹוצִ ָיאנּו ִמ ִּמצְ ַריִם

Ee-lu ho-tzee-anu mee-Meetz-ra-yeem,
							
v’lo asa va-hem sh’fa-teem,
Da-yeinu

			
,אֹלה ֶיהם
ֵ  וְ ֹלא ָע ָׂשה ֵב,ִאּלּו ָע ָׂשה ָב ֶהם ְׁשפָ ִטים
.ַּד ֵּינּו

Ee-lu asa va-hem sh’fa-teem,
							
v’lo asa vei-lo-hei-hem,

Da-yeinu

Dayeinu
commemorates a long
list of miraculous acts
God did for us, any
one of which would
have been pretty
amazing just by itself.
For example, “Had
God only taken us out of
Egypt but not punished
the Egyptians - it would
have been enough.”
Dayeinu, translated
liberally, means,
“Thank you, God, for
overdoing it.”

			
,כֹור ֶיהם
ֵ  וְ ֹלא ָה ַרג ֶאת ְּב,אֹלה ֶיהם
ֵ ִאּלּו ָע ָׂשה ֵב
.ַּד ֵּינּו

Ee-lu asa vei-lo-hei-hem,
							
v’lo ha-rag et b’kho-rei-hem,

Da-yeinu

		
, וְ ֹלא נָ ַתן ָלנּו ֶאת ָממֹונָ ם,כֹור ֶיהם
ֵ ִאּלּו ָה ַרג ֶאת ְּב

.ַּד ֵּינּו

Ee-lu ha-rag et b’kho-rei-hem,
							
v’lo natan la-nu et ma-mo-nam,

Da-yeinu

		
, וְ ֹלא ָק ַרע ָלנּו ֶאת ַה ָּים,ִאּלּו נָ ַתן ָלנּו ֶאת ָממֹונָ ם

.ַּד ֵּינּו

Ee-lu natan la-nu et ma-mo-nam,
							
v’lo kara la-nu et ha-yam,

Da-yeinu
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		, וְ ֹלא ֶה ֱע ִב ָירנּו ְבתֹוכֹו ֶּב ָח ָר ָבה,ִאּלּו ָק ַרע ָלנּו ֶאת ַה ָּים
.ַּד ֵּינּו

Ee-lu ka-ra la-nu et ha-yam, v’lo he-eh-vee-ra-nu
							
b’to-kho beh-kha-ra-va, 		

Da-yeinu

		
, וְ ֹלא ִׁש ַ ּקע צָ ֵרינּו ְּבתֹוכֹו,ִאּלּו ֶה ֱע ִב ָירנּו ְבתֹוכֹו ֶּב ָח ָר ָבה
.ַּד ֵּינּו

Ee-lu heh-eh-vee-ra-nu v’to-kho beh-kha-ra-va,
							
v’lo shee-ka et tza-rei-nu b’to-kho,

Da-yeinu

							 , וְ ֹלא ִסּפֵ ק צָ ְרּכֵ נּו ַּב ִּמ ְד ָּבר ַא ְר ָּב ִעים ָׁשנָ ה,ִאּלּו ִׁש ַ ּקע צָ ֵרינּו ְּבתֹוכֹו
.ַּד ֵּינּו

Ee-lu shee-ka et tza-rei-nu b’to-kho, v’lo see-peik tzor-kei-nu
							
ba-meed-bar ar-ba-eem shana, 		

Da-yeinu

							 , וְ ֹלא ֶה ֱאכִ ָילנּו ֶאת ַה ָּמן,ִאּל ּּו ִסּפֵ ק צָ ְרּכֵ נּו ַּב ִּמ ְד ָּבר ַא ְר ָּב ִעים ָׁשנָ ה
.ַּד ֵּינּו

Ee-lu see-peik tzor-kei-nu ba-meed-bar
							

ar-ba-eem sha-na, v’lo heh-eh-khee-la-nu et ha-man,
						
Da-yeinu

		
, וְ ֹלא נָ ַתן ָלנּו ֶאת ַה ַׁש ָּבת,ִאּלּו ֶה ֱאכִ ָילנּו ֶאת ַה ָּמן

.ַּד ֵּינּו
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Ee-lu heh-eh-khee-la-nu et ha-man,
							
v’lo na-tan la-nu et ha-Shabbat 		

Da-yeinu

		
, וְ ֹלא ֵק ְר ָבנּו ִלפְ נֵי ַהר ִסינַי,ִאּלּו נָ ַתן ָלנּו ֶאת ַה ּ ַׁש ָּבת

.ַּד ֵּינּו

Ee-lu na-tan la-nu et ha-Shabbat,
							

v’lo ker-va-nu leef-nei har See-nai,

Da-yeinu

		
,ּתֹורה
ָ  וְ ֹלא נָ ַתן ָלנּו ֶאת ַה,ִאּלּו ֵק ְר ָבנּו ִלפְ נֵי ַהר ִסינַי

.ַּד ֵּינּו

Ee-lu ker-va-nu leef-nei har See-nai,
							

v’lo na-tan la-nu et ha-Torah, 		

Da-yeinu

,נִיסנּו ְל ֶא ֶרץ י ְִׂש ָר ֵאל
ָ ְ וְ ֹלא ִהכ,ּתֹורה
ָ ִאּלּו נָ ַתן ָלנּו ֶאת ַה

.ַּד ֵּינּו
		

Ee-lu na-tan la-nu et ha-Torah,
							

v’lo heekh-nee-sa-nu l’Eretz Yisrael,

Da-yeinu

, וְ ֹלא ָּבנָ ה ָלנּו ֶאת ֵּבית ַה ְּב ִח ָירה,נִיסנּו ְל ֶא ֶרץ י ְִׂש ָר ֵאל
ָ ְִאּלּו ִהכ
.ַּד ֵּינּו

Ee-lu heekh-nee-sa-nu l’Eretz Yisrael,
							

:פּולה ְּומכֻ ּפֶ ֶלת ַל ָּמקֹום ָע ֵלינּו
ָ ְטֹובה ּכ
ָ ,ַעל ַא ַחת ּכַ ָּמה וְ כַ ָּמה
 וְ ָה ַרג,אֹלה ֶיהם
ֵ  וְ ָע ָׂשה ֵב, וְ ָע ָׂשה ָב ֶהם ְׁשפָ ִטים,ֶׁשהֹוצִ ָיאנּו ִמ ִּמצְ ַריִם
 וְ ֶה ֱע ִב ָירנּו, וְ ָק ַרע ָלנּו ֶאת ַה ָּים, וְ נָ ַתן ָלנּו ֶאת ָממֹונָ ם,כֹור ֶיהם
ֵ ֶאת ְּב
 וְ ִסּפֵ ק צָ ְרּכֵ נּו ַּב ִּמ ְד ָּבר, וְ ִׁש ַּקע צָ ֵרינּו ְּבתֹוכֹו,ְבתֹוכֹו ֶּב ָח ָר ָבה
 וְ ֵק ְר ָבנּו, וְ נָ ַתן ָלנּו ֶאת ַה ּ ַׁש ָּבת, וְ ֶה ֱאכִ ָילנּו ֶאת ַה ָּמן,ַא ְר ָּב ִעים ָׁשנָ ה
, וְ ִהכְ נִ ָיסנּו ְל ֶא ֶרץ י ְִׂש ָר ֵאל,ּתֹורה
ָ  וְ נָ ַתן ָלנּו ֶאת ַה,ִלפְ נֵ י ַהר ִסינַ י
.נֹותינּו
ֵ ָּובנָ ה ָלנּו ֶאת ֵּבית ַה ְּב ִח ָירה ְלכַ ּפֵ ר ַעל ּכָ ל ֲע ֹו

v’lo ba-na la-nu et beit ha-b’khee-ra,

Da-yeinu

Each one of these good things would have been enough to earn our

thanks. Dayeinu! GOD took us out of Egypt, punished the oppressors, and

humiliated their gods, exposing their futility. God killed their first born (when
the Egyptians refused to release Israel, God’s first born) and gave us some of
the Egyptians’ wealth, just reparations for our forced labor. God divided the

Red Sea for us, bringing us across on dry land, while drowning our pursuers
in the sea. God supplied our needs for forty years in the desert - feeding us

manna. God granted us the Shabbat and brought us to Mount Sinai to receive
the Torah. God ushered us into Eretz Yisrael and later built us a Temple, the
chosen place to atone for our crimes and misdemeanors.
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he Afghani Onion
T
Free-for-All
From our seat around the Seder table, it’s
easy for us to sing “Dayeinu” and claim
that “each one of these good things would
have been enough to earn our thanks.”
But for those who are in the middle of
the process of liberation it is much harder
to constantly be appreciative, especially
during 40 years of desert wanderings.
In fact, our ancestors were infamous for
their lack of appreciation, their selective
memory about the slavery in Egypt, their
stubbornness and complaints:
“We fondly remember the fish that we
could eat in Egypt at no cost, along with
the cucumbers, melons, leeks, onions and
garlic. But now our spirits are dried up,
with nothing but the manna before our
eyes…” (Numbers 11:5-6)
Some families, following the Afghani and
Persian custom, pull out green onions and
the occasional leek, and – upon getting to
the ninth stanza about the manna – whip
each other lightly with the green onion
stalks, every time they sing the refrain “Dayeinu.” It is doubtful that this custom will
ease our ancestral stubbornness, but it’ll
definitely give the participants a lively and
memorable evening!
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Dan Reisinger, Campaign for the release of Russian Jewry, 1969

Pesach, Matza and Maror
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:אֹומר
ֵ יאל ָהיָה
ֵ ּגַ ְמ ִל

f

r

ַר ָּבן

,לׁשה ְד ָב ִרים ֵאּלּו ַּבּפֶ ַסח
ָ ּכָ ל ֶׁשֹּלא ָא ַמר ְׁש
: וְ ֵאּלּו ֵהן,חֹובתֹו
ָ ֹלא יָצָ א י ְֵדי

ָ
.ּומרֹור

 ַמּצָ ה,ּפֶ ַסח

בֹותינּו אֹוכְ ִלים ִּבזְ ַמן
ֵ ּפֶ ַסח ֶׁש ָהיּו ֲא
? ַעל ׁשּום ָמה,ֶׁש ֵּבית ַה ִּמ ְק ָּדׁש ָהיָה ַק ָּים
ׁשּום ֶׁשּפָ ַסח ַה ָּקדֹוׁש ָּברּוְך הּוא

ַעל

: ֶׁשּנֶ ֱא ַמר,בֹותינּו ְּב ִמצְ ַריִם
ֵ ַעל ָּב ֵּתי ֲא
, זֶ ַבח ּפֶ ַסח הּוא ַליי:"וַ ֲא ַמ ְר ֶּתם
ֲא ֶׁשר ּפָ ַסח ַעל ָּב ֵּתי ְּבנֵי י ְִׂש ָר ֵאל ְּב ִמצְ ַריִם
.ְּבנָ גְ ּפֹו ֶאת ִמצְ ַריִם — וְ ֶאת ָּב ֵּתינּו ִהּצִ יל
."וַ ִּיּקֹד ָה ָעם וַ ִּי ְׁש ַּת ֲחוּו

o

m

ּפֶ ַסח ַמּצָ ה ָּומרֹור
t

he

S

e

d

e

r

Rabban Gamliel used to say:
“All who have not explained the
significance of three things during the
Pesach Seder have not yet fulfilled
their duty."
The three are:
the Pesach lamb, the matza and the
maror.”
Leader points at (but does not raise) the roasted bone:

“Pesach Al Shum Ma?” – The Pesach
lamb (that our ancestors ate in the days
of the Temple) – why did we used to
eat it?
All:

To remind ourselves that God passed
over our ancestors’ houses in Egypt
(at this very hour on this very date).
Moshe instructed us: “When your
children ask you, ‘What do you mean by
this ceremony?’ you shall say: ‘It is the
Passover offering to Adonai, because
God passed over the houses of Israel in
Egypt when God struck the Egyptians,
but saved our houses!’” (Exodus 12:26-27).

Before leaving the
Maggid, we go over
the major themes of the
story one more time, as
mandated by Rabban
Gamliel, the leader of
the Jewish people in the
time that the Haggadah
was composed. These
themes are epitomized
in three of Pesach’s
strongest symbols:
The Pesach lamb, the
matza and the maror.
More than just symbolic
table decorations for
the centerpiece, these
are “edible symbols,”
essential foods, whose
significance must be
internalized verbally,
and later orally, by all
the participants in the
Seder.
Why these three? The
Pesach lamb, matza and
maror constituted the
original menu in the
Egyptian Seder: “They
shall eat the meat (of the
lamb) . . . roasted over the
fire, with matza and with
maror” (Exodus 12:8).
Ask a participant to
become the “Quiz
master,” asking the
questions, while the
others all reply together.
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Rabban Gamliel’s Souvenir Kiosk
Rabban Gamliel, the main framer of the
Rabbinic Seder, returns to the Haggadah as
a jovial beach-bum, a souvenir-shop-owner
in the Sinai desert, now a major tourist
destination. To make sure one never forgets
that long “vacation” in Egypt, he is selling
souvenirs, just as what we eat at the Seder
are edible tokens of the past – Pesach,
matza and maror. Gamliel offers diet
matzas, family size manna, organic maror
and a Bedikat Hametz kit with flashlight and
feather for finding crumbs of hametz.

The Shared Meal: Building a Community

“If the household is too little for a lamb, let him and his neighbor next to his house take it” (Exodus 12:3- 4).
A new fellowship was formed around the
paschal lamb; a new community sprang into
existence. Being together, living with each
other, sharing something many possess in
common was made possible by the ceremonial
of the paschal lamb. The Halakhah coined
the term havurah with reference to the group
gathering for this ceremonial. Eating together
is a great medium of communication between
individuals. Therefore, everything is shared.
The slave suddenly realizes that the little he
has saved up for himself, a single lamb, is too
much for him. The slave spontaneously does
something he would never have believed he
was capable of doing, namely, he knocks on
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the door of the neighbor he had never noticed,
inviting him to share the lamb with him and to
eat together. No wonder our Seder commences
with the declaration, “Ha lahma anya, This is the
bread of poverty.” Whatever we possess, even if
it is just the bread of the poor, is too much for
us, and we invite all to come and eat with us:
“Let all who are hungry come and eat.”

Planned meals in which many participate
are the mold in which togetherness,
community-mindedness, and relatedness
are fashioned... I want the thou to share my
joy and the pleasure I derive from partaking
of the food given to me by the Almighty.
In the invitation, there is sympathetic

understanding for and response to the other
self’s needs and cravings. It demonstrates
that I think not exclusively of myself, that
while I am driven by a biological impulse
to some action, I refuse to take this action
alone. Rather, I take it in community with
others, who either do not have the means
necessary for gratifying their physical needs
or hate to be alone and quest for sociability
and togetherness.
“You shall rejoice before the Lord your
God: you, your son, your manservant, your
maidservant, the Levite... the stranger, the
orphan, and the widow that are in your
midst” (Deuteronomy 16:11).
Rabbi Joseph B. Soloveitchik, Festival of Freedom

Pesach, Matza and Maror

Y. Yoresh, 1988

? ַעל ׁשּום ָמה,ַמּצָ ה זֹו ֶׁש ָאנּו אֹוכְ ִלים
בֹותינּו
ֵ ַעל ׁשּום ֶׁשֹּלא ִה ְסּפִ יק ְּבצֵ ָקם ֶׁשל ֲא
ְל ַה ֲח ִמיץ ַעד ֶׁשּנִ גְ ָלה ֲע ֵל ֶיהם ֶמ ֶלְך ַמ ְלכֵ י
: ֶׁשּנֶ ֱא ַמר, ַה ָּקדֹוׁש ָּברּוְך הּוא ּוגְ ָא ָלם,ַה ְּמ ָלכִ ים
"וַ ּיֹאפּו ֶאת ַה ָּבצֵ ק ֲא ֶׁשר הֹוצִ יאּו ִמ ִּמצְ ַריִם ֻע ֹגת
 ּכִ י ֹג ְרׁשּו ִמ ִּמצְ ַריִם וְ ֹלא, ּכִ י ֹלא ָח ֵמץ,ַמּצֹות
." וְ גַ ם צֵ ָדה ֹלא ָעׂשּו ָל ֶהם,יָכְ לּו ְל ִה ְת ַמ ְה ֵמ ַּה

? ַעל ׁשּום ָמה,ָמרֹור זֶ ה ֶׁש ָאנּו אֹוכְ ִלים
בֹותינּו
ֵ ׁשּום ֶׁש ֵּמ ְררּו ַה ִּמצְ ִרים ֶאת ַח ֵּיי ֲא

ַעל

 "וַ י ְָמ ֲררּו ֶאת ַח ֵּי ֶיהם ַּב ֲעבֹ ָדה: ֶׁשּנֶ ֱא ַמר,ְּב ִמצְ ַריִם
 ֶאת, ְּב ֹח ֶמר ִּוב ְל ֵבנִים ְּובכָ ל ֲעבֹ ָדה ַּב ָּׂש ֶדה,ָק ָׁשה
."ּכָ ל ֲעבֹ ָד ָתם ֲא ֶׁשר ָע ְבדּו ָב ֶהם ְּבפָ ֶרְך

Leader holds up the matza.
Leader:

“Matza Al Shum Ma?” – This matza! Why do we eat it?
All:

To remind ourselves that even before the dough of
our ancestors in Egypt had time to rise and become
leavened, the Ruler of rulers, the Holy One, was
revealed and redeemed them.
The Torah says: “They baked unleavened cakes of the
dough that they had taken out of Egypt, for it was not
leavened, since they had been driven out of Egypt and
could not delay; nor had they prepared any provisions for
themselves” (Exodus 12:39).
Leader raises maror from the Seder plate.
Leader:

“Maror Al Shum Ma?” - This maror! Why do we eat it?
All:

To remind ourselves that the Egyptians embittered our
ancestors’ lives: “They embittered their lives with hard
labor, with mortar and bricks (construction) and with all
sorts of field labor (agriculture). Whatever the task, they
worked them ruthlessly” (Exodus 1:14).
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weetening the Bitterness
S
of Slavery
As a lesson from our bitter experience in
Egypt, where Pharaoh oppressed the Jews
with “harsh labor,” the Torah forbids a Jew
from forcing a slave to do “harsh labor” (Leviticus
25:46). As Maimonides explains:
What is harsh labor?
It is labor that has no limit or a job that is
not needed, but rather has been conceived
only to keep the slave from resting...
One cannot say to one’s slave: “Dig in this
place” if there is no need for it. Even the
command to heat up a cup of water, or to
cool one, if it isn’t needed, it is forbidden.

Marge Piercy

Matzoh

Flat you are as a door mat
and as homely.
No crust, no glaze, you lack
a cosmetic glow.
You break with a snap.
You are dry as a twig split from an oak
in midwinter.

(Mishne Torah, Legislation regarding Slaves 1:6).

Though he acknowledged that slavery was a
legal part of the economic system in the Bible
and even in his own era in Egypt, Maimonides
recommends that slave owners and, by
analogy, employers treat those working for
them in ways much more humane than even
the law might allow:
It is pious and it is wise to be
compassionate and to seek justice, not to
add to the burden on one’s slave and not
to cause the slave distress...The earliest
Rabbis would share the very same foods
they ate with their slaves, making sure the
slaves ate before the master’s own meal.
Also the master should never humiliate
the slave with violence, physical or verbal,
nor should one shout or show anger to
a slave. Rather speak always politely and
be attentive to their complaints... Strive to
behave like God showing compassion to all
God’s creatures. (ibid., 9:8)
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You are bumpy as a mud basin
in a drought.
Square as a slab of pavement,
you have no inside
to hide raisins or seeds.
You are pale as the full moon
pocked with craters.
What we see is what we get,
honest, plain, dry
shining with nostalgia
as if baked with light instead of heat.
The bread of flight and haste
in the mouth you
promise, home.

My First Matza in Eretz Yisrael. Photograph by Yossi Roth, 1985

In Every Generation
I d e n t i f y i n g

w i t h

וָ דֹור ַחּיָב ָא ָדם

ְּבכָ ל ּדֹור
,ִל ְראֹות ֶאת ַעצְ מֹו ּכְ ִאּלּו הּוא יָצָ א ִמ ִּמצְ ַריִם
,מר
ֹ  "וְ ִהּגַ ְד ָּת ְל ִבנְ ָך ַּבּיֹום ַההּוא ֵלא:ֶׁשּנֶ ֱא ַמר
".אתי ִמ ִּמצְ ַריִם
ִ ֵַּב ֲעבּור זֶ ה ָע ָׂשה יי ִלי ְּבצ
בֹותינּו ִּב ְל ַבד ּגָ ַאל
ֵ ֹלא ֶאת ֲא
,ַה ָּקדֹוׁש ָּברּוְך הּוא ִמ ִּמצְ ַריִם
: ֶׁשּנֶ ֱא ַמר,אֹותנּו ּגָ ַאל ִע ָּמ ֶהם
ָ ֶא ָּלא ַאף
,א ָתנּו
ָ ְ"ו
ֹ  ְל ַמ ַען ָה ִביא,אֹותנּו הֹוצִ יא ִמ ּ ָׁשם
".בֹותינּו
ֵ ָל ֶתת ָלנּו ֶאת ָה ָא ֶרץ ֲא ֶׁשר נִ ְׁש ַּבע ַל ֲא

“The Exodus from Egypt occurs in every
human being, in every era, in every
year and even on every day.”
Rabbi Nachman of Bratslav

ְּבכָ ל ּדֹור וָ דֹור
t he

E x o d us

All say together:

In every generation one is obligated

to see oneself as one who personally
went out from Egypt. Just as it says:

"You shall tell your child on that very day:
'It is because of this that God did for me

when I went out from Egypt.' " (Exodus 13:8)

Not only were our ancestors
redeemed by the Holy One, but
even we were redeemed with them.
Just as it says: “God took us out

The Sephardi
Haggadah
text, following
Maimonides, reads:
“One is obligated to
SHOW oneself...”.
Invite the participants
to show in various
ways that they
themselves left
Egypt. Use physical
gestures, body
posture, dramatic
tone of voice, facial
expressions, or
costumes to show
how one feels about
one’s newly granted
freedom.

from there in order to bring us and
to give us the land God swore to
our ancestors.” (Deuteronomy 6:23)

Commemorating the Freedom for Soviet
Jewry campaign, this stamp from 1972
coincided with the arrival of the first wave
of Soviet Jews to Israel. God’s command
to Pharoah “Let My People Go” appears
in Russian as well as Hebrew, English and
Arabic. Today over 1,000,000 Russian
speaking Jews live in Israel and one of every
five soldiers is a Russian immigrant.
Design by M. Pereg.
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Passover Vacations in the Sinai by Michel Kichka
For many Israelis, the Pesach holiday period is actually a time to go down into Egypt – for a vacation in the Sinai,
that is. This Israeli family going off to the Sinai may or may not recognize that the camel caravan they have
encountered is populated by they themselves, some 3200 years ago.
The point of Pesach is to bring us literally “to see ourselves as if we went out of Egypt,” to see ourselves as the
direct descendants of the Jews of the Exodus, to see the stories of our lives as Exodus stories in their own right.

The Wandering, Time-Traveling, Jew
It was fate that delivered me and my
contemporaries into this great era, when the
Jews returned to and re-established their
homeland. I am no longer a wandering Jew
who migrates from country to country, from
exile to exile. But all Jews, in every generation
must regard themselves as if they had been
there, in previous generations, places, and
events. Therefore, I am still a wandering Jew,
but not along the far-flung paths of the world.
Now I migrate through the expanses of time,
from generation to generation, down the paths
of memory.
I was a slave in Egypt. I received the Torah at
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Mount Sinai. Together with Joshua and Elijah,
I crossed the Jordan River. I entered Jerusalem
with David (circa 1000 BCE), was exiled from
it with King Zedekiah (586 BCE), and did not
forget it by the rivers of Babylon. And when the
Lord returned the captives of Zion (538 BCE), I
dreamed among the builders of its ramparts.
I fought the Romans (66-70 CE) and was
banished from Spain (1492). I was bound to the
stake in Mainz. I studied Torah in Yemen and
lost my family in Kishinev (Russia, 1903).
I was incinerated in Treblinka (1942), rebelled
in Warsaw (1943), and emigrated to the Land of
Israel, the country from which I had been exiled

and where I had been born, from which I come
and to which I return.
I am a wandering Jew who follows in the
footsteps of his forbearers, and just as
I escorted them there and then, so do my
forbearers accompany me and stand here
with me today. And just as memory forces us
to participate in each day and every event of
our past, so does the virtue of hope force us to
prepare for each day of our future.
Ezer Weizman, founder of the Israeli Air force and Israeli
President, in an address to the German Bundestag, 1996.
Speech written by Israeli novelist Meir Shalev.

Hallelujah

ַה ְללּויָּה

A New Song to Freedom

, ְל ַה ֵּלל,ְלפִ יכָ ְך ֲאנַ ְחנּו ַחּי ִָבים ְלהֹודֹות
 ְל ַע ֵּלה, ְל ָב ֵרְך, ְל ַה ֵּדר,רֹומם
ֵ  ְל, ְלפָ ֵאר,ְל ַׁש ֵּב ַח
בֹותינּו וְ ָלנּו ֶאת ּכָ ל
ֵ ְּול ַק ֵּלס ְל ִמי ֶׁש ָע ָׂשה ַל ֲא
:ַהנִ ִּסים ָה ֵאּלּו
ָ ִהֹוצ
, ִמּיָגֹון ְל ִׂש ְמ ָחה,יאנו ֵמ ַע ְבדּות ְל ֵחרּות
, ֵּומ ֲאפֵ ָלה ְלאֹור ּגָ דֹול,ֵּומ ֵא ֶבל ְליֹום טֹוב
.ִּומ ִּׁש ְעּבּוד ִלגְ ֻא ָּלה
:אמר ְלפָ נָיו ִׁש ָירה ֲח ָד ָׁשה
ַ וְ ֹנ

ּ

!ַה ְללּויָּה
!ַה ְללּויָּה

! ַה ְללּו ֶאת ֵׁשם יי,ַה ְללּו ַע ְב ֵדי יי
!עֹולם
ָ י ְִהי ֵׁשם יי ְמבֹ ָרְך ֵמ ַע ָּתה וְ ַעד
.ִמ ִּמזְ ַרח ֶׁש ֶמׁש ַעד ְמבֹואֹו ְמ ֻה ָּלל ֵׁשם יי
. ַעל ַה ָּׁש ַמיִם ּכְ בֹודֹו,ָרם ַעל ּכָ ל ּגֹויִם יי
,ֹלהינּו? ַה ַּמגְ ִּב ִיהי ָל ָׁש ֶבת
ֵ ִמי ּכַ יי ֱא
.ַה ַּמ ְׁשּפִ ִילי ִל ְראֹות ַּב ָּׁש ַמיִם ָּוב ָא ֶרץ
, ֵמ ַא ְׁש ֹּפת י ִָרים ֶא ְביֹון,ְמ ִק ִימי ֵמ ָעפָ ר ָּדל
. ִעם נְ ִד ֵיבי ַעּמֹו,הֹוׁש ִיבי ִעם נְ ִד ִיבים
ִ ְל
.מֹוׁש ִיבי ֲע ֶק ֶרת ַה ַּביִת ֵאם ַה ָּבנִים ְׂש ֵמ ָחה
ִ

!ַה ְללּויָּה

Leader:

THEREFORE we owe it to God: to thank and to

sing, to praise and to honor, to bless and to acclaim
the One who has done all these wonders for our
ancestors and for us.
God took us from slavery to freedom,
from sorrow to joy, from mourning to festivity,
from a thick darkness to a great light,

After covering all the
matza at the table,
everyone raises their
second cup of wine in a
toast to liberation and
to the Liberator.
After the toast and
before drinking the
second cup, the first
part of Hallel (Psalms
113-114) is sung. The
rest of Hallel will
follow after the meal is
completed.

from enslavement to redemption!
All:

Let us sing before God, a new song.

Hallelujah!
Hallelujah!
Servants of Adonai, give praise; praise the name of Adonai.
Let the name of Adonai be blessed now and forever.
From east to west the name of Adonai is praised.

Adonai rules high above all nations; God’s glory is above the heavens.
Who is like Adonai our God, who is enthroned on high,
Yet sees what is below, in heaven and on earth?
God raises the poor from the dust, lifts up the needy from the garbage heap
and seats them among the greats of God’s people.
God seats the childless woman at home
as a happy mother of children.

		

Hallelujah!

(Psalm 113)
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Yehuda Amichai
And what is the continuity of my life? I am like one who left Egypt.
The Red Sea is split in two and I cross on dry ground
With two walls of water – on my right and on my left.
Behind me – Pharaoh’s soldiers and horsemen.
Before me – the wilderness
And, perhaps, the Promised Land.
This is the continuity of my life.

Go Tell It on the Mountain
We’ve got some difficult days ahead. But it really doesn’t
matter with me now. Because I’ve been to the mountaintop.
Like anybody, I would like to live a long life. Longevity
has its place. But I’m not concerned about that now. I just
want to do God’s will. And he’s allowed me to go up to the
mountain. And I’ve looked over, and I’ve seen the Promised
Land.
I may not get there with you, but I want you to know
tonight that we as a people will get to the Promised Land.
So I’m happy tonight. I’m not fearing any man. Mine eyes
have seen the glory of the coming of the Lord!
Martin Luther King, final speech delivered the night before his assassination
just a few weeks before Passover (Memphis, 1968)
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Hallelujah

ְּבצֵ את י ְִׂש ָר ֵאל ִמ ִּמצְ ָריִם
,ֹלעז
ֵ ֵּבית ַי ֲעקֹב ֵמ ַעם
ְהּודה ְל ָק ְדׁשֹו
ָ ָהי ְָתה י
.לֹותיו
ָ י ְִׂש ָר ֵאל ַמ ְמ ְׁש
ַה ָּים ָר ָאה וַ ָּי ֹנס
.ַה ַּי ְר ֵ ּדן ִיּסֹב ְל ָאחֹור
ֶה ָה ִרים ָר ְקדּו כְ ֵא ִילים
. ּכִ ְבנֵי צֹאן- ּגְ ָבעֹות
ַמה ְּלָך ַה ָּים ּכִ י ָתנּוס
,ַה ַּי ְר ֵ ּדן ִּתּסֹב ְל ָאחֹור
ֶה ָה ִרים ִּת ְר ְקדּו כְ ֵא ִילים
? ּכִ ְבנֵי צֹאן- ּגְ ָבעֹות
חּולי ָא ֶרץ
ִ ִמ ִּלפְ נֵי ָאדֹון
,לֹוה י ֲַעקֹב
ַּ ִמ ִּלפְ נֵי ֱא
ַההֹפְ כִ י ַהּצּור ֲאגַ ם ָמיִם
! ְל ַמ ְעיְנֹו ָמיִם- ַח ָּל ִמיׁש

When Israel went out from Egypt,
The house of Jacob departed from a foreign people,
Judah became God’s holy one,
Israel, God’s domain.
The sea saw them and fled,
The Jordan ran backward,
Mountains skipped like rams,
Hills like lambs.
What alarmed you, sea, that you fled,
Jordan, that you ran backward,
Mountains, that you skipped like rams,
Hills, like lambs?
Tremble, earth, at the presence of Adonai,
at the presence of the God of Jacob,
Who turned the rock into a pool of water,
Flint into a fountain. (Psalm 114)

B’tzeit Yis-ra-el, mee-Meetz-rai-eem, Beit Ya-a-kov, mei-am lo-eiz
Hai-ta Ye-hu-da l’kod-sho, Yisra-el mam-sh’lo-tav.
Ha-yam ra-a va-ya-nos, ha-Yar-den yee-sov l’a-khor.
Heh-ha-reem rak-du kh’ei-leem, g’va-ot keev-nei tzon
Ma-l’kha ha-yam, kee-ta-noos, ha-Yar-den, tee-sov l’akhor.
Heh-ha-reem, teer-k’du kh’ei-leem, g’va-ot keev-nei tzon.
Mee-leef-nei A-don, khu-lee aretz, mee-leef-nei, Elo-ha Ya-a-kov
Ha-hof-khee ha-tzur, agam ma-yeem, kha-la-meesh, l’mai-no ma-yeem.
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Exodus by David Sharir, 1967

95

SECOND CUP
A

T o ast

t o

R e d e mpti o n

,עֹולם
ָ ֹלהינּו ֶמ ֶלְך ָה
ֵ ָּברּוְך ַא ָּתה יי ֱא
,בֹותינּו ִמ ִּמצְ ַריִם
ֵ ֲא ֶׁשר ּגְ ָא ָלנּו וְ גָ ַאל ֶאת ֲא
.וְ ִהּגִ ָיענּו ַל ַּלי ְָלה ַהּזֶ ה ֶל ֱאכֹל ּבֹו ַמּצָ ה ָּומרֹור
,בֹותינּו
ֵ אֹלהי ֲא
ֵ ֵֹלהינּו ו
ֵ ּכֵ ן יי ֱא
מֹוע ִדים וְ ִל ְרגָ ִלים ֲא ֵח ִרים
ֲ ַהּגִ ֵיענּו ְל
,אתנּו ְל ָׁשלֹום
ֵ ַה ָּב ִאים ִל ְק ָר
.בֹוד ֶתָך
ָ ְׂש ֵמ ִחים ְּב ִבנְ יַן ִע ֶירָך וְ ָׂש ִׂשים ַּב ֲע
וְ ֹנאכַ ל ָׁשם ִמן ַהּזְ ָב ִחים ִּומן ַהּפְ ָס ִחים
,ֲא ֶׁשר יַּגִ ַיע ָּד ָמם ַעל ִקיר ִמזְ ַּב ֲחָך ְל ָרצֹון
.נֹודה ְלָך ִׁשיר ָח ָדׁש ַעל ּגְ ֻא ָּל ֵתנּו וְ ַעל ּפְ דּות נַ פְ ֵׁשנּו
ֶ ְו

.ִׂש ָר ֵאל
ְי

ּגָ ַאל

ּכֹוס ְׁשנִ ָּיה

,ָּברּוְך ַא ָּתה יי

,עֹולם
ָ ֹלהינּו ֶמ ֶלְך ָה
ֵ ָּברּוְך ַא ָּתה יי ֱא
.ּבֹורא ּפְ ִרי ַהּגָ פֶ ן
ֵ

Blessed are You, Adonai our God, Ruler of the
Universe, who redeemed us and redeemed our
ancestors from Egypt, and who brought us to
this night to eat matza and maror.
Adonai, our God and God of our ancestors,
may You bring us in peace to future holidays.
May we celebrate them in your rebuilt city,
and may we be able to eat the Pesach lamb
and the other sacrifices offered on the altar.

We conclude the
long Maggid section
(storytelling) by
drinking the second
cup of wine, the Cup
of Redemption.
Recline on a pillow
to the left and drink
at least half the
second cup of wine.
Some families
pour a “Miriam’s
Cup” of water,
commemorating her
feminine presence
and leadership at the
Exodus.

We will thank you for our redemption.
Blessed are You, the Redeemer of Israel.

Blessed are You, Adonai our God, Ruler of
the Universe, Creator of the Fruit of the Vine.

Ba-rukh ata Adonai / Elo-hei-nu me-lekh ha-olam / bo-rei pree ha-gafen.
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Miriam’s Cup
Miriam’s Cup, filled with spring water,
evokes the miracles of the past and present,
complementing Elijah’s Cup, which is
filled with wine to represent our hope for
redemption. Miriam, a prophet and a leader of
the people, is always associated with miracles
by water. Her name, “Mir-yam,” contains the
Hebrew word for “sea.” As a child, Miriam watched
over her baby brother in the Nile when he was
rescued by the Pharaoh’s daughter. After the miracle
of the parting waters of the Red Sea, Miriam leads the
women in song and dance with their tambourines. The midrash
asserts that a well of water accompanied the children of Israel through
the desert because of the characteristic optimism and faith of Miriam.
When Miriam is stricken with leprosy, Moses pleads with God for her
healing, incanting a short, powerful, rhyming staccato prayer:

"“ “אנא אל נא רפא נא להana El-na refa-na la.”
“God please, heal her, please!” (Numbers 12:13).
Thus Miriam’s well, which legend reports had
been filled with the waters of the firmament
at creation, became associated with healing.
When Miriam dies, the earth goes into mourning and
“the community is without water” (Numbers 20:1-2), and so
the tradition speculates that Miriam’s well departed
with her death (BT Taanit 9a), though it subsequently
returned and remains with us to this day.

Some people use Miriam’s Cup as an opportunity to pray for
healing or to express gratitude for everyday blessings, like water.
Lori Lefkovitz, professor of Gender and Judaism, Reconstructionist Rabbinical School
Betsy Teutsch, Miriam's Tambourine (Psalm 150)

Who is this girl standing among the reeds?

“And his sister stood afar off, to witness what
would be done to him.” (Exodus 2:4)
The Exodus of the Children of Israel from Egypt
was, according to the Rabbis, a typical case
of “behind every great man, there is a greater
woman.” Had the women not accelerated the
salvation of the entire population, the men
would not have had the gumption to depart
from the house of slavery and embark on the
long journey to freedom. In fact the foundation
story of the birth of the Jewish people as a
nation is accompanied by a woman, who was
there and not there, a woman whose name
and actions mark her as a rebel, but who also
earned the title “prophetess.”
Who is this girl standing among the reeds
who, with her eyes burning, gazes at the
small basket of bulrushes as it drifts with
the current into the broad river? She is little
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Miriam. Six years old, no more, standing and
watching over her brother cradled by the
murky water, where lurking crocodiles wait
to ambush smuggled Jewish babies. Her tiny
feet are soaked with mud. Her knees and
thighs are scratched by the reeds. The burning
Egyptian sun beats down on her head. She
is responsible for him, for when her father
Amram – in light of Pharoah’s decrees – gave
up and wanted to divorce his wife, it was
his daughter Miriam who convinced him to
take back Yocheved and thus brought about
Moshe’s birth. Perhaps that is why she was
called Mir-iam, from the Hebrew root meaning
to rebel. But she was also called prophetess
because she prophesied that Moshe would
save them all.
Years later, at the miracle of the parting of the
Red Sea, her brother sang the great, epic song:

“I will sing to Adonai for God has triumphed
gloriously.” The men sang after him in response.
And then, all of a sudden, Miriam’s voice was
heard again. She took the timbrel in her hand,
and sang to herself. The women – who until
now had stood off to the side – burst into song
and dance.
One can hear, through the laconic description,
the storm of mass emotion raging in the women’s
dance. All of the senses, all of the urges, all of the
silenced voices of the maidens, the women and
the mothers who had suffered double slavery
– erupted like a cascade of water in this singing.
All of Miriam’s daring, revolutionary joie de vivre
flowed through the melody and the dance that
responded to her brother’s song. This is how
Hebrew women’s song was born, echoing with
the voices of innumerable women.
Avirama Golan, Israeli novelist and journalist

Rakhtza, Motzi, Matza
Eatin g

th e

,עֹולם
ָ ֹלהינּו ֶמ ֶלְך ָה
ֵ ָּברּוְך ַא ָּתה יי ֱא
ֲא ֶׁשר ִק ְ ּד ָׁשנּו ְּב ִמצְ ֹו ָתיו וְ צִ ּוָ נּו
.י ַָדיִם

 ַמּצָ ה, מֹוצִ יא,ַר ְחצָ ה

ַעל נְ ִט ַילת

M at z a

Blessed are You, Adonai our God,
Ruler of the Universe, who sanctified us
by commanding us to wash our hands.

Ba-rukh ata Adonai / Elo-hei-nu me-lekh ha-olam / asher
keed’sha-nu b’meetz-vo-tav / v’tzee-va-nu / al netilat yadayim.

,עֹולם
ָ ֹלהינּו ֶמ ֶלְך ָה
ֵ ָּברּוְך ַא ָּתה יי ֱא

.ַהּמֹוצִ יא ֶל ֶחם ִמן ָה ָא ֶרץ

Blessed are You, Adonai our God,
Ruler of the Universe, who extracts
bread from the earth.

Ba-rukh ata Adonai/ Elo-hei-nu me-lekh ha-olam / ha-mo-tzee le-khem meen ha-aretz.

,עֹולם
ָ ֹלהינּו ֶמ ֶלְך ָה
ֵ ָּברּוְך ַא ָּתה יי ֱא
ֲא ֶׁשר ִק ְּד ָׁשנּו ְּב ִמצְ ֹו ָתיו וְ צִ ּוָ נּו
.ַמּצָ ה

ַעל ֲאכִ ַילת

Blessed are You, Adonai our God,
Ruler of the Universe, who sanctified us
by commanding us to eat matza.

Ba-rukh ata Adonai / Elo-hei-nu me-lekh ha-olam / asher keed’sha-nu b’meetz-vo-tav /
v’tzee-va-nu / al akhee-lat matza.

The Seder meal opens
with the ceremonial eating
of Pesach’s three symbols:
Matza, Maror and Haroset.
In preparation for eating
the matza, we wash our
hands – this time reciting the
blessing.
Often volunteers will wash
and dry the hands of the
participants, so that they
don’t have to rise from their
seats. Having our hands
washed by someone else
is part of the Seder night
experience of liberty and
nobility

This is the one time during
Pesach in which one is
obligated to eat matza. It
must be plain matza, without
eggs or other ingredients that
might enrich this bread of
poverty.
Take the matzot in hand and
recite the usual blessing for all
forms of bread – the “motzi”
– and the special blessing for
matza – “al akheelat matza.”
Take some of the top and
middle matza, and eat while
reclining (to the left). You
may dip the matza in salt or
haroset. Some rabbis require
that at least 1/2 – 2/3 of
a standard machine-made
matza be eaten.
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amizdat: A Do-it-yourself
S
Haggadah in Russia
It was about a month before Pesach and we
wanted to do a proper Seder but we had
no Haggadahs and it was still forbidden for
Jews to celebrate the Seder or to purchase
Haggadahs. So I decided to try even if
I endanger myself. I disguised myself as a
Russian Orthodox priest, entered the church,
went to the library and took out a Haggadah.
But how would I obtain seven more copies?
So I drafted several Jewish friends and we
decided to found our own little publishing
house for Haggadahs. The danger was
enormous: If we were caught, we would
be sent to Siberia, and I don’t wish that on
anyone.
Now we needed paper. So one at a time we
entered stores to buy white paper – two
sheets each visit. If we had purchased more, it
would have aroused suspicion. Then we found
an ancient machine press. I told my neighbors
that I was going on vacation for a week, but
actually I went down to the basement of my
apartment building – so no one would hear
the noise of the machine. It was hot and
crowded there... there was very little water...
several times someone knocked at the door
and my heart stopped beating. But with great
effort we succeeded in printing six more
copies of the Haggadah. We had one for every
two families. Making a Seder was also illegal,
so we gathered in the basement and did the
clandestine Seder there.
Of course now that we are in Israel everything
is different...
Nadia Tauterastein
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Appeared in “HaDoar” Hebrew Newspaper, New York, Pesach 1935.

A Blessing for Hametz, instead of Matza , 1944
Right before Pesach 1944 the Jews of Rotterdam, Netherlands, were deported to Bergen Belsen
along with Rabbi Aharon Davids. Though they wanted to refrain from eating Hametz, there was
no alternative source of nourishment at the concentration camp. When their rabbi conducted
the Seder and they arrived at the blessing for eating Matza, he reached over, picked up a slice
of bread and prayed:
Our Father in heaven, You know that it is our desire to do your will and we wish to celebrate
Pesach, to eat Matza and to observe the prohibition on Hametz. Yet that is what causes our
hearts to ache, for the enslavement prevents us and our lives are in danger.
So we prepare ourselves to perform the mitzvah of “You shall live by them” (Leviticus 18:5) – “To
live” – by the laws, not to die by them (Babylonian Talmud Yoma 85a). We will listen to the
Biblical warning: “Beware and guard your lives very much” (Deuteronomy 4:9). So we pray to you
to keep us alive and to redeem us swiftly – so we may observe your laws and do your will
and serve you with a complete integrity of the heart.
“Amen” answered the congregation, as they fulfilled the mitzvah of eating matza – with a piece
of bread.
As retold by Shani Harel, R. Davids’ granddaughter. R. Davids was murdered in the camps, but his wife and daughters
survived and made aliyah. Their family recites this prayer annually.

Maror
,עֹולם
ָ ֹלהינּו ֶמ ֶלְך ָה
ֵ ָּברּוְך ַא ָּתה יי ֱא
ֲא ֶשר ִק ְּד ָׁשנּו ְּב ִמצְ ֹו ָתיו וְ צִ ּוָ נּו
.ָמרֹור

ַעל ֲאכִ ַילת

ָמרֹור
Blessed are You, Adonai our God,
Ruler of the Universe who has
sanctified us by commanding us
to eat maror.

Ba-rukh ata Adonai / Elo-hei-nu me-lekh ha-olam / asher kee-d’sha-nu b’meetz-vo-tav/
v’tzee-va-nu / al akhee-lat maror.

Korekh

ּכֹורְך
ֵ

H ill e l’ s S and w ich

.זֵ כֶ ר ַל ִּמ ְק ָּדׁש ּכְ ִה ֵּלל
ּכֵ ן ָע ָׂשה ִה ֵּלל ִּבזְ ַמן
:ֶׁש ֵּבית ַה ִּמ ְק ָּדׁש ָהיָה ַק ָּים
ּכֹורְך ַמּצָ ה ָּומרֹור
ֵ ָהיָה
,וְ אֹוכֵ ל ְּבי ַַחד

Prepare a matza
sandwich with maror
and haroset in between,
reminiscent of Hillel,
the 1st C. BCE inventor
of the delicatessen
sandwich. Eat it while
reclining to the left.
Eating the sandwich
tonight reminds us of
the way life combines
moments of suffering
(maror) and of relief
(matza), enslavement
and freedom.

This sandwich is eaten in memory of
Pesach in the Temple as Hillel used to
celebrate it. He would sandwich the
Pesach lamb between matza and marror,
and eat them all together in order to

:ְל ַק ֵּים ַמה ּ ֶׁשּנֶ ֱא ַמר

observe the law:

ַ"על ַמּצֹות ְּומרֹ ִרים

“You shall eat it (the Pesach sacrifice)

".יֹאכְ ֻלהּו

Take an ounce of raw
maror, dip it in a bit
of haroset (but not so
much that it eradicates
the bitter taste).
Recite the blessing, eat
and savor the maror,
but do not recline!
Reclining is a custom
of the free, while maror
and haroset remind us
of persecution.

on matzot and maror” (Numbers 9:11).
Tanya Zion, 1997

Afterwards, continue
with Shulkhan Orekh,
the festive meal
concluded by eating the
Afikoman as dessert.
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Haroset Taste test

aror Eating
M
Contest

Around the world various haroset recipes have
been created, using varied ingredients such as:
mustard, banana, vinegar, and in some JudeoSpanish communities even some scrapes of
brick!
Taste and compare a few traditional recipes
for haroset – some are sweet while others are
tangy or savory.

An enjoyable way to
experience the bitterness of
the maror is by conducting
a “maror eating contest”:
Each brave participant takes
a sizable portion of sharp
maror, and immediately after
reciting the blessing pops it
into their mouths and begin
to chew... The first to redden,
tear or fume is the loser.
The winner can get a plate
of sweet haroset or a hint for
finding the afikoman.

Haroset recipes
Mystical
(HaAri, Rabbi Yitzchak Luria, Safed, 16th C.)

7 sorts of chopped nuts and fruits
mentioned in the Song of Songs: walnuts,
dates, figs, pomegranates, grapes, apples,
pears, and 3 spices like ginger, cinnamon
sticks, and sweet spike nard.
Yemenite
(Rav Kapakh, 20th C)

BitterSweet Haroset
Haroset’s texture symbolizes the accursed
mortar used to build the cities of Egypt. But
why is this symbol of the bitterness of slavery
sweetened with the fruits, nuts and spices
mentioned in the Song of Songs, the Bible’s
great love song? The Rabbis read this poetry as
the expression of love between God and Israel,
expressed most concretely in taking Israel out
of Egypt. So, Song of Songs, full of images of
youthful, spring-time love, is traditionally sung
on Pesach, often on Seder night.
Rabbi Akiva declared that the day that this
love song was given to Israel was as great as
the day the Torah was given at Sinai.
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The Rebbe of Slonim explains: If the Torah was
the only document given to us at the Exodus,
then we could only relate to God as a lawgiver,
as the one owed obedience. It would be as if
we were still slaves having merely replaced
one master with another. However, once the
Song of Songs was given, our relationship
became one of lovers, with mutual feelings,
hopes, dreams and demands. Like the lovers
in Song of Songs, we need to seek each other
out, sometimes finding, often missing one
another. The taste of the haroset reminds us
that our relationship with God should be a
love story: sticky but sweet.

1 cup raisins,
1/3 cup each figs, almonds, walnuts
½ cup sesame
1/3 cup cinnamon sticks
1 pinch black pepper, cumin, and ginger
Blend in food processor and mix with red wine.
Moroccan Haroset Syrup

1 cup “Silan” Date Honey
1/2 cup chopped walnuts
Ashkenazi Eastern European

1/2 cup chopped almonds and walnuts
2 chopped apples
1 teaspoon cinnamon
red wine to bind the ingredients
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Tzafun

צָ פּון

Eatin g th e H idd e n A fik o man

זֵ כֶ ר ְל ָק ְר ַּבן ּפֶ ַסח
.ּׂשבע
ַ ַהּנֶ ֱאכָ ל ַעל ַה

This matza is a reminder of the Pesach
sacrifice in the days of the Temple which
was eaten on a full stomach!

The Afikoman, the
other half of the middle
matza which was
hidden at the beginning
of the Seder, must
now be eaten. Its taste
lingers as the last food
eaten at the Seder.
At this point the
leaders of the Seder
“discover to their
dismay” that the
Afikoman has been
“stolen” by the children.
Knowing that it must be
eaten at the end of the
meal, the leaders must
bargain for its return.
It is recommended
that Jewish prizes
be offered (a book or
game) as well as the
promise of some money.
Some families ask the
children to give 10% of
their Afikoman prize
to a Tzedakah of their
choice and to announce
the beneficiary at
this point. The adults
may be solicited for
matching gifts.
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Leonard Cohen

T

he Afikoman Game:
Rules and Variations

How do we make sure the children
don’t lose interest during a long
Seder night?
Rabbi Elazar says: “Snatch matza one
from the other, in order to make sure
the children don’t fall asleep” (Talmud
Pesachim 109a). R. Elazar’s tip quickly
became today’s afikoman game: The
half matza broken in Yakhatz at the
beginning of the Seder is placed in
a secure place, for the Seder cannot
end until the “afikoman” is eaten after
the meal. Thus whoever steals the
afikoman is in a great bargaining
position, often negotiating for
a gift before relinquishing the
precious matza. When there
are many children, hide more than
one matza to avoid conflict and
disappointment.
Some families reverse the treasure
hunt, asking the children to hide the
afikoman and turning the parents
into the matza snatchers. Iraqi Jews
tie the afikoman to the back of one
of the younger children who must
stay awake and guard it, while the
other children wait for the young
guardian to nod off – allowing a
quick snatch to take place and a new
guardian to be entrusted with the
matza. Whoever holds the coveted
piece at the end of the evening is
awarded the prize.
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Broken unto You
All my life is broken unto you, and all my glory soiled unto you.
Do not let the spark of my soul go out in the even sadness.
Let me raise the brokenness to you, to the world where the breaking is for love.
Do not let the words be mine, but change them into truth.
With these lips instruct my heart, and let fall into the world what is broken in the world.
Lift me up to the wrestling of faith. Do not leave me where the sparks go out, and the
jokes are told in the dark, and new things are called forth and appraised in the scale of
the terror. Face me to the rays of love, O source of light,
or face me to the majesty of your darkness,
but not here, do not leave me here,
where death is forgotten, and the new thing grins.

yehuda Amichai

In Search of the Lost Face
Tzafun, the Hebrew term for Afikoman, means the hidden one. The same word is
used in the Torah to describe Moshe, hidden as a baby by his mother and ultimately
uncovered and adopted by Pharaoh’s daughter. The Israeli poet laureate turns a
search for a lost relationship into a poem about Moshe’s personal quest
Moshe, our teacher, saw the face of God only once
And forgot. He did not want to see the desert
Nor, even the promised land, but only the face of God.
He struck the rock in the fury of his longings.
He climbed Mt. Sinai and descended. He shattered the two
Tablets of the Covenant and made a Golden Calf. He searched
In fire and cloud. But he remembered only
The strong hand of God and his outstretched arm
But not his face. Just like one who wants
To remember the face of a loved one but cannot.
He made for himself a ‘mug shot’ taking from the face
Of God, the face of the burning bush and the face of
Pharaoh’s daughter as she leaned over him when he was an infant in the basket,
And he distributed the picture to all the tribes of Israel
And throughout the wilderness. But no one had seen
And no one recognized. And only at the end of his life
On Mt. Nebo, he saw, and died with a kiss from the face of God.

Birkat HaMazon

ָּב ֵרְך

T h e B l e ssin g aft e r th e M e al

.ִׁשיר ַה ַּמ ֲעלֹות
ְּבׁשּוב יי ֶאת ִׁש ַיבת צִ ּיֹון
.ָהיִינּו ּכְ ֹח ְל ִמים
ָאז י ִָּמ ֵלא ְׂשחֹוק ּפִ ינּו
.ְּולׁשֹונֵ נּו ִרּנָ ה
:אמרּו ַבּגֹויִם
ְ ָאז ֹי
,ִהגְ ִּדיל יי ַל ֲעׂשֹות ִעם ֵא ֶּלה
,ִהגְ ִּדיל יי ַל ֲעׂשֹות ִע ָּמנּו
.ָהיִינּו ְׂש ֵמ ִחים
ׁש ָּובה יי ֶאת ְׁש ִב ֵיתנּו
.ּכַ ֲאפִ ִיקים ַּבּנֶגֶ ב
,ַהּזֹ ְר ִעים ְּב ִד ְמ ָעה
.ְּב ִרּנָ ה י ְִקצֹרּו
ָהלֹוְך י ֵֵלְך ָּוב ֹכה
,ֹנ ֵׂשא ֶמ ֶׁשְך ַהּזָ ַרע
.ּמ ָתיו
ֹ  ֹנ ֵׂשא ֲא ֻל,ֹּבא ָי ֹבא ְב ִרּנָ ה

Shir HaMaalot: Song of Laughter

When Adonai restores the fortunes of Zion,
we will see it as in a dream:

our mouths will be filled with laughter,

our tongues, with songs of joy.
Then the nations will say:

"Adonai has done great things for them!"
Yes, Adonai will do great things for us
and we will be so happy.

Restore our fortunes, Adonai,

as the rain suddenly fills up dry riverbeds in the Negev.
Those who plant seeds in tears
will reap with songs of joy.

Now they go walking and weeping,

After the meal we
thank God not only
for the food but for
all the Divine gifts we
have received. These
blessings are recited
over the third cup of
wine which we pour
now but drink only
at the end of Birkat
HaMazon.
For three or more adults
(post bar-mitzvah) the
Invitation (mezuman) is
said. For ten or more,
add to the invitation
the word "Eloheinu,"
our God, since God's
presence dwells in
community.

carrying the seed-bag, then they will come back

singing for joy, carrying their sheaves of wheat. (Psalm 126)

Sheer ha–ma–alot.
B'shuv Adonai et sheev-at Tzion / ha-yeenu k'khol-meem.
Az y'ma-lei s'khok pee-nu / u'l-sho–nei–nu reena.
Az yo-m'ru va–goyim / heeg–deel Adonai la–asot eem eleh.
Heeg–deel Adonai / la–asot eemanu / ha–yee–nu s'mei-kheem.
Shuva Adonai / et sh'vee–tei-nu / ka–afee–keem ba–negev.
Ha–zor–eem b'deem–a / b'reena yeek–tzo-ru.
Ha–lokh yei–lekh u–va-kho/ no–sei meshekh hazara.
Bo yavo v'ree-na, no–sei alu–mo-tav.

| K i d d u s h | K a r p a s | Ya k h a t z | M a g g i d | M a t z a | M a r o r | D i n n e r | A f i k o m a n | B i r kat | E l i j a h | H a l l e l | S o n g s | N e x t Ye a r |
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The Invitation to Gratitude
Leader (raises the cup and begins):

/  ִמ ְׁשּפַ ְח ִּתי נְ ָב ֵרְך/ ּבֹותי נְ ָב ֵרְך
ַ ַר
ְָח ֵב ַרי נְ ָב ֵרך
All:

.עֹולם
ָ י ְִהי ֵׁשם יי ְמ ֹב ָרְך ֵמ ַע ָּתה וְ ַעד
Leader (repeats):

.עֹולם
ָ י ְִהי ֵׁשם יי ְמבֹ ָרְך ֵמ ַע ָּתה וְ ַעד
Leader (adds the words in
parentheses when there is a minyan):

)ֹלהינּו
ֵ  נְ ָב ֵרְך ֱ(א,סּוּבים
ִ ִּב ְרׁשּות ּכָ ל ַה ְּמ
.ֶׁש ָאכַ ְלנּו ִמ ֶּׁשּלֹו

All:

ֹלהינּו) ֶׁש ָאכַ ְלנּו ִמ ֶּׁשּלֹו
ֵ ָּברּוְך ֱ(א
.ְּובטּובֹו ָחיִינּו

Kha-vei-rai n'va-rekh.
Y'hee sheim Adonai
m'vo-rakh mei-ata v'ad olam.
Y'hee sheim Adonai m'vo-rakh
mei-ata v'ad olam.
Beer-shoot, n'va-rekh (Eloheinu)
she-akhal-nu mee-shelo.
Ba-rukh (Eloheinu) she-akhal-nu
mee-shelo, uv'tu-vo kha-yeenu.

Leader (repeats):

ֹלהינּו) ֶׁש ָאכַ ְלנּו ִמ ֶּׁשּלֹו
ֵ ָּברּוְך ֱ(א
.ְּובטּובֹו ָחיִינּו
All:

.ָּברּוְך הּוא ָּוברּוְך ְׁשמֹו

Ba-rukh (Eloheinu) she-akhal-nu
mee-shelo, uv'tu-vo kha-yeenu.
Ba-rukh hu u-varukh sh'mo.

First Blessing: Food for the Whole World
Ba-rukh ata Adonai Elo-hei-nu/
ֹלהינּו ֶמ ֶלְך
ֵ ָּברּוְך ַא ָּתה יי ֱא
me-lekh ha-olam / Ha-zan et ha-olam
עֹולם ּכֻ ּלֹו
ָ  ַהּזָ ן ֶאת ָה,עֹולם
ָ ָה
ku-lo b'tuvo / b'khen, b'khesed,
. ְּב ֵחן ְּב ֶח ֶסד ְּוב ַר ֲח ִמים,ְּבטּובֹו
u-v'ra-kha-meem / Hu no-ten
 ּכִ י,נֹותן ֶל ֶחם ְלכָ ל ָּב ָׂשר
ֵ הּוא
le-khem l'khol ba-sar / kee- l'olam
 ְּובטּובֹו ַהּגָ דֹול.עֹולם ַח ְסּדֹו
ָ ְל
khas-do / Uv-tu-vo ha-gado /
ta-meed lo khasar lanu /v'al yekh-sar
ָּת ִמיד ֹלא ָח ַסר ָלנּו וְ ַאל י ְֶח ַסר
lanu ma-zon / l'olam va-ed/ ba-avur
 ַּב ֲעבּור,עֹולם וָ ֶעד
ָ ָלנּו ָמזֹון ְל
she-mo ha-gadol / kee-hu Eil zan
 ּכִ י הּוא ֵאל זָ ן,ְׁשמֹו ַהּגָ דֹול
um-far-neis la-kol / U-mei-teev
 ֵּומכִ ין,ְּומפַ ְרנֵ ס ַלּכֹל ֵּומ ִטיב ַלּכֹל
la-kol / u-mei-kheen ma-zon / l'khol
.ּיֹותיו ֲא ֶׁשר ָּב ָרא
ָ ָמזֹון ְלכָ ל ְּב ִר
bree-yo-tav asher ba-ra / Barukh ata
. ַהּזָ ן ֶאת ַהּכֹל,ָּברּוְך ַא ָּתה יי
Adonai / ha-zan et ha-kol.
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O

ur Mouths Will Fill
With Laughter
Being Jewish has taught me how to laugh!
First and foremost to laugh at myself and at
my situation. More important, to laugh in
order to act in the world. This is not to say
we are to make fun of someone or make
light of our fate. Rather, one is not to take
oneself too seriously, but to take one's
responsibilities very seriously.
Laughter opens the door to hope and
healing. It opens up new possibilities.
Listen to what's funny to children and it will
reveal a new world and a new generation.
The first Jewish child born was called
"Yitzchak" (one will laugh).
Laughter – we pack it in our luggage, we
season our Friday night soup with it. Often
it is mixed with tears. We have fought
despair relentlessly. Laughter is one of our
secret weapons.
Rabbi Naamah Kelman, first woman ordained in Israel,
Hebrew Union College

Blessed are You, Adonai
our God, Ruler of the
universe, who nourishes
the whole world. Your
kindness endures forever.
May we never be in want
of food, for God provides
for all the creatures
which God has created.
Blessed are You, Adonai,
who feeds all.

The Torah says: "After you
have eaten and are satisfied, you
should bless Adonai your God for
"the good land God has given you
(Deuteronomy 8:10).
Blessed are You, Adonai, for
the land and for the food.

Second Blessing: For the Good Land and its Fruits
טֹובה ְּור ָח ָבה,
בֹותינּו ֶא ֶרץ ֶח ְמ ָ ּדה ָ
ֹלהינּו ַעל ֶׁש ִהנְ ַח ְל ָּת ַל ֲא ֵ
נֹודה ְלָך יי ֱא ֵ
ֶ
ֹלהינּו ֵמ ֶא ֶרץ ִמצְ ַריִםּ ,ופְ ִד ָיתנּו ִמ ֵּבית ֲע ָב ִדים,
אתנּו יי ֱא ֵ
וְ ַעל ֶׁשהֹוצֵ ָ
ּתֹור ְתָך ֶׁש ִּל ַּמ ְד ָּתנּו ,וְ ַעל ֻח ֶּקיָך
 Ka-ka-tuv v'akhal-ta /וְ ַעל ְּב ִר ְיתָך ֶׁש ָח ַת ְמ ָּת ִּב ְב ָׂש ֵרנּו ,וְ ַעל ָ
הֹוד ְע ָּתנּו ,וְ ַעל ַח ִּיים ֵחן וָ ֶח ֶסד ֶׁשחֹונַ נְ ָּתנּו ,וְ ַעל ֲאכִ ַילת ָמזֹון ָׁש ַא ָּתה זָ ן
ֶׁש ַ
v'sa-vata u-vei-rakhta
/ et Adonai Elo-he-kha
אֹותנּו ָּת ִמידְּ ,בכָ ל יֹום ְּובכָ ל ֵעת ְּובכָ ל ָׁש ָעה.
ְּומפַ ְרנֵ ס ָ
אֹותְך ,י ְִת ָּב ַרְך ִׁש ְמָך
מֹודים ָלְך ְּומ ָב ְרכִ ים ָ
ֹלהינּו ֲאנַ ְחנּו ִ
 / al ha-aretz ha-tovaוְ ַעל ַה ֹּכל יי ֱא ֵ
asher natan lakh /
עֹולם וָ ֶעדּ ,כַ ּכָ תּוב" :וְ ָאכַ ְל ָּת וְ ָׂש ַב ְע ָּת ֵּוב ַרכְ ָּת ֶאת יי
ְּבפִ י כָ ל ַחי ָּת ִמיד ְל ָ
Ba-rukh ata Adonai
ּטֹובה ֲא ֶׁשר נָ ַתן ָלְך".
ֹלהיָך ַעל ָה ָא ֶרץ ַה ָ
ֱא ֶ
al ha-aretz v'al
ָּברּוְך ַא ָּתה ייַ ,על ָה ָא ֶרץ וְ ַעל ַה ָּמזֹון.
ha-mazon.
Third Blessing: For Jerusalem
ְרּוׁש ַליִם ִע ֶירָך וְ ַעל צִ ּיֹון
ֹלהינּו ַעל י ְִׂש ָר ֵאל ַע ֶּמָך וְ ַעל י ָ
ַר ֵחם נָ א יי ֱא ֵ
בֹודָך וְ ַעל ַמ ְלכּות ֵּבית ָּדוִ ד ְמ ִׁש ֶיחָך וְ ַעל ַה ַּביִת ַהּגָ דֹול וְ ַה ָ ּקדֹוׁש
ִמ ְׁשּכַ ן ּכְ ֶ
ֶׁשּנִ ְק ָרא ִׁש ְמָך ָע ָליו.
ֹלהינוָ ,א ִבינּוְ ,ר ֵענּו זּונֵ נּו ּ ַפ ְרנְ ֵסנּו וְ כַ ְלּכְ ֵלנּו וְ ַה ְרוִ ֵיחנּו ,וְ ַה ְרוַ ח ָלנּו יי
ֱא ֵ
ֹלהינּוֹ ,לא ִל ֵידי
רֹותינּו .וְ נָ א ַאל ַּתצְ ִריכֵ נּו ,יי ֱא ֵ
ֹלהינּו ְמ ֵה ָרה ִמּכָ ל צָ ֵ
ֱא ֵ
תּוחה,
ַמ ְּתנַ ת ָּב ָׂשר וָ ָדם וְ ֹלא ִל ֵידי ַה ְלוָ ָא ָתםּ ,כִ י ִאם ְלי ְָדָך ַה ְּמ ֵל ָאהַ ,הּפְ ָ
עֹולם וָ ֶעד.
דֹוׁשה וְ ָה ְר ָח ָבהֶׁ ,שֹּלא נֵ בֹוׁש וְ ֹלא נִ ּכָ ֵלם ְל ָ
ַה ְּק ָ
[On Shabbat add]:

ֹלהינּו ְּב ִמצְ ו ֶֹתיָך ְּוב ִמצְ וַ ת יֹום ַה ְּׁש ִביעִ יַ ,ה ַּׁש ָּבת ַהּגָ דֹול וְ ַה ָּקדֹוׁש ַהּזֶ הּ ,כִ י יֹום זֶ ה ּגָ דֹול
ְרצֵ ה וְ ַה ֲח ִליצֵ נּו יי ֱא ֵ
ֹלהינּוֶׁ ,שֹּלא
נּוח ּבֹו ְּב ַא ֲה ָבה ּכְ ִמצְ וַ ת ְרצֹונֶ ָךִּ .וב ְרצֹונְ ָך ָהנִ ַיח ָלנּו ,יי ֱא ֵ
וְ ָקדֹוׁש הּוא ְלפָ נֶ יָךִ ,ל ְׁש ָּבת ּבֹו וְ ָל ַ
ְרּוׁש ַליִם עִ יר
ֹלהינּו ְּבנֶ ָח ַמת צִ ּיֹון עִ ֶירָך ְּוב ִבנְ יַן י ָ
נּוח ֵתנּו .וְ ַה ְר ֵאנּו יי ֱא ֵ
ְת ֵהא צָ ָרה וְ יָגֹון וַ ֲאנָ ָחה ְּביֹום ְמ ָ
ָק ְד ֶׁשָךּ ,כִ י ַא ָּתה הּוא ַּבעַ ל ַהיְׁשּועֹות ַּובעַ ל ַהּנֶ ָחמֹות.

][On Pesach add:

Rebuild Jerusalem the sacred
city quickly, in our era.
Blessed are You, Adonai, who
rebuilds Jerusalem in mercy.
Amen.
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U-v'nei Yeru-sha-layeem
eer ha-kodesh beem-hei-ra
b'ya-meinu /
Ba-rukh ata Adonai,
Bo-neh v'ra-kha-mav /
Yeru-sha-layeem, Amen.

בֹותינּו ,י ֲַע ֶלה וְ ָיבֹא וְ יַּגִ ַיע וְ י ֵָר ֶאה וְ י ֵָרצֶ ה וְ י ִָּׁש ַמע וְ יִּפָ ֵקד
אֹלהי ֲא ֵ
ֹלהינּו וֵ ֵ
ֱא ֵ
בֹותינּו ,וְ זִ כְ רֹון ָמ ִׁש ַיח ֶּבן ָּדוִ ד ַע ְב ֶּדָך,
וְ יִּזָ כֵ ר זִ כְ רֹונֵ נּו ּופִ ְקדֹונֵ נּו ,וְ זִ כְ רֹון ֲא ֵ
ְרּוׁש ַליִם ִעיר ָק ְד ֶׁשָך ,וְ זִ כְ רֹון ּכָ ל ַע ְּמָך ֵּבית י ְִׂש ָר ֵאלְ ,לפָ נֶיָך,
וְ זִ כְ רֹון י ָ
טֹובהְ ,ל ֵחן ְּול ֶח ֶסד ְּול ַר ֲח ִמיםְ ,ל ַח ִּיים ְּול ָׁשלֹום ְּביֹום ַחג
ִלפְ ֵל ָיטהְ ,ל ָ
הוׁש ֵיענּו
טֹובהּ ,ופָ ְק ֵדנּו בֹו ִל ְב ָרכָ ה ,וְ ִ
ֹלהינּו ּבֹו ְל ָ
ַה ַּמּצֹות ַהּזֶ ה ,זָ כְ ֵרנּו יי ֱא ֵ
ְׁשּועה וְ ַר ֲח ִמים חּוס וְ ָחּנֵ נּו וְ ַר ֵחם ָע ֵלינּו
בֹו ְל ַח ִּיים ִ
טֹוביםִּ .וב ְד ַבר י ָ
הֹוׁש ֵיענּוּ ,כִ י ֵא ֶליָך ֵעינֵינּוּ ,כִ י ֵאל ֶמ ֶלְך ַחּנּון וְ ַרחּום ָא ָּתה.
וְ ִ
ְרּוׁש ַליִם ִעיר ַה ּ ֹק ֶדׁש ִּב ְמ ֵה ָרה ְבי ֵָמינּו.
ְּובנֵ ה י ָ
ְרּוׁש ַליִםָ .א ֵמן.
ָּברּוְך ַא ָּתה ייּ ,בֹונֶ ה ְב ַר ֲח ָמיו י ָ

Fourth Blessing: For Goodness and Hope
עֹולםָ ,ה ֵאלָ ,א ִבינּוַ ,מ ְלּכֵ נּוַ ,א ִ ּד ֵירנּו,
ֹלהינּו ֶמ ֶלְך ָה ָ
ָּברּוְך ַא ָּתה יי ֱא ֵ
רֹועה
ּגֹוא ֵלנּו ,יֹוצְ ֵרנּוְ ,ק ֵ
ּבֹור ֵאנּוֲ ,
ְ
רֹוענּו ֵ
דֹוׁשנּוְ ,קדֹוׁש י ֲַע ֹקבֵ ,
י ְִׂש ָר ֵאלַ ,ה ֶּמ ֶלְך ַהּטֹוב וְ ַה ֵּמ ִטיב ַל ֹּכלֶׁ ,ש ְּבכָ ל יֹום וָ יֹום הּוא ֵה ִטיב,
גֹומ ֵלנּו הּוא יִגְ ְמ ֵלנּו
ֵיטיב ָלנּו .הּוא גְ ָמ ָלנּו הּוא ְ
הּוא ֵמ ִטיב ,הּוא י ִ
ָל ַעדְ ,ל ֵחן ְּול ֶח ֶסד ְּול ַר ֲח ִמים ְּול ֶרוַ חַ ,הּצָ ָלה וְ ַהצְ ָל ָחהְּ ,ב ָרכָ ה
יׁשּועה ,נֶ ָח ָמהּ ,פַ ְרנָ ָסה וְ כַ ְלּכָ ָלה וְ ַר ֲח ִמים וְ ַח ִּיים וְ ָׁשלֹום וְ כָ ל טֹוב,
וִ ָ
עֹולם ַאל י ְַח ְּס ֵרנּו.
ִּומּכָ ל טּוב ְל ָ
MAY the Merciful One send us Elijah
the prophet to bring us good tidings
of consolation and comfort.
MAY God bless everyone gathered
here, hosts and guests, relatives and
friends, with health, financial means
and generosity.
[On Shabbat]: [MAY God give us a day
which will be an era of perfect Shabbat
]rest forever.
[On Seder]: [MAY the Merciful One let us
inherit the day of total goodness].

MAY the Merciful One bless the State
of Israel.
MAY the Merciful One grant peace
between the children of Jacob and the
children of Ishmael.
MAY the Merciful One enable us to
live in the days of the Messiah and
earn the world to come.

HaRa-kha-man /
hu yee-sh'lakh lanu et
Ei-lee-ya-hu
ha-na-vee / za-khur
la-tov / vee-vaser
lanu / b'sorot to-vot /
y'shu-ot v'ne-khamot.

עֹולם וָ ֶעד.
ָה ַר ֲח ָמן הּוא י ְִמֹלְך ָע ֵלינּו ְל ָ
ָה ַר ֲח ָמן הּוא י ְִת ָּב ַרְך ַּב ָּׁש ַמיִם ָּוב ָא ֶרץ.
ּדֹורים ,וְ י ְִתּפָ ַאר ָּבנּו ָל ַעד ְּולנֵ צַ ח נְ צָ ִחים ,וְ י ְִת ַה ַּדר
ָה ַר ֲח ָמן הּוא י ְִׁש ַּת ַּבח ְלדֹור ִ
עֹול ִמים.
עֹול ֵמי ָ
ָּבנּו ָל ַעד ְּול ְ
ָה ַר ֲח ָמן הּוא יְפַ ְרנְ ֵסנּו ְּבכָ בֹוד.
קֹומ ִמּיּות ְב ַא ְרצֵ נּו.
יֹוליכֵ נּו ְ
ארנּו ,וְ הּוא ִ
ָה ַר ֲח ָמן הּוא י ְִׁשּבֹר ֻע ֵּלנּו ֵמ ַעל צַ ּוָ ֵ
ָה ַר ֲח ָמן הּוא י ְִׁש ַלח ָלנּו ְּב ָרכָ ה ְמ ֻר ָּבה ַּב ַּביִת ַהּזֶ ה וְ ַעל ֻׁש ְל ָחן זֶ ה ֶׁש ָאכַ ְלנּו ָע ָליו.
ָה ַר ֲח ָמן הּוא י ְִׁש ַלח ָלנּו ֶאת ֵא ִל ָּיהּו ַהּנָ ִביא זָ כּור ַלּטֹוב ,וִ ַיב ֶּׂשר ָלנּו ְּבׂשֹורֹות
טֹובֹות יְׁשּועֹות וְ נֶ ָחמֹות.
אֹותם וְ ֶאת
ָה ַר ֲח ָמן הּוא י ְָב ֵרְך ֶאת ַּב ַעל ַה ַּביִת ַהּזֶ ה וְ ֶאת ַּב ֲע ַלת ַה ַּביִת ַהּזֶ הָ ,
אֹותנּו וְ ֶאת ּכָ ל ֲא ֶׁשר ָלנּו,
ֵּב ָיתם וְ ֶאת זַ ְר ָעם וְ ֶאת ּכָ ל ֲא ֶׁשר ָל ֶהםָ ,
בֹותינּו ַא ְב ָר ָהם יִצְ ָחק וְ י ֲַעקֹב ַּבּכֹל ִמּכֹל ּכֹל,
ּכְ מֹו ֶׁשּנִ ְת ָּב ְרכּו ֲא ֵ
אמר ָא ֵמן.
אֹותנּו ּכֻ ָּלנּו י ַַחד ִּב ְב ָרכָ ה ְׁש ֵל ָמה ,וְ ֹנ ַ
ּכֵ ן י ְָב ֵרְך ָ
ַּב ָּמרֹום י ְַל ְּמדּו ֲע ֵל ֶיהם וְ ָע ֵלינּו זְ כּות ֶׁש ְּת ֵהא ְל ִמ ְׁש ֶמ ֶרת ָׁשלֹום .וְ נִ ּ ָׂשא ְב ָרכָ ה
ֹלהים וְ ָא ָדם.
אֹלהי י ְִׁש ֵענּו ,וְ נִ ְמצָ א ֵחן וְ ֵׂשכֶ ל טֹוב ְּב ֵעינֵי ֱא ִ
ֵמ ֵאת ייּ ,וצְ ָד ָקה ֵמ ֵ
עֹול ִמים.
נּוחה ְל ַח ֵּיי ָה ָ
בשבתָ :ה ַר ֲח ָמן הּוא יַנְ ִח ֵילנּו יֹום ֶׁשּכֻ ּלֹו ַׁש ָּבת ְּומ ָ

ָה ַר ֲח ָמן הּוא יַנְ ִח ֵילנּו יֹום ֶׁשּכֻ ּלֹו טֹוב.
אׁשית צְ ִמ ַיחת ּגְ ֻא ָּל ֵתנּו.
ָה ַר ֲח ָמן הּוא י ְָב ֵרְך ֶאת ְמ ִדינַ ת י ְִׂש ָר ֵאל ֵר ִ
ָה ַר ֲח ָמן הּוא י ְַׁשּכִ ין ָׁשלֹום ֵּבין ְּבנֵי י ֲַעקֹב ֵּובין ְּבנֵי י ְִׁש ָמ ֵעאל.
עֹולם ַה ָּבא.
ָה ַר ֲח ָמן הּוא יְזַ ּכֵ נּו ִלימֹות ַה ָּמ ִׁש ַיח ְּול ַח ֵּיי ָה ָ
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 ְל ָדוִ ד,ִמגְ ּדֹול יְׁשּועֹות ַמ ְלּכֹו וְ עֹ ֶׂשה ֶח ֶסד ִל ְמ ִׁשיחֹו
 הּוא י ֲַע ֶׂשה,רֹומיו
ָ  עֹ ֶׂשה ָׁשלֹום ִּב ְמ.עֹולם
ָ ְּולזַ ְרעֹו ַעד
. וְ ִא ְמרּו ָא ֵמן,ָׁשלֹום ָע ֵלינּו וְ ַעל ּכָ ל י ְִׂש ָר ֵאל
 ּכְ פִ ִירים. ּכִ י ֵאין ַמ ְחסֹור ִל ֵיר ָאיו,יְראּו ֶאת יי ְקדֹ ָׁשיו
 הֹודּו ַליי ּכִ י. וְ דֹ ְר ֵׁשי יי ֹלא י ְַח ְסרּו כָ ל טֹוב,ָרׁשּו וְ ָר ֵעבּו
 ּפ ֵֹות ַח ֶאת י ֶָדָך ַּומ ְׂש ִּב ַיע ְלכָ ל. ּכִ י ְלע ָֹולם ַח ְסּדֹו,טֹוב
. וְ ָהיָה יי ִמ ְב ַטחֹו, ָּברּוְך ַהּגֶ ֶבר ֲא ֶׁשר י ְִב ַטח ַּביי.ַחי ָרצֹון
, וְ ֹלא ָר ִא ִיתי צַ ִ ּדיק נֶ ֱעזָב, ּגַ ם זָ ַקנְ ִּתי,ִיתי
ִ נַ ַער ָהי
.וְ זַ ְרעֹו ְמ ַב ֶּקׁש ָל ֶחם
. יי י ְָב ֵרְך ֶאת ַעּמֹו ַב ּ ָׁשלֹום,יי עֹז ְל ַעּמֹו י ִֵּתן

Meegdol y'shu-ot mal-ko / v'oseh khesed leem-shee-kho /
l'-David u-l'zaro ad olam.
Oseh Shalom beem-romav / hu ya-aseh shalom /
aleinu v'al kol Yisrael v'eemru. Amen.

"I was once young and now I am old but I testify that I have never seen the
just forsaken nor their children in need of bread." (Psalm 37:25)
"Adonai will give strength to our people! Adonai will bless them with
peace!" (Psalms 29:11)

Na-ar ha-yeetee gam zakan-tee / v'lo-raeeti
tzaddik ne-eh-zav /v'zaro m'vakesh la-khem.
Adonai oz l'amo yee-tein / Adonai y'vareikh /
et amo va-Shalom.

The Third Cup
,עֹולם
ָ ֹלהינּו ֶמ ֶלְך ָה
ֵ ָּברּוְך ַא ָּתה יי ֱא
.ַהּגָ פֶ ן

ּבֹורא ּפְ ִרי
ֵ

יׁשית
ִ ּכֹוס ְׁש ִל
Blessed are You, Adonai
our God, Ruler of the Universe,
who creates the fruit of the vine.

Ba-rukh ata Adonai / Elo-heinu me-lekh ha-olam / bo-rei pree ha-gafen.

We conclude the Blessing over
the Meal by drinking the Third
Cup, the Cup of Blessing, while
reclining to the left.
The person who led the Blessing
over the Meal says the blessing
over the wine.

110

After the Guests Depart
Unfortunately, many of us delude
ourselves into believing that we are good
at expressing gratitude when we are not.
Thus, we think that thanking our hosts at
the end of an evening is sufficient. But if
you have ever left a social event after telling
your hosts what a wonderful time you had,
and then spent the ride home engaging
in a critical character analysis of the very
people who have just hosted you, you have
practiced ingratitude, not gratitude.
I know that when my wife and I entertain,
we spend hours preparing the house and
planning the event so that our guests can
spend as pleasant an evening as possible.
The thought that some of them might
afterwards dissect us critically pains me.
And I don't think I am being paranoid
in suspecting that many of them do so;
I realize how often I have acted that way
myself.
Rabbi Joseph Telushkin, The Book of Jewish Values

ating is Like Crossing
E
the Red Sea
Birkat HaMazon is a supremely important
act. To be able to eat and drink is as
extraordinary, as miraculous, as crossing
the Red Sea. We do not recognize the
miracle because, for the moment, we live in
a world of plenty and because our memory
is so short. Yet those in less fortunate lands
understand that to satisfy one's hunger is
a miracle of miracles...The route that bread
travels from the earth where it grows to our
mouth where it is eaten is very perilous. It is
to cross the Red Sea...
Emmanuel Levinas, French Jewish philosopher

he Inversion of
T
Gratefulness
Basic to human existence is a sense of
indebtedness – of indebtedness to society,
of indebtedness to God. What is emerging
in our age is a strange inversion. Modern
people believe that the world is indebted
to them; that society is charged with duties
toward them. Their standard preoccupation
is: What will I get out of life? Suppressed is
the question: What will life, what will society
get out of me?
Rabbi Abraham Joshua Heschel
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ELIJAH

ּכֹוס ֵא ִל ָּיהּו

Pouring Elijah’s Cup and Opening the Door

!ַה ָּבא

ָּברּוְך

,ֵא ִל ָּיהּו ַהּנָ ִביא
,ֵא ִל ָּיהּו ַה ִּת ְׁש ִּבי
,ֵא ִל ָּיהּו ַהּגִ ְל ָע ִדי
ִּב ְמ ֵה ָרה יָבֹוא ֵא ֵלינּו
.ִעם ָמ ִׁש ַיח ֶּבן ָּדוִ ד

Barukh Ha-Ba!

Elijah the prophet,
Elijah the Tishbi,

Elijah the Giladi.

May he come to us quickly

Along with the Messiah, son of David.
Eliyahu ha-navee/
Eliyahu ha-Tish-bi/
Eliyahu ha-Giladi/
beem-hei-ra / yavo ei-leinu/
eem ma-shee-akh ben David.

The door is opened
twice on Seder night.
Once at “Ha Lakhma
Anya,” we opened
the door to our past,
slavery and poverty,
and we invited the
needy to join us.
Now we open the
door to our future,
our tomorrow. So
we invite Elijah, the
prophet of hope and
of happy endings.
The question arises:
What can we do to
hasten redemption, to
contribute to Tikkun
Olam?
Pour a large cup
of wine in honor of
Elijah, and open the
door expectantly.
Many families
welcome Elijah with a
prayer or a song.

Filling the Cup of Redemption Ourselves
The Hassidic Rebbe Naftali Tzvi Horowitz used to go around the Seder table inviting each participant to pour
from their personal cup into Elijah’s cup. This symbolizes the Kabbalistic concept that Divine action will occur
when there is a corresponding human action, an awakening from below that precedes it.
In some families, each participant helps to fill Elijah’s cup of future redemption, while, silently or aloud, making
a particular wish for a better year. May it come true with our own initiative and then with God’s help.
Rabbi Naftali Tzvi Horowitz of Ropshitz, Poland, 18th C.

| K i d d u s h | K a r p a s | Ya k h a t z | M a g g i d | M a t z a | M a r o r | D i n n e r | A f i k o m a n | B i r k a t | E l ijah | H a l l e l | S o n g s | N e x t Ye a r |
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Where does Israel get the strength – the chutzpah – to
go on believing in redemption in a world that knows
mass hunger and political exile and boat people? How
can Jews testify to hope and human value when they
have been continuously persecuted, hated, dispelled,
destroyed? Out of the memories of the Exodus! “
Rabbi Irving Greenberg, “The Jewish Way”

Leslie Goldman

A Note to a Fellow Leader
On the day I came to see you, with my hands open to serve,
I found you very busy. I wanted you to know
I saw you were busy. I respected that you were busy
and waited for an opening. I sincerely wanted to meet you.
I wanted to be your friend. l wanted to work alongside you.
I was looking for a way to let you know my intent,
my needs, my passion, but found no opening.
I understand there are ways that work for you –
teach me your ways, or appoint someone to teach me, if you haven’t the time!
I understand, that in your life, as in mine, there are times
we take on more than we can successfully complete –
perhaps together we can learn how to complete more!
I want to honor you.
I respect the quiet moments you need to be alone.
I support you in taking care of yourself.
In some small way, I would like to contribute
to helping you lift your burden.
I respect leadership. I respect those who take on what must be done,
and develop competency to delegate and guide others.
I, too, face the unknown. I too am a leader,
and have purpose, though in some small humble way,
it may be different than the task you have accepted. I am not unlike you.
Perhaps there is something to be shared between us.
My name is Elijah. The next time I knock at your door, may it be truly open.
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Old Man’s Curse
The
An Iraqi Folktale
Many years ago in Baghdad, there lived a good couple who
loved God, gave Tzedaka and helped the poor. All Baghdad
honored the couple, and yet they had one sorrow: they had
no children. Years passed, and Passover arrived. The couple
sat at the Seder table, read the Haggadah, and retold the
Exodus. Yet the wife was sad, as she always was at Passover.
Her husband understood the reason for her grief and
comforted her as he always did: “Don’t worry, we’ll have a
child one day. God won’t forget us.”
While the couple were talking, there came a sudden knock
at the door. At the threshold stood a ragged old man. The
couple invited him to join their Seder and treated him
with the greatest hospitality. However, when the old man
took his leave of the pair who had hosted him so kindly, he
turned to them, and instead of thanking them, said, “I pray
to God that next year your Pesach table will be a wreck!”
The ungrateful old man’s curse astonished the couple
and angered them, but out of respect, they said nothing.
A month later the wife discovered that she was pregnant!
And indeed, three months before the next Passover,
a son was finally born to them. Their great joy cannot be
described, and the old man and his curse were of course
forgotten.
Next Passover, the couple sat around the Seder table and
read the Haggadah with their son. The baby behaved like
all babies do. He laughed and fussed and tipped over the
wine. He knocked over the cups and broke the plates. But
his mother and father loved their only child so much that
they took pleasure even in the havoc he wreaked. This was
the son they had prayed for year after year. It was only at
the end of the Seder that the couple remembered the old
man and his “curse.” This was indeed a blessing in disguise,
and the old man, they had no doubt in their hearts, was no
other than Elijah himself.

ְׁש ֹפְך ֲח ָמ ְתָך
Pour Out Your Wrath

 ֲא ֶׁשר ֹלא י ְָדעּוָך,ֲח ָמ ְתָך ֶאל ַהּגֹויִם

ְׁש ֹפְך

.וְ ַעל ַמ ְמ ָלכֹות ֲא ֶׁשר ְּב ִׁש ְמָך ֹלא ָק ָראּו
.ּכִ י ָאכַ ל ֶאת י ֲַע ֹקב וְ ֶאת נָ וֵ הּו ֵה ַׁשּמּו
.ְׁשפָ ְך ֲע ֵל ֶיהם זַ ְע ֶמָך וַ ֲחרֹון ַאּפְ ָך י ּ ִַׂשיגֵ ם
.ִּת ְר ּ ֹדף ְּב ַאף וְ ַת ְׁש ִמ ֵידם ִמ ַּת ַחת ְׁש ֵמי יי

Pour out your fury on the nations that do
not know you,

and upon the kingdoms that do not invoke
your name,

for they have devoured Jacob and
destroyed his home. (Psalms 79:6-7)

Pour out your wrath on them; may your
blazing anger overtake them. (Psalms 69:25)

Pursue them in wrath and destroy them
from under the heavens of Adonai!
(Lamentations 3:66)

Pour out your love
on the nations who have known you
and on the kingdoms who call upon your name.
For they show kindness to the seed of Jacob
and they defend your people Israel from those
who would devour them alive.
In 1943 during the Holocaust, the
entire Danish Jewish community
was smuggled to neutral Sweden by
the Danish Christian underground
movement. Israeli Memorial Stamp
by A. Berg, 1973.

May they live to see the Sukkah of peace spread
over your chosen ones
and to participate in the joy of all your nations.

Traditionally, at the
end of the Seder, we
stand before the open
door and read out a
harsh demand that our
oppressors be brought
to the bench of Divine
justice. This Haggadah
adds an unusual
prayer for righteous
Gentiles who rescued
Jews.
“Pour Out Your
Wrath,” compiled
from Biblical verses,
was inserted into
the Haggadah in
the Middle Ages
in response to the
Crusades and to
the pogroms which
typically occurred
during the Easter/
Passover period.
“Pour out Your
Love,” attributed to a
Haggadah manuscript
from 1521, reflects
a deep appreciation
and love for those
among the nations
who have aided and
protected the Jewish
people throughout
the generations.
Many scholars doubt
the authenticity of
this manuscript,
but descendants of
Holocaust survivors
saved by Gentiles agree
with its sentiments.
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For One Brief Moment the Jew Stood Tall
Many Seder participants are decidedly
uncomfortable with the short paragraph which
asks that God’s wrath be poured out on the
nations that do not “call out in God’s name.”
Some modern Haggadot deleted this paragraph,
finding it too pregnant with vengeance and
revenge. Defying the Seder’s universal themes of
freedom and liberation, it made their compilers
uncomfortable.
I, on the other hand, love it. Why my infatuation
with this hard-hitting paragraph?
I picture the many beleaguered Jews, particularly
in Europe, for whom Passover, with its proximity
to Easter, was a dangerous time. I imagine Jews

who spent much of the year fearful that the nonJewish world might violently turn on them. They
knew they would have little recourse to protect
themselves...
Suddenly, for one short paragraph, they opened
the door of their homes – of course, most of their
non-Jewish neighbors had by then retired for the
night – and publicly told the world what they
wished for those who had done them evil. For
one brief moment they could let their desire for
justice be heard publicly. They did not have to
cower in fear.
And yet they did not ask God to let them pour
out their own wrath. Even now when Jewish

“machismo” briefly appeared, they asked God to
render judgment and to punish only those who
did not “call out in God’s name,” that is, those
nations that failed to adhere to ethical standards.
For one brief, shining moment, the Jew stood
tall. The playing field was more than equal as
the Jew turned to the Judge of all the world, the
same Judge Abraham challenged in Genesis, and
called upon that Judge to do justice.
And then, as suddenly as it began, it ended.
The door was shut, the Jew sat down, the Seder
continued, and all returned as it had been and
would remain for too many years.

Deborah E. Lipstadt, Holocaust historian, and author of History on Trial: My Day in Court with David Irving, an account of her
successful defense against a Holocaust denier who sued her for libel.

Pardon the Egyptians!

I Won’t Teach Our Children to Hate

Moses demanded nothing less from the Jews, who had just left
slavery for freedom, than to pardon the Egyptians! To love those
who tyrannized over them for so long! Their time in Egypt itself – the
abominable refuge the Jews received as slaves in a pagan land – had
to be forgiven. In spite of everything, the children of Israel must not
forget the air they breathed in Egypt, the water they drank there, and
Egypt’s ground in which they buried their dead, even though the waters
of Egypt ran red with blood, the air rang with their cries and their tears
watered the earth.
Moshe’s words “You shall not abhor an Egyptian, because you were
a resident alien in his land” (Deuteronomy 23:8) could have been a cruel
taunt, yet they have been made wonderful by their charity and grace.

What do we do with the prayer “Pour out your wrath”? Is it possible to
strike it out of our Haggadah? These awful words! Nowadays there are
people who love us. And there are people who don’t. But how can we
curse even those who hate us with these horrible words?
I can’t hate. And I won’t teach our children to hate.
I understand the pain of the Jews, the pain and the fury that went into
this prayer hundreds of years ago. The ugly face of anti-Semitism exists
today, too, but not to the extent where, God forbid, we should teach our
children this prayer. The foolish and the malicious can be condemned.
They can be pitied. But we can’t hate them – and make God part of this
hatred.

Rabbi Eliyahu Ben Amozeg, Paths of Morality, Livorno, Italy 19th C.
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Yehiel Weingarten, Kibbutz Ein Harod, 1936

Pour out your Wrath

D

o Not Drink
from the Cup of
Bitterness
I must say to my people
who stand on the warm
threshold which leads
into the palace of justice.
In the process of gaining
our rightful place we
must not be guilty of
wrongful deeds. Let us
not seek to satisfy our
thirst for freedom by
drinking from the cup of
bitterness and hatred.
Martin Luther King

mikhel, the old "goy"
During the First World War, the Heschko family hid from the Cossacks at their Gentile neighbor
Mikhel’s, in a small Ukrainian town. Yehuda Ya’ari tells the story of their Pesach Seder:
Passover was coming. We remembered it and we didn’t. When there is
no matza, no wine, when there is nothing belonging to the holiday, it’s
better to forget. A week before the holiday, no one mentioned it. Then
old Mikhel came: “Your Passover is coming,” he said. “I brought you some
wheat for ‘matzi’, some eggs, and beets for borscht... eat, friends, and
remember Mikhel the old sinner.”
On the eve of the Seder we laid a white cloth on the ground, because
the table was small and there were no chairs in the house. We sat
around the cloth until after midnight, eating and singing. Then my
father told me to open the door for Elijah.
He began reading in a loud voice, “Pour out your fury on the nations

[literally, the "goyim" meaning nations] that do not know you...” and
suddenly the door swung open!
Mikhel the old “goy” came inside wearing his best clothes. Mikhel
said, “When grandfather Moshko was alive, I came to visit him every
Passover, you remember, Heschko? Moshko would give me wine and
matzi. I like the Jews’ matzi... and Mrs. Heschko, how is the borscht?”
Father didn’t finish the prayer. He went to Mikhel and embraced him.
The world was at war. People were killing each other like animals, cities
fell – and here stood two people, one Jewish and one Gentile, hugging
each other.
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An Antidote to Fanaticism

Pour Out Your
Chocolates
On the fifth anniversary of the arrival of the “S.S. Exodus 1947” to the
shores of British Mandate Israel, the Elite Chocolate Company produced
a commemorative box of chocolates. The first boxes off the production line
were given as gifts to the heroic crew members of that Holocaust refugee ship
turned away by the British authorities. Pictured above is the box presented to
John Stanley Grauel, a Methodist minister who joined the crew as a cook. He
volunteered to help the illegal immigration movement after a meeting with
David Ben-Gurion, later the first prime minister of Israel. After his passing,
Grauel’s box was donated to the US Holocaust Memorial Museum.

There are good people in the world. There are evil people in the world.
Evil cannot always be repelled by incantations, by demonstrations, by
social analysis or by psychoanalysis. Sometimes, in the last resort, it has
to be confronted by force. In my view, the ultimate evil in the world is
not war itself, but aggression. Aggression is “the mother of all wars.” And
sometimes aggression has to be repelled by force of arms before peace
can prevail.
As a very nationalistic, even chauvinistic little boy in the Jerusalem of
the 1940s, I vowed never to set foot on German soil, nor ever to buy
any German products. The only thing I could not boycott were German
books. If you boycott the books, I told myself, you will become a little
bit like ‘them’. At first, I limited myself to reading the pre-war German
literature and the anti-Nazi writers. But later, in the 1960s, I began to read,
in Hebrew translation, the works of the post-war generation of German
writers and poets. They made me imagine myself in their place. I’ll put it
more bluntly: they seduced me into imagining myself in their stead, back
in the dark years, and just before the dark years, and just after.
Reading these authors, and others, I could no longer go on simply hating
everything German, past, present and future. I believe that imagining the
other is a powerful antidote to fanaticism and hatred. I believe that books
that make us imagine the other, may make us more immune to the ploys of
the devil. And imagining the other – if you promise not to quote this little
professional secret – is also a deep and very subtle human pleasure.
Amos Oz, Israeli novelist, upon receiving the Goethe Prize, Frankfurt, Germany, 2005

Tales of the Red Matza

In the early 1970s, Saudi King Faisal told a Cairo newsman:
“Two years ago when I was in Paris, police discovered the bodies of five
children... Afterwards it turned out that Jews killed the children to mix
their blood into their bread.”
The blood libel made its debut in Norwich, England in 1144, and consists
of the bizarre allegation that Jews, in their pre-Passover preparations,
slaughter Christians (children preferably) to use their blood in the baking
of matza. The solemn prohibition in Judaism against the consumption of
blood in any form has never fazed the libelers.
There have been some 200 documented cases of blood libels!
In 1991, Nabila Shaalan, a Syrian delegate to the United Nations
Human Rights Commission, recommended a “very important work that
demonstrates unequivocally the historical reality of Zionist racism – namely
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a tome penned in 1985 by Mustafa Tlass, at the time Syrian minister of
defense, entitled “The Matza of Zion,” a justification of the notorious
Damascus blood libel of 1840.
In Damascus the blood libel began with the disappearance of Capuchin
Father Tomaso on February 5, 1840. A confession was extracted by
torture from a Jewish barber. This led to pogroms against the Jewish
community of Syria and the abduction of 63 Jewish children.
But Western Jewry rose to the occasion with a series of emergency
measures in England, France and the United States. Many historians credit
the Damascus Affair with having galvanized American Jews and created an
encompassing international Jewish community for the first time.
Stuart Schoffman, The Jerusalem Report, 1991

ַה ֵּלל
e

The Pesach Seder
is divided into two
parts by the meal
itself. In fact, Hallel
(Psalms 113-118) itself is
split. While the first
half of the Seder and
of the Hallel (Psalms
113-114) is dedicated
to the past, to the
historical memory of
the redemption from
Egypt. The second
half looks forward to
the future and ends
with the wish: “Next
”!year in Jerusalem
Messianic hope
inspires the singing
from now until the
completion of the
Seder.
Fill the fourth cup
of wine and place it
before you as you sing
the Hallel.

Hallel

rais

P

ֹלה ֶיהם?
אמרּו ַהּגֹויִםַ :א ֵּיה נָ א ֱא ֵ
ֹלא ָלנוּ ,ייֹ ,לא ָלנּוּ ,כִ י ְל ִׁש ְמָך ֵּתן ּכָ בֹודַ ,על ַח ְס ְּדָךַ ,על ֲא ִמ ֶּתָךָ .ל ָּמה יֹ ְ
אֹלהינּו ַב ָּׁש ַמיִםּ ,כֹל ֲא ֶׁשר ָחפֵ ץ ָע ָׂשהֲ .עצַ ֵּב ֶיהם ּכֶ ֶסף וְ זָ ָהבַ ,מ ֲע ֵׂשה י ְֵדי ָא ָדם.
וֵ ֵ
ּפֶ ה ָל ֶהם וְ ֹלא י ְַד ֵּברּוֵ ,עינַ יִם ָל ֶהם וְ ֹלא י ְִראּוָ .אזְ נַ יִם ָל ֶהם וְ ֹלא י ְִׁש ָמעּוַ ,אף ָל ֶהם וְ ֹלא י ְִריחּון.
מֹוהם י ְִהיּו עֹ ֵׂש ֶיהםּ ,כֹל ֲא ֶׁשר ּבֹ ֵט ַח ָּב ֶהם.
י ְֵד ֶיהם וְ ֹלא י ְִמיׁשּוןַ ,רגְ ֵל ֶיהם וְ ֹלא י ְַה ֵּלכּוֹ ,לא י ְֶהּגּו ִּבגְ רֹונָ םּ .כְ ֶ
י ְִׂש ָר ֵאל ְּב ַטח ַּבייֶ ,עזְ ָרם ָּומגִ ּנָ ם הּואֵּ .בית ַא ֲהרֹן ִּב ְטחּו ַבייֶ ,עזְ ָרם ָּומגִ ּנָ ם הּוא.
י ְִר ֵאי יי ִּב ְטחּו ַבייֶ ,עזְ ָרם ָּומגִ ּנָ ם הּוא.
יי זְ כָ ָרנּו י ְָב ֵרְך :י ְָב ֵרְך ֶאת ֵּבית י ְִׂש ָר ֵאל ,י ְָב ֵרְך ֶאת ֵּבית ַא ֲהרֹן ,י ְָב ֵרְך י ְִר ֵאי ייַ ,ה ְּק ַט ִנּים ִעם ַהּגְ דֹ ִלים.
יֹ ֵסף יי ֲע ֵליכֶ םֲ ,ע ֵליכֶ ם וְ ַעל ְּבנֵיכֶ םְּ .ברּוכִ ים ַא ֶּתם ַליי ,עֹ ֵׂשה ָׁש ַמיִם וָ ָא ֶרץ.
דּומה.
ַה ָּׁש ַמיִם ָׁש ַמיִם ַליי ,וְ ָה ָא ֶרץ נָ ַתן ִל ְבנֵי ָא ָדםֹ .לא ַה ֵּמ ִתים י ְַה ְללּו-יָּה וְ ֹלא ּכָ ל יֹ ְר ֵדי ָ
וַ ֲאנַ ְחנּו נְ ָב ֵרְך יָּה ֵמ ַע ָּתה וְ ַעד ָ
עֹולםַ .ה ְללּויָּה.
קֹוליַּ ,ת ֲחנּונָיּ .כִ י ִה ָּטה ָאזְ נֹו ִלי ְּובי ַָמי ֶא ְק ָרא.
ָא ַה ְב ִּתי ּכִ י י ְִׁש ַמע יי ֶאת ִ
ֲאפָ פּונִי ֶח ְב ֵלי ָמוֶ ת ְּומצָ ֵרי ְׁשאֹול ְמצָ אּונִי ,צָ ָרה וְ יָגֹון ֶא ְמצָ אְּ .וב ֵׁשם יי ֶא ְק ָראָ :אּנָ ה יי ַמ ְּל ָטה נַ פְ ִׁשי!
ְהֹוׁש ַיע.
ֹלתי וְ ִלי י ִ
אֹלהינּו ְמ ַר ֵחםׁ .שֹ ֵמר ּפְ ָת ִאים ייַּ ,ד ִ
ַחּנּון יי וְ צַ ִ ּדיק ,וֵ ֵ
נּוחיְכִ יּ ,כִ י יי ּגָ ַמל ָע ָליְכִ יּ .כִ י ִח ַּלצְ ָּת נַ פְ ִׁשי ִמ ָּמוֶ תֶ ,את ֵעינִי ִמן ִּד ְמ ָעהֶ ,את ַרגְ ִלי ִמ ֶּד ִחי.
ׁשּובי נַ פְ ִׁשי ִל ְמ ָ
ִ
נִיתי ְמ ֹאדֲ .אנִי ָא ַמ ְר ִּתי ְב ָחפְ זִ יּ :כָ ל ָה ָא ָדם ּכֹזֵ ב.
ֶא ְת ַה ֵּלְך ִלפְ נֵי יי ְּב ַא ְרצֹות ַה ַח ִּייםֶ .ה ֱא ַמנְ ִּתי ּכִ י ֲא ַד ֵּברֲ ,אנִי ָע ִ
מּולֹוהי ָע ָליּ .כֹוס יְׁשּועֹות ֶא ָּׂשא ְּוב ֵׁשם יי ֶא ְק ָרא.
ִ
ָמה ָא ִׁשיב ַליי ּכָ ל ַּתגְ
נְ ָד ַרי ַליי ֲא ַׁש ֵּלם נֶ גְ ָדה ּנָ א ְלכָ ל ַעּמֹו.
י ָָקר ְּב ֵעינֵי יי ַה ָּמוְ ָתה ַל ֲח ִס ָידיו.
מֹוס ָרי.
ָא ָּנה יי ּכִ י ֲאנִי ַע ְב ֶּדָךֲ ,אנִי ַע ְב ְּדָך ֶּבן ֲא ָמ ֶתָךּ ,פִ ַּת ְח ָּת ְל ֵ
ּתֹודה ְּוב ֵׁשם יי ֶא ְק ָרא .נְ ָד ַרי ַליי ֲא ַׁש ֵּלם נֶ גְ ָדה ָּנא ְלכָ ל ַעּמֹו.
ְלָך ֶאזְ ַּבח זֶ ַבח ָ
ְּב ַחצְ רֹות ֵּבית ייְּ ,בתֹוכֵ כִ י י ָ
ְרּוׁש ַליִםַ .ה ְללּויָּה.

עֹולםַ .ה ְללּויָּה.
ַה ְללּו ֶאת יי ּכָ ל ּגֹויִםַׁ ,ש ְּבחּוהּו ּכָ ל ָה ֻא ִּמיםּ .כִ י גָ ַבר ָע ֵלינּו ַח ְסּדֹו ,וֶ ֱא ֶמת יי ְל ָ

			
הֹודּו ַליי ּכִ י טֹוב
			
אמר נָ א י ְִׂש ָר ֵאל
יֹ ַ
		
אמרּו נָ א ֵבית ַא ֲהרֹן
יֹ ְ
			
אמרּו נָ א י ְִר ֵאי יי
יֹ ְ
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עֹולם ַח ְסּדֹו.
ּכִ י ְל ָ
עֹולם ַח ְסּדֹו.
ּכִ י ְל ָ
עֹולם ַח ְסּדֹו.
ּכִ י ְל ָ
עֹולם ַח ְסּדֹו.
ּכִ י ְל ָ
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Hallel

ַה ֵּלל
אתי ָּיּהָ ,עּנָ נִי ַב ֶּמ ְר ָחב יָּה.
ִמן ַה ֵּמצַ ר ָק ָר ִ

יי ִליֹ ,לא ִא ָירא ַ -מה ַּי ֲע ֶׂשה ִלי ָא ָדם .יי ִלי ְּבעֹזְ ָרי וַ ֲאנִי ֶא ְר ֶאה ְּבׂשנְ ָאי.
טֹוב ַל ֲחסֹות ַּביי ִמ ְּבטֹ ַח ָּב ָא ָדם .טֹוב ַל ֲחסֹות ַּביי ִמ ְּבטֹ ַח ִּבנְ ִד ִיבים.
ּכָ ל ּגֹויִם ְס ָבבּונִיְּ ,ב ֵׁשם יי ּכִ י ֲא ִמ ַילםַ .סּבּונִי גַ ם ְס ָבבּונִיְּ ,ב ֵׁשם יי ּכִ י ֲא ִמ ַילם.
ַסּבּונִי כִ ְדבֹ ִריםּ ,דֹ ֲעכּו ּכְ ֵאׁש קֹוצִ יםְּ ,ב ֵׁשם יי ּכִ י ֲא ִמ ַילםָּ .ד ֹחה ְד ִח ַיתנִי ִלנְ ֹּפל,
יׁשּועה ְּב ָא ֳה ֵלי צַ ִּד ִיקים.
יׁשּועה .קֹול ִרּנָ ה וִ ָ
וַ יי ֲעזָ ָרנִיָ .עּזִ י וְ זִ ְמ ָרת יָּה וַ י ְִהי ִלי ִל ָ
רֹומ ָמה ,י ְִמין יי עֹ ָׂשה ָחיִל.
י ְִמין יי עֹ ָׂשה ָחיִל ,י ְִמין יי ֵ
ֹלא ָאמּות ּכִ י ֶא ְחיֶה ,וַ ֲא ַסּפֵ ר ַמ ֲע ֵׂשי יָּהַ .יּסֹר י ְִּס ַרנִי ָּיּה ,וְ ַל ָּמוֶ ת ֹלא נְ ָתנָ נִי.
אֹודה יָּה .זֶ ה ַה ַּׁש ַער ַליי ,צַ ִּד ִיקים ָיבֹאּו בֹו.
ּפִ ְתחּו ִלי ַׁש ֲע ֵרי צֶ ֶדקָ ,אבֹא ָבםֶ ,

יׁשּועה.
אֹודָך ּכִ י ֲע ָ
ְ
נִיתנִי וַ ְּת ִהי ִלי ִל ָ
ְתה ְלרֹאׁש ּפִ ּנָ ה)2x( .
ֶא ֶבן ָמ ֲאסּו ַהּבֹונִים ָהי ָ
ְתה ּזֹאת ִהיא נִ פְ ָלאת ְּב ֵעינֵינּו)2x( .
ֵמ ֵאת יי ָהי ָ
ׂש ְמ ָחה בֹו)2x( .
זֶ ה ַהּיֹום ָע ָׂשה יי נָ גִ ָילה וְ נִ ְ
()2x

הֹוׁש ָיעה ּנָ א.
ָא ָּנא ייִ ,
ָא ָּנא ייַ ,הצְ ִל ָיחה נָ א.

הֹוׁש ָיעה ּנָ א.
ָא ָּנא ייִ ,
ָא ָּנא ייַ ,הצְ ִל ָיחה נָ א.

ָּברּוְך ַה ָּבא ְּב ֵׁשם ייֵּ ,ב ַרכְ נּוכֶ ם ִמ ֵּבית יי.
ָאר ָלנּוִ .א ְסרּו ַחג ַּב ֲעבֹ ִתים ַעד ַק ְרנֹות ַה ִּמזְ ֵּב ַח)2x( .
ֵאל יי וַ ּי ֶ
רֹומ ֶמ ָּך)2x( .
ֹלהי ֲ -א ְ
אֹוד ָּךֱ ,א ַ
ֵא ִלי ַא ָּתה וְ ֶ
עֹולם ַח ְסּדֹו)2x( .
הֹודּו ַליי ּכִ י טֹובּ ,כִ י ְל ָ
()2x

עֹוׂשי ְרצֹונֶ ָך,
ֹלהינּו ּכָ ל ַמ ֲע ֶׂשיָך ,וַ ֲח ִס ֶידיָך צַ ִּדיקִ ים ֵ
י ְַה ְללּוָך יי ֱא ֵ
יׁש ְּבחּו וִ יפָ ֲארּו
וְ כָ ל ַע ְּמָך ֵּבית י ְִׂש ָר ֵאל ְּב ִר ָנּה יֹודּו וִ ָיב ְרכּו וִ ַ
וִ ְ
ירֹוממּו וְ ַי ֲע ִריצּו וְ יַקְ ִּדיׁשּו וְ י ְַמ ִליכּו ֶאת ִׁש ְמָךַ ,מ ְלּכֵ נּו.
עֹולם ַא ָּתה ֵאל.
עֹולם וְ ַעד ָ
ּכִ י ְלָך טֹוב ְלהֹודֹות ְּול ִׁש ְמָך נָ ֶאה ְלזַ ֵּמרּ ,כִ י ֵמ ָ
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Hallel

GIVE THANKS to
Adonai for God is good,
For God’s kindness
is endless.

			
הֹודּו ַליי ּכִ י טֹוב

עֹולם ַח ְסּדֹו.
ּכִ י ְל ָ

		
ֹלהים
אֹלהי ָה ֱא ִ
הֹודּו ֵל ֵ

עֹולם ַח ְסּדֹו.
ּכִ י ְל ָ

הֹודּו ַל ֲא ֹדנֵי ָה ֲא ֹדנִים		

עֹולם ַח ְסּדֹו.
ּכִ י ְל ָ

		
ְלעֹ ֵׂשה נִ פְ ָלאֹות ּגְ דֹלֹות ְל ַבּדֹו

עֹולם ַח ְסּדֹו.
ּכִ י ְל ָ

		
ְלעֹ ֵׂשה ַה ָּׁש ַמיִם ִּב ְתבּונָ ה

עֹולם ַח ְסּדֹו.
ּכִ י ְל ָ

		
ְל ֹר ַקע ָה ָא ֶרץ ַעל ַה ָּמיִם

עֹולם ַח ְסּדֹו.
ּכִ י ְל ָ

אֹורים ּגְ דֹ ִלים		
ְלעֹ ֵׂשה ִ

עֹולם ַח ְסּדֹו.
ּכִ י ְל ָ

		
ֶאת ַה ֶּׁש ֶמׁש ְל ֶמ ְמ ֶׁש ֶלת ַּבּיֹום

עֹולם ַח ְסּדֹו.
ּכִ י ְל ָ

עֹולם ַח ְסּדֹו.
ֶאת ַה ָּי ֵר ַח וְ כֹוכָ ִבים ְל ֶמ ְמ ְׁשלֹות ַּב ַּלי ְָלה ּכִ י ְל ָ
God struck Egypt’s first
born,
And brought Israel out
of Egypt,
With a strong hand and
outstretched arm,
God split apart the Sea
of Reeds,
And enabled Israel to
cross through it,
God hurled Pharaoh
and his army into the
Sea of Reeds,
And led the people
through the wilderness,
to their land,
For God’s kindness is
endless.

		
כֹור ֶיהם
ְל ַמּכֵ ה ִמצְ ַריִם ִּב ְב ֵ

עֹולם ַח ְסּדֹו.
ּכִ י ְל ָ

		
וַ ּיֹוצֵ א י ְִׂש ָר ֵאל ִמּתֹוכָ ם

עֹולם ַח ְסּדֹו.
ּכִ י ְל ָ

		
רֹוע נְ טּויָה
ְּביָד ֲחזָ ָקה ִּובזְ ַ

עֹולם ַח ְסּדֹו.
ּכִ י ְל ָ

ְל ֹגזֵ ר יַם סּוף ִלגְ זָ ִרים		

עֹולם ַח ְסּדֹו.
ּכִ י ְל ָ

		
וְ ֶה ֱע ִביר י ְִׂש ָר ֵאל ְּבתֹוכֹו

עֹולם ַח ְסּדֹו.
ּכִ י ְל ָ

		
וְ נִ ֵער ּפַ ְרעֹה וְ ֵחילֹו ְביַם סּוף

עֹולם ַח ְסּדֹו.
ּכִ י ְל ָ

מֹוליְך ַעּמֹו ַּב ִּמ ְד ָּבר		
ְל ִ

עֹולם ַח ְסּדֹו.
ּכִ י ְל ָ

ְל ַמּכֵ ה ְמ ָלכִ ים ּגְ דֹ ִלים		

עֹולם ַח ְסּדֹו.
ּכִ י ְל ָ

		
וַ ּי ֲַהרֹג ְמ ָלכִ ים ַא ִ ּד ִירים

עֹולם ַח ְסּדֹו.
ּכִ י ְל ָ

מ ִרי		
ְל ִסיחֹון ֶמ ֶלְך ָה ֱא ֹ

עֹולם ַח ְסּדֹו.
ּכִ י ְל ָ

			
ְּולעֹוג ֶמ ֶלְך ַה ָּב ָׁשן

עֹולם ַח ְסּדֹו.
ּכִ י ְל ָ

			
וְ נָ ַתן ַא ְרצָ ם ְלנַ ֲח ָלה

עֹולם ַח ְסּדֹו.
ּכִ י ְל ָ

נַ ֲח ָלה ְלי ְִׂש ָר ֵאל ַע ְבּדֹו		

עֹולם ַח ְסּדֹו.
ּכִ י ְל ָ

			
ֶׁש ְִּב ִׁשפְ ֵלנּו זָ כַ ר ָלנּו

עֹולם ַח ְסּדֹו.
ּכִ י ְל ָ

			
וַ ִּיפְ ְר ֵקנּו ִמּצָ ֵרינּו

עֹולם ַח ְסּדֹו.
ּכִ י ְל ָ

			
ֹנ ֵתן ֶל ֶחם ְלכָ ל ָּב ָׂשר

עֹולם ַח ְסּדֹו.
ּכִ י ְל ָ

			
הֹודּו ְל ֵאל ַה ָּׁש ָמיִם

עֹולם
ּכִ י ְל ָ

ַח ְסּדֹו.
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The Blessing after the Hallel
The life breath of every living thing blesses
your name, God.
Without you we have no ruler and redeemer,
no one to rescue us and to take pity on us in
times of trouble and strife...
You release prisoners...
From Egypt You redeemed us,
from the house of bondage...
You rescue the poor from the strong, the
poverty-stricken from those who rob them.

רֹומם זִ כְ ְרָךַ ,מ ְלּכֵ נּוָּ ,ת ִמידִ .מן
רּוח ּכָ ל ָּב ָׂשר ְּתפָ ֵאר ְּות ֵ
ֹלהינּו ,וְ ַ
נִ ְׁש ַמת ּכָ ל ַחי ְּת ָב ֵרְך ֶאת ִׁש ְמָך ,יי ֱא ֵ
ּפֹודה ַּומּצִ יל ְּומפַ ְרנֵ ס ְּומ ַר ֵחם
ּומֹוש ַיעֶ ,
ִ
ּגֹואל
עֹולם ַא ָּתה ֵאלִּ ,ומ ַּב ְל ָע ֶדיָך ֵאין ָלנּו ֶמ ֶלְך ֵ
עֹולם וְ ַעד ָה ָ
ָה ָ
לֹוּה ּכָ ל ְּב ִרּיֹותֲ ,אדֹון
ֹלהי ָה ִראׁשֹונִים וְ ָה ַא ֲחרֹונִיםֱ ,א ַ
צּוקהֵ .אין ָלנּו ֶמ ֶלְך ֶא ָּלא ַא ָּתהֱ .א ֵ
ְּבכָ ל ֵעת צָ ָרה וְ ָ
ּיֹותיו ְּב ַר ֲח ִמים .וַ יי ֹלא יָנּום וְ ֹלֹא
עֹולמֹו ְּב ֶח ֶסד ְּוב ִר ָ
ּתֹולדֹותַ ,ה ְמ ֻה ָּלל ְּברֹב ַה ִּת ְׁש ָּבחֹותַ ,ה ְמנַ ֵהג ָ
ּכָ ל ָ
ּזֹוקף
ּסֹומְך נֹופְ ִלים וְ ַה ֵ
סּורים וְ ַה ֵ
עֹורר י ְֵׁשנִים וְ ַה ֵּמ ִקיץ נִ ְר ָּד ִמים ,וְ ַה ֵּמ ִׂש ַיח ִא ְּל ִמים וְ ַה ַּמ ִּתיר ֲא ִ
ִיׁשן ַ -ה ְמ ֵ
י ָ
מֹודים.
ּכְ פּופִ יםְ .לָך ְל ַב ְּדָך ֲאנַ ְחנּו ִ
תֹותינּו ֶׁש ַבח ּכְ ֶמ ְר ֲח ֵבי ָר ִק ַיע ,וְ ֵעינֵינּו ְמ ִאירֹות
וְ ִאּלּו פִ ינּו ָמ ֵלא ִׁש ָירה ּכַ ּיָםְּ ,ולׁשֹונֵ נּו ִרּנָ ה ּכַ ֲהמֹון ָּגַּליו ,וְ ִׂשפְ ֵ
ּכַ ּ ֶׁש ֶמׁש וְ כַ ָּי ֵר ַח ,וְ י ֵָדינּו פְ רּוׂשֹות ּכְ נִ ְׁש ֵרי ָׁש ַמיִם ,וְ ַרגְ ֵלינּו ַקּלֹות ּכָ ַאּיָלֹות ֵ -אין ֲאנַ ְחנּו ַמ ְסּפִ ִיקים ְלהֹודֹות ְלָך,
בֹותינּוְּ ,ול ָב ֵרְך ֶאת ִׁש ְמָך ַעל ַא ַחת ֵמ ֶא ֶלף ַא ְלפֵ י ֲא ָלפִ ים וְ ִר ֵּבי ְר ָבבֹות ּפְ ָע ִמים ַהּטֹובֹות
אֹלהי ֲא ֵ
ֹלהינּו וֵ ֵ
יי ֱא ֵ
בֹותינּו וְ ִע ָּמנּו.
ֶׁש ָע ִׂש ָית ִעם ֲא ֵ
ֹלהינּוִּ ,ומ ֵּבית ֲע ָב ִדים ְִּפ ִד ָיתנּוְּ ,ב ָר ָעב זַ נְ ָּתנּו ְּוב ָׂש ָבע ּכִ ְלּכַ ְל ָּתנּוֵ ,מ ֶח ֶרב ִהּצַ ְל ָּתנּו
ִמ ִּמצְ ַרים ּגְ ַא ְל ָּתנּו ,יי ֱא ֵ
ִּומ ֶּד ֶבר ִמ ַּל ְט ָּתנּוֵּ ,ומ ֳח ָליִם ָר ִעים וְ נֶ ֱא ָמנִים ִּד ִּל ָיתנּוַ .עד ֵהּנָ ה ֲעזָ רּונּו ַר ֲח ֶמיָך וְ ֹלא ֲעזָבּונּו ֲח ָס ֶדיָך ,וְ ַאל
רּוח ּונְ ָׁש ָמה ֶׁשּנָ פַ ְח ָּת ְּב ַאּפֵ נּו וְ ָלׁשֹון ֲא ֶׁשר ַׂש ְמ ָּת
ֹלהינּוָ ,לנֶ צַ חַ .על ּכֵ ן ֵא ֶָב ִרים ֶׁשּפִ ַּלגְ ָּת ָּבנּו וְ ַ
ִּת ְּט ֵׁשנּו ,יי ֱא ֵ
ירֹוממּו וְ י ֲַע ִריצּו וְ י ְַק ִּדיׁשּו וְ י ְַמ ִליכּו ֶאת ִׁש ְמָך ַמ ְלּכֵ נּוּ .כִ י
יׁש ְּבחּו וִ יפָ ֲארּו וִ ְ
ְּבפִ ינּוֵ ,הן ֵהם יֹודּו וִ ָיב ְרכּו וִ ַ
קֹומה ְלפָ נֶיָך ִת ְׁש ַּת ֲחוֶ ה ,וְ כָ ל ְל ָבבֹות
יֹודה ,וְ כָ ל ָלׁשֹון ְלָך ִּת ָּׁש ַבע ,וְ כָ ל ֶּב ֶרְך ְלָך ִתכְ ַרע ,וְ כָ ל ָ
כָ ל ּפֶ ה ְלָך ֶ
י ִָיראּוָך ,וְ כָ ל ֶק ֶרב ּוכְ ָליֹות יְזַ ְּמרּו ִל ְִׁש ֶמָךּ ,כַ ָּד ָבר ֶׁשּכָ תּוב:
אמ ְרנָ ה :ייִ ,מי כָ מֹוָךַ ,מּצִ יל ָענִי ֵמ ָחזָ ק ִמ ֶּמנּו וְ ָענִי וְ ֶא ְביֹון ִמ ֹּגזְ לֹו".
"ּכָ ל ַעצְ מֹ ַתי ֹּת ַ
ּנֹוראֵ ,אל ֶע ְליֹון ,קֹנֵ ה ָׁש ַמיִם וָ ָא ֶרץ .נְ ַה ֶּל ְלָך
ִמי י ְִד ֶמה ָּלְך ִּומי י ְִׁשוֶ ה ָּלְך ִּומי י ֲַערְֹך ַָלְךָ ,ה ֵאל ַהּגָ דֹולַ ,הּגִ ּבֹור וְ ַה ָ
"ל ָדוִ דָּ ,ב ְרכִ י נַ פְ ִׁשי ֶאת יי וְ כָ ל ְק ָר ַבי ֶאת ֵׁשם ָק ְדׁשֹו".
ּונְ ַׁש ֵּב ֲחָך ּונְ פָ ֶא ְרָך ּונְ ָב ֵרְך ֶאת ֵׁשם ָק ְד ֶׁשָךּ ,כָ ָאמּורְ :
ּיֹוׁשב ַעל ּכִ ֵּסא ָרם וְ נִ ּ ָׂשא.
אֹותיָךַ ,ה ֶּמ ֶלְך ַה ֵ
נֹור ֶ
ּנֹורא ְּב ְ
ָה ֵאל ְּב ַת ֲעצֻ מֹות ֻעּזֶ ָךַ ,הּגָ דֹול ִּבכְ בֹוד ְׁש ֶמָךַ ,הּגִ ּבֹור ָלנֶ צַ ח וְ ַה ָ
ׁשֹוכֵ ן ַעדָ ,מרֹום וְ ָקדֹוׁש ְׁשמֹו .וְ כָ תּובַ :רּנְ נּו צַ ִּד ִיקים ַּבייַ ,לי ְָׁש ִרים נָ אוָ ה ְת ִה ָּלה.
דֹוׁשים ִּת ְת ַק ָּדׁש.
רֹומםְּ ,וב ֶק ֶרב ְק ִ
ְּבפִ י י ְָׁש ִרים ִּת ְת ַה ָּללְּ ,וב ִד ְב ֵרי צַ ִּד ִיקים ִּת ְת ַָּב ַרְךּ ,ו ִּב ְלׁשֹון ֲח ִס ִידים ִּת ְת ָ
ְצּורים
חֹובת ּכָ ל ַהי ִ
ְּוב ַמ ְק ֲהלֹות ִר ְבבֹות ַע ְּמָך ֵּבית י ְִׂש ָר ֵאל ְּב ִרּנָ ה י ְִתּפָ ֵאר ִׁש ְמָךַ ,מ ְלּכֵ נּוְּ ,בכָ ל ּדֹור וָ דֹורֶׁ ,שּכֵ ן ַ
רֹומםְ ,ל ַה ֵּדרְ ,ל ָב ֵרְךְ ,ל ַע ֵּלה ְּול ַק ֵּלס ַעל ּכָ ל
בֹותינּוְ ,להֹודֹותְ ,ל ַה ֵּללְ ,ל ַׁש ֵּב ַחְ ,לפָ ֵארְ ,ל ֵ
אֹלהי ֲא ֵ
ֹלהינּו וֵ ֵ
ְלפָ נֶיָך ,יי ֱא ֵ
ִּד ְב ֵרי ִׁשירֹות וְ ִת ְׁש ְּבחֹות ַָּדוִ ד ֶּבן י ִַׁשי ַע ְב ְּדָךְ ,מ ִׁש ֶיחָך.
אֹלהי
ֹלהינּו וֵ ֵ
י ְִׁש ַּת ַּבח ִׁש ְמָך ָל ַעד ַמ ְלּכֵ נּוָ ,ה ֵאל ַה ֶּמ ֶלְך ַהּגָ דֹול וְ ַה ָּקדֹוׁשַּ ,ב ָּׁש ַמיִם ַָּוב ָא ֶרץּ .כִ י ְלָך נָ ֶאה ,יי ֱא ֵ
בּורהְּ ,ת ִה ָּלה וְ ִתפְ ֶא ֶרתְ ,ק ֻד ָּׁשה ַּומ ְלכּות,
ּוׁש ָב ָחהַ ,ה ֵּלל וְ זִ ְמ ָרה ,עֹז ֶּומ ְמ ָׁש ָלה ,נֶ צַ חּ ,גְ ֻד ָּלה ּוגְ ָ
בֹותינּוִׁ ,שיר ְ
ֲא ֵ
עֹולם.
הֹודאֹות ֵמ ַע ָּתה וְ ַעד ָ
ְּב ָרכֹות וְ ָ
ּבֹוחר ְּב ִׁש ֵירי זִ ְמ ָרהֶ ,מ ֶלְך ֵאל ֵחי
הֹודאֹותֲ ,אדֹון ַה ִּנפְ ָלאֹותַ ,ה ֵ
ָּברּוְך ַא ָּתה ייֵ ,אל ֶמ ֶלְך ּגָ דֹול ַּב ִּת ְׁש ָּבחֹותֵ ,אל ַה ָ
עֹול ִמים.
ָה ָ
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Fourth Cup
,עֹולם
ָ ֹלהינּו ֶמ ֶלְך ָה
ֵ ָּברּוְך ַא ָּתה יי ֱא
.ַהּגָ פֶ ן

ּבֹורא ּפְ ִרי
ֵ

ּכֹוס ְר ִב ִיעית
Blessed are You, Adonai our God,
Ruler of the Universe,
who created the fruit of the vine.

Ba-rukh ata Adonai / Elo-heinu me-lekh ha-olam / bo-rei pree ha-gafen.

נּובת
ַ  ַעל ַהּגֶ פֶ ן וְ ַעל ּפְ ִרי ַהּגֶ פֶ ן וְ ַעל ְּת,עֹולם
ָ ֹלהינּו ֶמ ֶלְך ָה
ֵ ָּברּוְך ַא ָּתה יי ֱא
בֹותינּו ֶל ֱא ֹכל
ֵ  ֶׁש ָרצִ ָית וְ ִהנְ ַח ְל ָּת ַל ֲא,טֹובה ְּור ָח ָבה
ָ ַה ָּׂש ֶדה וְ ַעל ֶא ֶרץ ֶח ְמ ָּדה
ֹלהינּו ָע ֵלינּו וְ ַעל י ְִׂש ָר ֵאל ַע ָּמְך וְ ַעל
ֵ  ַר ֶחם יי ֱא.ּטּובּה
ָ ִמּפִ ְריָּה וְ ִל ְׂשּבֹ ַע ִמ
 ְּובנֵ ה.בֹודְך וְ ַעל ִמזְ ְּב ָחְך וְ ַעל ֵהיכָ ָלְך
ָ ְְרּוׁש ַליִם ִע ָירְך וְ ַעל ַהר צִ ּיֹון ִמ ְׁשּכַ ן ּכ
ָ י
 וְ ַה ֲע ֵלנּו ְלתֹוכָ ּה וְ ַׂש ְּמ ֵחנּו ְּב ִבנְ יָנָ ּה,ְרּוׁש ַליִם ִעיר ַה ּקֹ ֶדׁש ִּב ְמ ֵה ָרה ְבי ֵָמינּו
ָ י
 ְּורצֵ ה וְ ַה ֲח ִליצֵ נּו ְּביֹום ַה ַׁש ָּבת: (בשבת.ּונְ ָב ֶרכָ ְך ָע ֶל ָיה ִּב ְק ֻד ָּׁשה ְּוב ָט ֳה ָרה
 ּכִ י ַא ָּתה, ְּביֹום טֹוב ִמ ְק ָרא קֹ ֶדׁש ַהּזֶ ה,ַהּזֶ ה) וְ ַׂש ְּמ ֵחנּו ְּביֹום ַחג ַה ַּמּצֹות ַהּזֶ ה
.ֹלהינּו ַעל ָה ָא ֶרץ וְ ַעל ּפְ ִרי ּגַ פְ נָ ּה
ֵ נֹודה ְּלָך יי ֱא
ֶ ְטֹוב ֵּומ ִטיב ַלּכֹל ו
. ַעל ָה ָא ֶרץ וְ ַעל ּפְ ִרי ּגַ פְ נָ ּה,ָּברּוְך ַא ָּתה יי

Raise the fourth cup
of wine and recite the
blessing over it.
Recline to the left
while drinking.

Blessing after Drinking Wine
Blessed are You, Adonai, for the vine and its
fruit, for the beautiful and spacious land You
gave us. Have mercy on us and bring us there
to eat its fruits. Grant us happiness on this
Festival of Matzot.
Blessed are You, Adonai, for the land and for
the fruit of the vine.

Ba-rukh ata Adonai / al ha-aretz v’al pree ha-gafen.
On the second night of Pesach only:

Counting the Omer

ְספִיַרת ָהעֹמֶר

.עֹומר
ֶ זּומן ְל ַק ֵּים ִמצְ וַ ת ֲע ֵׂשה ֶׁשל ְספִ ַירת ָה
ָ ִהנְ נִ י מּוכָ ן ְּומ

עֹולם
ָ ֹלהינּו ֶמ ֶלְך ָה
ֵ ָּברּוְך ַא ָּתה יי ֱא
ֲא ֶׁשר ִק ְּד ָׁשנּו ְּב ִמצְ ֹו ָתיו וְ צִ ּוָ נּו ַעל
.עֹומר
ֶ ְספִ ַירת ָה
.ַהּיֹום יֹום ֶא ָחד ָלעֹ ֶמר

Blessed are you, Adonai our God,
Ruler of the Universe, who has
sanctified us with Divine laws and
commanded us to count the Omer.
Today is the first day of the Omer.

Ba-rukh ata Adonai / Elo-heinu me-lekh ha-olam / asher keed’shanu
b’meetz-vo-tav v’tzee-vanu al s’feerat ha-omer / Ha-yom yom ekhad la-omer.

On the second night
of Pesach we begin
counting the 50 days
from the Exodus to
Sinai, from Pesach,
the harvest of barley,
until Shavuot, the
harvest of wheat.
With the giving of the
Torah at Sinai, Jews
move from freedom
to responsibility.
Say the blessing and
count off the first day
of the Omer.

| K i d d u s h | K a r p a s | Ya k h a t z | M a g g i d | M a t z a | M a r o r | D i n n e r | A f i k o m a n | B i r k a t | E l i j a h | H a l l e l | S o n g s | N e x t Ye a r |
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The Fifth Cup
The first four cups of wine stand for four
stages of redemption promised in Exodus
6:6-7. But Rabbi Tarfon drank a fifth
cup to commemorate the fifth stage of
redemption: “And I shall bring you into the
land which I raised my hand and swore to give
to Abraham, Isaac, and Jacob, and I give it to
you as an inheritance, I am Adonai.”
(Exodus 6:8, Talmud Pesachim 118)

Rabbi Menachem M. Kasher proposes that
since 1948, all Jews adopt the fifth cup:
“It is fitting and proper that we observe
this pious act, the drinking of the fifth
cup, as a way to give thanks... For in our
own time, we have been privileged to
witness the mercies of the Holy One and
our rescue through the establishment of
the State of Israel, the beginning of our
redemption... as God promised us:
“I shall bring you into the land.” (Exodus 6:7)
Rabbi Irving Greenberg adds:
“Jewish tradition is not static. Adding
this fifth cup is our testimony that
Israel’s rebirth is revelation and
redemption in our own time. The fifth
cup is also a statement of hope and trust
that this is a lasting redemption that will
not be destroyed again. Our joy and our
faith in the Exodus is increased because
it happened again in this generation.”
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the omer:

49 Steps to Freedom
In the Kiddush with which we began the Seder, Passover is
called the “time of our freedom.” But as we know, attaining
inner freedom is very difficult. It is not something we
can do in just one – or two – nights. The Slonimer rebbe
teaches that while God took us physically out of Egypt on
Pesach night, the spiritual Egypt and all of its enslaving
aspects are still within us. There are still 50 spiritual aspects
of enslavement within us, 50 inner steps that lead up the
staircase to freedom. But God is not going to push us
up those stairs, as God pushed us out of Egypt. God has
already done the big work – the Exodus – from above, in
a miraculous and momentous event that we, frankly, had
little to do with. But it is now up to us to start our own, inner,
journey towards freedom. This is what the counting of the
Omer signifies.
The Kabbalists assigned a combination of God’s seven
attributes to each of the 49 days of the Omer: Kindness,
Discipline, Compassion, Endurance, Humility, Foundation
and Sovereignty, thus creating 49 different refined
characteristics. On each day of the Omer we are invited
to explore our personality and behavior in light of this
characteristic, to refine, refresh and improve ourselves based
on what we learn on each day (For example, the first night
is dedicated to refining our kindness, our ability to be truly
generous, not to expect a quid pro quo...).
Finally, after taking these 49 steps towards freedom, we
are ready for the 50th step: receiving the Torah on Shavuot.
Receiving the Torah signifies our ability to choose a path
in life, a choice that only free people can make. For as the
Rabbis teach us, the tablets of the covenant were inscribed
with “freedom on the tablets.” The Torah itself is freedom, but
is granted as an achievement, not as a gift.

Concluding
Songs
The Ashkenazi Haggadah
concludes with a Song Book
Appendix.
Two poems are sung
alternatively on the first
and second Seder night: The
first recalls God's nighttime
rescues, "In the middle of the
night." At night God saved
Israel with the tenth plague,
helped Jacob when he was
pursued by Lavan, and
Mordechai when pursued by
Haman.
The second poem reviews
the many acts of redemption
that occurred, according
to tradition, on Pesach: the
angels announced the birth of
Isaac, the conquest of Jericho,
the hanging of Haman, and
so on.
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For the first night:

For the second night:

""It Happened in the Middle of the Night

"'"You shall say: 'It is the Passover Sacrifice.

by Yannai, 5th C. Israel

by Elazar HaKalir, 8th C. Israel

וַ י ְִהי ַּב ֲחצִ י ַה ַּלי ְָלה

וַ ֲא ַמ ְר ֶּתם זֶ ַבח ּפֶ ַסח

את ַּב ַּלי ְָלה,
ָאז ֹרב נִ ִּסים ִהפְ ֵל ָ
ְּברֹאׁש ַא ְׁשמּורֹות זֶ ה ַה ַּלי ְָלה,
ֵ ּגר צֶ ֶדק נִ ּצַ ְחּתֹו ּכְ נֶ ֱח ַלק לֹו ַלי ְָלה,
וַ י ְִהי ַּב ֲחצִ י ַה ַּלי ְָלה.
ַּדנְ ָּת ֶמ ֶלְך ּגְ ָרר ַּב ֲחלֹום ַה ַּלי ְָלה,
ִהפְ ַח ְד ָּת ֲא ַר ִּמי ְּב ֶא ֶמׁש ַלי ְָלה,
וַ ָּי ַׂשר י ְִׂש ָר ֵאל ַל ַּמ ְל ָאְך וַ ּיּוכַ ל לֹו ַלי ְָלה,
וַ י ְִהי ַּב ֲחצִ י ַה ַּלי ְָלה.
כֹורי פַ ְתרֹוס ָמ ַחצְ ָּת ַּב ֲחצִ י ַה ַּלי ְָלה,
זֶ ַרע ְּב ֵ
קּומם ַּב ַּלי ְָלה,
ֵח ָילם ֹלא ָמצְ אּו ְּב ָ
רׁשת ִס ִּל ָית ְּבכֹוכְ ֵבי ַלי ְָלה,
ִט ַיסת נְ גִ יד ֲח ֶ
וַ י ְִהי ַּב ֲחצִ י ַה ַּלי ְָלה.
הֹוב ְׁש ָּת פְ גָ ָריו ַּב ַּלי ְָלה,
ָי ַעץ ְמ ָח ֵרף ְלנֹופֵ ף ִאּוּויַ ,
ּכָ ַרע ֵּבל ַּומּצָ בֹו ְּב ִאיׁשֹון ַלי ְָלה,
ְל ִאיׁש ֲחמּודֹות נִ ְִג ָלה ָרז ָחזּות ַלי ְָלה,
וַ י ְִהי ַּב ֲחצִ י ַה ַּלי ְָלה.
ִמ ְׁש ַּתּכֵ ר ִּבכְ ֵלי ֹק ֶדׁש נֶ ֱה ַרג ּבֹו ַּב ַּלי ְָלה,
תּותי ַלי ְָלה,
ּפֹותר ִּב ֲע ֵ
ֹוׁשע ִמּבֹור ֲא ָריֹות ֵ
נ ַ
ִׂשנְ ָאה נָ ַטר ֲאגָ גִ י וְ ַָכ ַתב ְספָ ִרים ַּב ַּלי ְָלה,
וַ י ְִהי ַּב ֲחצִ י ַה ַּלי ְָלה.
ע ַֹור ְר ָּת נִ צְ ֲחָך ָע ָליו ְּבנֶ ֶדד ְׁשנַ ת ַלי ְָלה,
ׁשֹומר ַמה ִּמ ַלי ְָלה,
ּפ ָּורה ִת ְדרְֹך ְִל ֵ
ּׁשֹומר וְ ָׂשח ָא ָתא בֹ ֶקר וְ גַ ם ַלי ְָלה,
צָ ַרח ּכַ ֵ
וַ י ְִהי ַּב ֲחצִ י ַה ַּלי ְָלה.
ָק ֵרב יֹום ֲא ֶׁשר הּוא ֹלא יֹום וְ ֹלֹא ַלי ְָלה,
הֹודע ּכִ י ְלָך ַהּיֹום ַאף ְלָך ַה ַּלי ְָלה,
ָרם ַ
ׁש ְֹומ ִרים ַהפְ ֵקד ְל ִע ְירָך ּכָ ל ַהּיֹום וְ כָ ל ַה ַּלי ְָלה,
ָּת ִאיר ּכְ אֹור יֹום ֶח ְׁשּכַ ת ַלי ְָלה,
וַ י ְִהי ַּב ֲחצִ י ַה ַּלי ְָלה.

את ַּבּפֶ ַסח,
בּורֹותיָך ִהפְ ֵל ָ
ֶ
א ֶמץ ּגְ
ֹ
את ּפֶ ַסח,
מֹועדֹות נִ ֵּׂש ָ
ְּברֹאׁש ּכָ ל ֲ
ּגִ ִּל ָית ְל ֶאזְ ָר ִחי ֲחצֹות ֵליל ּפֶ ַסח,
וַ ֲא ַמ ְר ֶּתם זֶ ַבח ּפֶ ַסח.
ְּד ָל ָתיו ָּדפַ ְק ָּת ּכְ ֹחם ַהּיֹום ַּבּפֶ ַסח,
ִה ְס ִעיד נֹוצְ צִ ים ֻעגֹות ַמּצֹות ַּבּפֶ ַסח,
וְ ֶאל ַה ָּב ָקר ָרץ זֵ כֶ ר ְלׁשֹור ֵע ֶרְך ּפֶ ַסח,
וַ ֲא ַמ ְר ֶּתם זֶ ַבח ּפֶ ַסח.
ֹלהטּו ְּב ֵאׁש ַּבּפֶ ַסח,
דֹומים וְ ֲ
זֹ ֲעמּו ְס ִ
ֻח ַּלץ לֹוט ֵמ ֶהם ַּומּצֹות ָאפָ ה ְּב ֵקץ ּפֶ ַסח,
את ַא ְד ַמת מֹף וְ ֹנף ְּב ָע ְב ְרָך ַּבּפֶ ַסח,
אט ָ
ִט ֵ
וַ ֲא ַמ ְר ֶּתם זֶ ַבח ּפֶ ַסח.
ָיּה ֹראׁש ּכָ ל אֹון ָמ ַחצְ ָּת ְּב ֵליל ִׁשּמּור ּפֶ ַסח,
ּכַ ִּבירַ ,על ֵּבן ְּבכֹור ּפָ ַס ְח ָּת ְּב ַדם ּפֶ ַסח,
ְל ִב ְל ִּתי ֵּתת ַמ ְׁש ִחית ָלבֹא ִּבפְ ָת ַחי ַּבּפֶ ַסח,
וַ ֲא ַמ ְר ֶּתם זֶ ַבח ּפֶ ַסח.
ּתֹותי ּפֶ ַסח,
ְמ ֻסּגֶ ֶרת ֻסּגָ ָרה ְּב ִע ֵ
עֹורי עֹ ֶמר ּפֶ ַסח,
נִ ְׁש ְמ ָדה ִמ ְדיָן ִּבצְ ִליל ְׂש ֵ
ׂשֹ ְרפּו ִמ ְׁש ַמ ֵנּי פּול וְ לּוד ִּב ַיקד יְקֹוד ּפֶ ַסח,
וַ ֲא ַמ ְר ֶּתם זֶ ַבח ּפֶ ַסח.
מד ַעד ּגָ ָעה עֹונַ ת ּפֶ ַסח,
עֹוד ַהּיֹום ְּב ֹנב ַל ֲע ֹ
ּפַ ס יָד ּכָ ְת ָבה ְל ַק ֲע ֵק ַע צּול ַּבּפֶ ַסח,
צָ ֹפה ַהּצָ פִ ית ִָערֹוְך ַה ֻּׁש ְל ָחן ַּבּפֶ ַסח,
וַ ֲא ַמ ְר ֶּתם זֶ ַבח ּפֶ ַסח.
ָק ָהל ּכִ ּנְ ָסה ֲה ַד ָּסה ְל ַׁש ֵּלׁש צֹום ַּבּפֶ ַסח,
רֹאׁש ִמ ֵּבית ָר ָׁשע ָמ ַחצְ ָּת ְּב ֵעץ ֲח ִמ ִּׁשים ַּבּפֶ ַסח,
ְׁש ֵּתי ֵא ֶּלה ֶרגַ ע ָּת ִביא ְלעּוצִ ית ַּבּפֶ ַסח,
ָּתעֹז י ְָדָך ָּתרּום י ְִמינְ ָך ּכְ ֵליל ִה ְת ַק ֵּדׁש ַחג ּפֶ ַסח,
וַ ֲא ַמ ְר ֶּתם זֶ ַבח ּפֶ ַסח.

)(Exodus 12:29

)(Exodus 12:27

| | K i d d u s h | K a r p a s | Ya k h a t z | M a g g i d | M a t z a | M a r o r | D i n n e r | A f i k o m a n | B i r k a t | E l i j a h | H a l l e l | S o n g s | N e x t Ye a r

ַא ִ ּדיר ִּב ְמלּוכָ ה
It is Proper to Praise
This table song, by Jacob, a
German poet, is an alphabetical
acrostic praising God's many
attributes. Though it has no
connection to Pesach at all, it
entered the Ashkenazi Haggadah
after the 12th C. as a popular
religious song.
The first verse typifies the style:
"Mighty in royalty,
Beautiful in stature,
God's angels exclaim:
To God alone
Belongs the Kingdom,
For all this is becoming
"!And fitting to God

Refrain:

L'kha u-l'kha, l'kha kee l'kha,
l'kha af l'kha.
L'kha Adonai ha-mam-lakha.
Kee lo na-eh, kee lo ya-eh.

Adeer B'Mlukha
אמרּו לֹו:
דּודיו יֹ ְ
ַא ִ ּדיר ִּב ְמלּוכָ הָּ ,בחּור ּכַ ֲה ָלכָ הּ ,גְ ָ
ְלָך ְּולָךְ ,לָך ּכִ י ְלָךְ ,לָך ַאף ְלָך,
ְלָך יי ַה ַּמ ְמ ָלכָ הּ ,כִ י לֹו נָ ֶאהּ ,כִ י לֹו י ֶָאה.
אמרּו לֹו:
ָּדגּול ִּב ְמלּוכָ הָ ,הדּור ּכַ ֲה ָלכָ ה ,וָ ִת ָיקיו יֹ ְ
ְלָך ְּולָךְ ,לָך ּכִ י ְלָךְ ,לָך ַאף ְלָך,
ְלָך יי ַה ַּמ ְמ ָלכָ הּ ,כִ י לֹו נָ ֶאהּ ,כִ י לֹו י ֶָאה.
אמרּו לֹו:
זַ ּכַ אי ִּב ְמלּוכָ הָ ,ח ִסין ּכַ ֲה ָלכָ הַ ,טפְ ְס ָריו יֹ ְ
ְלָך ְּולָךְ ,לָך ּכִ י ְלָךְ ,לָך ַאף ְלָך,
ְלָך יי ַה ַּמ ְמ ָלכָ הּ ,כִ י לֹו נָ ֶאהּ ,כִ י לֹו י ֶָאה.
אמרּו לֹו:
ּמּודיו יֹ ְ
ָי ִחיד ִּב ְמלּוכָ הּ ,כַ ִּביר ּכַ ֲה ָלכָ הִ ,ל ָ
ְלָך ְּולָךְ ,לָך ּכִ י ְלָךְ ,לָך ַאף ְלָך,
ְלָך יי ַה ַּמ ְמ ָלכָ הּ ,כִ י לֹו נָ ֶאהּ ,כִ י לֹו י ֶָאה.
אמרּו לֹו:
ֹוׁשל ִּב ְמלּוכָ ה ,נ ָֹורא ּכַ ֲה ָלכָ הְ ,ס ִב ָיביו יֹ ְ
מ ֵ
ְלָך ְּולָךְ ,לָך ּכִ י ְלָךְ ,לָך ַאף ְלָך,
ְלָך יי ַה ַּמ ְמ ָלכָ הּ ,כִ י לֹו נָ ֶאהּ ,כִ י לֹו י ֶָאה.
אמרּו לֹו:
ָענָ ו ִּב ְמלּוכָ הּ ,פ ֶֹודה ּכַ ֲה ָלכָ ה ,צַ ִּד ָיקיו יֹ ְ
ְלָך ְּולָךְ ,לָך ּכִ י ְלָךְ ,לָך ַאף ְלָך,
ְלָך יי ַה ַּמ ְמ ָלכָ הּ ,כִ י לֹו נָ ֶאהּ ,כִ י לֹו י ֶָאה.
אמרּו לֹו:
ָקדֹוׁש ִּב ְמלּוכָ הַ ,רחּום ּכַ ֲה ָלכָ הִׁ ,שנְ ַא ָנּיו יֹ ְ
ְלָך ְּולָךְ ,לָך ּכִ י ְלָךְ ,לָך ַאף ְלָך,
ְלָך יי ַה ַּמ ְמ ָלכָ הּ ,כִ י לֹו נָ ֶאהּ ,כִ י לֹו י ֶָאה.
אמרּו לֹו:
ַּת ִּקיף ִּב ְמלּוכָ הּ ,ת ֵֹומְך ּכַ ֲה ָלכָ הְּ ,ת ִמ ָימיו יֹ ְ
ְלָך ְּולָךְ ,לָך ּכִ י ְלָךְ ,לָך ַאף ְלָך,
ְלָך יי ַה ַּמ ְמ ָלכָ הּ ,כִ י לֹו נָ ֶאהּ ,כִ י לֹו י ֶָאה.
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ַא ִּדיר הּוא
The poet (15th C. Germany) recounts the
Divine attributes in alphabetical order and
prays for the building of the Third Temple.

G od

is

Adeer Hu
M ighty

ַא ִּדיר הּוא ,י ְִבנֶ ה ֵביתֹו ְּב ָקרֹוב.
ִּב ְמ ֵה ָרהִּ ,ב ְמ ֵה ָרהְּ ,בי ֵָמינּו ְּב ָקרֹוב.
ֵאל ְּבנֵ הֵ ,אל ְּבנֵ הְּ ,בנֵ ה ֵב ְיתָך ְּב ָקרֹוב.
ָּבחּור הּואּ ,גָ דֹול הּואָּ ,דגּול הּוא ,י ְִבנֶ ה ֵביתֹו ְּב ָקרֹוב.
ִּב ְמ ֵה ָרהִּ ,ב ְמ ֵה ָרהְּ ,בי ֵָמינּו ְּב ָקרֹוב.
ֵאל ְּבנֵ הֵ ,אל ְּבנֵ הְּ ,בנֵ ה ֵב ְיתָך ְּב ָקרֹוב.
ָהדּור הּוא ,וָ ִתיק הּוא ,זַ ּכַ אי הּוא ,י ְִבנֶ ה ֵביתֹו ְּב ָקרֹוב.
ִּב ְמ ֵה ָרהִּ ,ב ְמ ֵה ָרהְּ ,בי ֵָמינּו ְּב ָקרֹוב.
ֵאל ְּבנֵ הֵ ,אל ְּבנֵ הְּ ,בנֵ ה ֵב ְיתָך ְּב ָקרֹוב.
ָח ִסיד הּואָ ,טהֹור הּואָ ,י ִחיד הּוא ,י ְִבנֶ ה ֵביתֹו ְּב ָקרֹוב.
ִּב ְמ ֵה ָרהִּ ,ב ְמ ֵה ָרהְּ ,בי ֵָמינּו ְּב ָקרֹוב.
ֵאל ְּבנֵ הֵ ,אל ְּבנֵ הְּ ,בנֵ ה ֵב ְיתָך ְּב ָקרֹוב.

Adeer hu, adeer hu

ּכַ ִּביר הּואָ ,למּוד הּואֶ ,מ ֶלְך הּוא ,י ְִבנֶ ה ֵביתֹו ְּב ָקרֹוב.
ִּב ְמ ֵה ָרהִּ ,ב ְמ ֵה ָרהְּ ,בי ֵָמינּו ְּב ָקרֹוב.
ֵאל ְּבנֵ הֵ ,אל ְּבנֵ הְּ ,בנֵ ה ֵב ְיתָך ְּב ָקרֹוב.

Refrain:

Ka-beer hu, la-mud hu, me-lekh hu,
Yeev-neh vei-to b'ka-rov . . .
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Yeev-neh veito b'ka-rov,
beem-hei-ra, beem-hei-ra,
B'ya-mei-nu b'ka-rov, Eil b'nei,
Eil b'nei, B'nei veit-kha b'ka-rov.

No-ra hu, sa-geev hu, ee-zuz hu,
Yeev-neh vei-to b'ka-rov . . .

Ba-khur hu, ga-dol hu, da-gul hu,
Yeev-neh vei-to b'ka-rov . . .

Po-deh hu, tza-deek hu, ka-dosh hu,
Yeev-neh vei-to b'ka-rov . . .

Ha-dur hu, va-teek hu, za-kai hu,
Yeev-neh vei-to b'ka-rov . . .

Ra-khum hu, sha-dai hu, ta-keef hu,
Yeev-neh vei-to b'ka-rov . . .

Kha-sid hu, ta-hor hu, ya-kheed hu,
Yeev-neh vei-to b'ka-rov . . .

נ ָֹורא הּואַ ,סּגִ יב הּואִ ,עּזּוז הּוא ,י ְִבנֶ ה ֵביתֹו ְּב ָקרֹוב.
ִּב ְמ ֵה ָרהִּ ,ב ְמ ֵה ָרהְּ ,בי ֵָמינּו ְּב ָקרֹוב.
ֵאל ְּבנֵ הֵ ,אל ְּבנֵ הְּ ,בנֵ ה ֵב ְיתָך ְּב ָקרֹוב.
ּפ ֶֹודה הּוא ,צַ ִּדיק הּואָ ,קדֹוׁש הּוא ,י ְִבנֶ ה ֵביתֹו ְּב ָקרֹוב.
ִּב ְמ ֵה ָרהִּ ,ב ְמ ֵה ָרהְּ ,בי ֵָמינּו ְּב ָקרֹוב.
ֵאל ְּבנֵ הֵ ,אל ְּבנֵ הְּ ,בנֵ ה ֵב ְיתָך ְּב ָקרֹוב.
ַרחּום הּואַׁ ,ש ַּדי הּואַּ ,ת ִּקיף הּוא ,י ְִבנֶ ה ֵביתֹו ְּב ָקרֹוב.
ִּב ְמ ֵה ָרהִּ ,ב ְמ ֵה ָרהְּ ,בי ֵָמינּו ְּב ָקרֹוב.
ֵאל ְּבנֵ הֵ ,אל ְּבנֵ הְּ ,בנֵ ה ֵב ְיתָך ְּב ָקרֹוב.

Who Knows One

? יֹוד ַע
ֵ ֶא ָחד ִמי
1

"Who knows one?" is
modeled on a German
folksong (15th or 16th C.).
It consists of a numerical
quiz.
Since the song is written in
question and answer form,
you may assign the answers
to different participants. The
whole "chorus" sings the
question: "Who knows two
(three, etc.)?" and the preassigned respondent sings
the answer to their number:
"I know two, two are the
tablets..." every time that
number comes up.

Who knows one? I know one.
One is our God, who is in Heaven
and on earth.

2

Who knows two? I know two.
Two are the tablets of the Covenant.
One is our God, who is in heaven and 		
on earth.

3

Three are the Fathers.

4

Four are the Mothers.

5

Five are the books of the Torah.

6

Six are the orders of Mishna.

Who Paints One?
How does one visually
represent "God who is in
Heaven and on earth?" Jews
do not portray God's body
literally, but they do use bodily
metaphors. Michel Kichka uses
Michelangelo's famous image
of God stretching his hand
out from "Heaven" to create
Adam. It is, however, only God's
"outstretched arm" we see
– the Torah's chief metaphor for
God's redemption of Israel from
Egypt.
Can you identify the other 12
items in Ekhad MeeYodea?
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7

Seven are the days of the Week.

8

Eight are the days before Circumcision.

9

Nine are the months of Pregnancy.

10

Ten are the Ten Commandments.

11

Eleven are the stars in Joseph's dream.

12

Twelve are the Tribes of Israel.

13

Thirteen are God's Attributes of Mercy

Who Knows One

?יֹוד ַע
ֵ ֶא ָחד ִמי

!יֹוד ַע
ֵ ֶא ָחד ֲאנִי
.ֹלהינּו ֶׁש ַּב ָּׁש ַמיִם ָּוב ָא ֶרץ
ֵ ֶא ָחד ֱא

?יֹוד ַע
ֵ ְׁשנַ יִם ִמי

!יֹוד ַע
ֵ ְׁשנַ יִם ֲאנִי
.ְׁשנֵי לּוחֹות ַה ְּב ִרית
.ֹלהינּו ֶׁש ַּב ָּׁש ַמיִם ָּוב ָא ֶרץ
ֵ ֶא ָחד ֱא

?יֹוד ַע
ֵ לׁשה ִמי
ָ ְׁש

!יֹוד ַע
ֵ לׁשה ֲאנִי
ָ ְׁש
,לׁשה ָאבֹות
ָ ְׁש
,ְׁשנֵי לּוחֹות ַה ְּב ִרית
.ֹלהינּו ֶׁש ַּב ָּׁש ַמיִם ָּוב ָא ֶרץ
ֵ ֶא ָחד ֱא

?יֹוד ַע
ֵ ַא ְר ַּבע ִמי

!יֹוד ַע
ֵ ַא ְר ַּבע ֲאנִי
,ַא ְר ַּבע ִא ָּמהֹות
,לׁשה ָאבֹות
ָ ְׁש
,ְׁשנֵי לּוחֹות ַה ְּב ִרית
.ֹלהינּו ֶׁש ַּב ָּׁש ַמיִם ָּוב ָא ֶרץ
ֵ ֶא ָחד ֱא

?יֹוד ַע
ֵ ֲח ִמ ָּׁשה ִמי

!יֹוד ַע
ֵ ֲח ִמ ּ ָׁשה ֲאנִי
,תֹורה
ָ ֲח ִמ ּ ָׁשה ֻח ְמ ֵׁשי
,ַא ְר ַּבע ִא ָּמהֹות
,לׁשה ָאבֹות
ָ ְׁש
,ְׁשנֵי לּוחֹות ַה ְּב ִרית
.ֹלהינּו ֶׁש ַּב ָּׁש ַמיִם ָּוב ָא ֶרץ
ֵ ֶא ָחד ֱא

Ekhad mee yo-dei-a?
Ekhad anee yo-dei-a.
Ekhad Elo-hei-nu she-ba-sha-ma-yeem uva-aretz.
Shna-yeem mee yo-dei-a?
Shna-yeem anee yo-dei-a.
Shnei lu-khot ha-breet,
Ekhad Elo-hei-nu she-ba-sha-ma-yeem uva-aretz.
Shlo-sha mee yo-dei-a?
Shlo-sha anee yo-dei-a.
Shlo-sha avot,
Shnei lu-khot ha-breet,
Ekhad Elo-hei-nu she-ba-sha-ma-yeem uva-aretz.
Arba mee yo-dei-a?
Arba anee yo-dei-a.
Arba eema-hot,
Shlo-sha avot,
Shnei lu-khot ha-breet,
Ekhad Elo-hei-nu she-ba-sha-ma-yeem uva-aretz.
Ha-mee-sha mee yo-dei-a?
Ha-mee-sha anee yo-dei-a.
Ha-mee-sha hum-shei Torah,
Arba eema-hot,
Shlo-sha avot,
Shnei lu-khot ha-breet,
Ekhad Elo-hei-nu she-ba-sha-ma-yeem uva-aretz.
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?יֹוד ַע
ֵ ִׁש ָּׁשה ִמי

!יֹוד ַע
ֵ ִׁש ָּׁשה ֲאנִי
,ִׁש ָּׁשה ִס ְד ֵרי ִמ ְׁשנָ ה
,תֹורה
ָ חּומ ֵׁשי
ְ ֲח ִמ ּ ָׁשה
,ַא ְר ַּבע ִא ָּמהֹות
,לׁשה ָאבֹות
ָ ְׁש
,ְׁשנֵי לּוחֹות ַה ְּב ִרית
.ֹלהינּו ֶׁש ַּב ָּׁש ַמיִם ָּוב ָא ֶרץ
ֵ ֶא ָחד ֱא

?יֹוד ַע
ֵ ִׁש ְב ָעה ִמי

Shee-sha anee yo-dei-a.
Shee-sha seedrei Mishna,
Ha-meesha hum-shei Torah,
Arba eema-hot,
Shlo-sha avot,
Shnei lu-khot ha-breet,
Ekhad Elo-hei-nu she-ba-sha-ma-yeem uva-aretz.
Shee-va mee yo-dei-a?

!יֹוד ַע
ֵ ִׁש ְב ָעה ֲאנִי
,ִׁש ְב ָעה י ְֵמי ַׁש ְּב ָתא
,ִׁש ָּׁשה ִס ְד ֵרי ִמ ְׁשנָ ה
,תֹורה
ָ ֲח ִמ ּ ָׁשה ֻח ְמ ֵׁשי
,ַא ְר ַּבע ִא ָּמהֹות
,לׁשה ָאבֹות
ָ ְׁש
,ְׁשנֵי לּוחֹות ַה ְּב ִרית
.ֹלהינּו ֶׁש ַּב ָּׁש ַמים ָּוב ָא ֶרץ
ֵ ֶא ָחד ֱא

Shee-va anee yo-dei-a.

?יֹוד ַע
ֵ ְׁשמֹונָ ה ִמי

Shmona mee yo-dei-a?

!יֹוד ַע
ֵ ְׁשמֹונָ ה ֲאנִי
,ְׁשמֹונָ ה י ְֵמי ִמ ָילה
,ִׁש ְב ָעה י ְֵמי ַׁש ְּב ָתא
,ִׁש ָּׁשה ִס ְד ֵרי ִמ ְׁשנָ ה
,תֹורה
ָ ֲח ִמ ּ ָׁשה ֻח ְמ ֵׁשי
,ַא ְר ַּבע ִא ָּמהֹות
,לׁשה ָאבֹות
ָ ְׁש
,ְׁשנֵי לּוחֹות ַה ְּב ִרית
.ֹלהינּו ֶׁש ַּב ָּׁש ַמיִם ָּוב ָא ֶרץ
ֵ ֶא ָחד ֱא
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Shee-sha mee yo-dei-a?

Shee-va y'mei Shab-ta,
Shee-sha seedrei Mishna,
Ha-meesha hum-shei Torah,
Arba eema-hot,
Shlo-sha avot,
Shnei lu-khot ha-breet,
Ekhad Elo-hei-nu she-ba-sha-ma-yeem uva-aretz.

Shmona anee yo-dei-a.
Shmona y'mei mee-la,
Shee-va y'mei Shab-ta,
Shee-sha seedrei Mishna,
Ha-meesha hum-shei Torah,
Arba eema-hot,
Shlo-sha avot,
Shnei lu-khot ha-breet,
Ekhad Elo-hei-nu she-ba-sha-ma-yeem uva-aretz.

Who Knows One

?יֹוד ַע
ֵ ִּת ְׁש ָעה ִמי

Tee-sha mee yo-dei-a?
Tee-sha anee yo-dei-a.
Tee-sha yar-khei lei-da,
Shmona y'mei mee-la,
Shee-va y'mei Shab-ta,
Shee-sha see-drei Mishna,
Ha-mee-sha hum-shei Torah,
Arba eema-hot,
Shlo-sha avot,
Shnei lu-khot ha-breet,
Ekhad Elo-hei-nu she-ba-sha-ma-yeem uva-aretz.

?יֹוד ַע
ֵ ֲע ָׂש ָרה ִמי

A-sa-ra mee yo-dei-a?
A-sa-ra anee yo-dei-a.
A-sa-ra dee-bra-ya,
Tee-sha yar-khei lei-da,
Shmona y'mei mee-la,
Shee-va y'mei Shab-ta,
Shee-sha see-drei Mishna,
Ha-mee-sha hum-shei Torah,
Arba eema-hot,
Shlo-sha avot,
Shnei lu-khot ha-breet,
Ekhad Elo-hei-nu she-ba-sha-ma-yeem uva-aretz.

?יֹוד ַע
ֵ ַא ַחד ָע ָׂשר ִמי

Ekhad-asar mee yo-dei-a?
Ekhad-asar anee yo-dei-a.
Ekhad-asar kokh-va-ya,
A-sa-ra dee-bra-ya,
Tee-sha yar-khei lei-da,
Shmona y'mei mee-la,
Shee-va y'mei Shab-ta,
Shee-sha see-drei Mishna,
Ha-mee-sha hum-shei Torah,
Arba eema-hot,
Shlo-sha avot,
Shnei lu-khot ha-breet,
Ekhad Elo-hei-nu she-ba-sha-ma-yeem uva-aretz.

!יֹוד ַע
ֵ ִּת ְׁש ָעה ֲאנִי
,ִּת ְׁש ָעה י ְַר ֵחי ֵל ָדה
,ְׁשמֹונָ ה י ְֵמי ִמ ָילה
,ִׁש ְב ָעה י ְֵמי ַׁש ְּב ָתא
,ִׁש ָּׁשה ִס ְד ֵרי ִמ ְׁשנָ ה
,תֹורה
ָ ֲח ִמ ּ ָׁשה ֻח ְמ ֵׁשי
,ַא ְר ַּבע ִא ָּמהֹות
,לׁשה ָאבֹות
ָ ְׁש
,ְׁשנֵי לּוחֹות ַה ְּב ִרית
.ֹלהינּו ֶׁש ַּב ָּׁש ַמיִם ָּוב ָא ֶרץ
ֵ ֶא ָחד ֱא

!יֹוד ַע
ֵ ֲע ָׂש ָרה ֲאנִי
,ֲע ָׂש ָרה ִד ְּב ַר ָּיא
,ִּת ְׁש ָעה י ְַר ֵחי ֵל ָדה
,ְׁשמֹונָ ה י ְֵמי ִמ ָילה
,ִׁש ְב ָעה י ְֵמי ַׁש ְּב ָתא
,ִׁש ָּׁשה ִס ְד ֵרי ִמ ְׁשנָ ה
,תֹורה
ָ ֲח ִמ ּ ָׁשה ֻח ְמ ֵׁשי
,ַא ְר ַּבע ִא ָּמהֹות
,לׁשה ָאבֹות
ָ ְׁש
,ְׁשנֵי לּוחֹות ַה ְּב ִרית
.ֹלהינּו ֶׁש ַּב ָּׁש ַמיִם ָּוב ָא ֶרץ
ֵ ֶא ָחד ֱא

!יֹוד ַע
ֵ ַא ַחד ָע ָׂשר ֲאנִי
,ַא ַחד ָע ָׂשר ּכֹוכְ ַב ָּיא
,ֲע ָׂש ָרה ִד ְּב ַר ָּיא
,ִּת ְׁש ָעה י ְַר ֵחי ֵל ָדה
,ְׁשמֹונָ ה י ְֵמי ִמ ָילה
,ִׁש ְב ָעה י ְֵמי ַׁש ְּב ָתא
,ִׁש ָּׁשה ִס ְד ֵרי ִמ ְׁשנָ ה
,תֹורה
ָ ֲח ִמ ּ ָׁשה ֻח ְמ ֵׁשי
,ַא ְר ַּבע ִא ָּמהֹות
,לׁשה ָאבֹות
ָ ְׁש
,ְׁשנֵי לּוחֹות ַה ְּב ִרית
.ֹלהינּו ֶׁש ַּב ָּׁש ַמיִם ָּוב ָא ֶרץ
ֵ ֶא ָחד ֱא
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?יֹוד ַע
ֵ ְׁשנֵים ָע ָׂשר ִמי

!יֹוד ַע
ֵ ְׁשנֵים ָע ָׂשר ֲאנִי
,ְׁשנֵים ָע ָׂשר ִׁש ְב ַט ָּיא
,ַא ַחד ָע ָׂשר ּכֹוכְ ַב ָּיא
,ֲע ָׂש ָרה ִד ְּב ַר ָּיא
,ִּת ְׁש ָעה י ְַר ֵחי ֵל ָדה
,ְׁשמֹונָ ה י ְֵמי ִמ ָילה
,ִׁש ְב ָעה י ְֵמי ַׁש ְּב ָתא
,ִׁש ָּׁשה ִס ְד ֵרי ִמ ְׁשנָ ה
,תֹורה
ָ ֲח ִמ ּ ָׁשה ֻח ְמ ֵׁשי
,ַא ְר ַּבע ִא ָּמהֹות
,לׁשה ָאבֹות
ָ ְׁש
,ְׁשנֵי לּוחֹות ַה ְּב ִרית
.ֹלהינּו ֶׁש ַּב ָּׁש ַמיִם ָּוב ָא ֶרץ
ֵ ֶא ָחד ֱא

?יֹוד ַע
ֵ לׁשה ָע ָׂשר ִמי
ָ ְׁש

!יֹוד ַע
ֵ לׁשה ָע ָׂשר ֲאנִי
ָ ְׁש
,לׁשה ָע ָׂשר ִמ ַּד ָּיא
ָ ְׁש
,ְׁשנֵים ָע ָׂשר ִׁש ְב ַט ָּיא
,ַא ַחד ָע ָׂשר ּכֹוכְ ַב ָּיא
,ֲע ָׂש ָרה ִד ְּב ַר ָּיא
,ִּת ְׁש ָעה י ְַר ֵחי ֵל ָדה
,ְׁשמֹונָ ה י ְֵמי ִמ ָילה
,ִׁש ְב ָעה י ְֵמי ַׁש ְּב ָתא
,ִׁש ָּׁשה ִס ְד ֵרי ִמ ְׁשנָ ה
,תֹורה
ָ ֲח ִמ ּ ָׁשה ֻח ְמ ֵׁשי
,ַא ְר ַּבע ִא ָּמהֹות
,לׁשה ָאבֹות
ָ ְׁש
,ְׁשנֵי לּוחֹות ַה ְּב ִרית
.ֹלהינּו ֶׁש ַּב ָּׁש ַמיִם ָּוב ָא ֶרץ
ֵ ֶא ָחד ֱא
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Shneim-asar mee yo-dei-a?
Shneim-asar anee yo-dei-a.
Shneim-asar sheev-ta-ya,
Ekhad-asar kokh-va-ya,
A-sa-ra dee-bra-ya,
Tee-sha yar-khei lei-da,
Shmona y'mei mee-la,
Shee-va y'mei Shab-ta,
Shee-sha see-drei Mishna,
Ha-mee-sha hum-shei Torah,
Arba eema-hot,
Shlo-sha avot,
Shnei lu-khot ha-breet,
Ekhad Elo-hei-nu she-ba-sha-ma-yeem uva-aretz.
Shlo-sha-asar mee yo-dei-a?
Shlo-sha-asar anee yo-dei-a.
Shlo-sha-asar mee-da-ya,
Shneim-asar sheev-ta-ya,
Ekhad-asar kokh-va-ya,
A-sa-ra dee-bra-ya,
Tee-sha yar-khei lei-da,
Shmona y'mei mee-la,
Shee-va y'mei Shab-ta,
Shee-sha see-drei Mishna,
Ha-mee-sha hum-shei Torah,
Arba eema-hot,
Shlo-sha avot,
Shnei lu-khot ha-breet,
Ekhad Elo-hei-nu she-ba-sha-ma-yeem uva-aretz.

Khad Gadya
Chorus:
Just one kid, just one kid
That my Abba bought for two zuzeem.
khad gadya, khad gadya.
1

2

3

4

5

6

J u st

ַחד ּגַ ְדיָא

O ne

K id
Written in Aramaic
and modeled on
German folksongs,
this ballad
– which has no
overt connection to
Pesach – entered the
Ashkenazi Haggadah
(15th C.).
Hard-pressed Jewish
commentators have
discovered a moral
lesson between
the lines: measure
for measure,
an oppressor
will always be
swallowed by
a greater oppressor
until God redeems
the world from
death.

Along came the cat ("meow")
and ate the kid ("maa")
that my Abba bought for two zuzeem.
khad gadya, khad gadya.
Along came the dog ("woof")
and bit the cat ("meow")
that ate the kid ("maa")
that my Abba bought for two zuzeem.
khad gadya, khad gadya.
Along came the stick ("bang")
and hit the dog ("woof") . . .
Along came the fire ("sizzle")
and burned the stick ("bang") . . .
Along came the water ("gurgle")
and quenched the fire ("sizzle") . . .

Pre-assign each
stanza to volunteers
who must produce
an appropriate sound
or gesture. Everyone
sings the verses,
while the
pre-assigned
participant adds a
sound and/or visual
effect each time.

Along came the ox ("slurp")
and drank the water ("gurgle") . . .

Final Verse:
9
Then came the Holy One
and destroyed the angel of death
that slew the slaughterer
that killed the ox ("slurp")
that drank the water ("gurgle")
that quenched the fire ("sizzle, crackle")
that burned the stick ("bang")
that beat the dog ("woof")
that bit the cat ("meow")
that ate the kid ("maa")
that my Abba bought for two zuzeem.
khad gadya, khad gadya.
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 ַחד ּגַ ְדיָא,ַחד ּגַ ְדיָא

. ַחד ּגַ ְדיָא, ַחד ּגַ ְדיָא,ִּדזְ ַבן ַא ָּבא ִּב ְת ֵרי זּוזֵ י
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Khad gad-ya, Khad gad-ya
D'za-been abba bee-trei zu-zei Khad gad-ya (2x)

,וַ ֲא ָתא ׁשּונְ ָרא וְ ָאכְ ָלה ְלגַ ְדיָא
. ַחד ּגַ ְדיָא, ַחד ּגַ ְדיָא,ִּדזְ ַבן ַא ָּבא ִּב ְת ֵרי זּוזֵ י

V'ata shun-ra v'akh-la l'gad-ya

,וַ ֲא ָתא כַ ְל ָּבא וְ נָ ַׁשְך ְלׁשּונְ ָרא
,ְּד ָאכְ ָלה ְלגַ ְדיָא
. ַחד ּגַ ְדיָא, ַחד ּגַ ְדיָא,ִּדזְ ַבן ַא ָּבא ִּב ְת ֵרי זּוזֵ י

V'ata khal-ba v'na-sha-kh l'shun-ra

,חּוט ָרא וְ ִהּכָ ה ְלכַ ְל ָּבא
ְ וַ ֲא ָתא
,ְּדנָ ַׁשְך ְלׁשּונְ ָרא
,ְּד ָאכְ ָלה ְלגַ ְדיָא
. ַחד ּגַ ְדיָא, ַחד ּגַ ְדיָא,ִּדזְ ַבן ַא ָּבא ִּב ְת ֵרי זּוזֵ י

V'ata khu-tra v'hee-ka l'khal-ba

D'za-been abba bee-trei zu-zei Khad gad-ya (2x)

D'akh-la l'gad-ya
D'za-been abba bee-trei zu-zei Khad gad-ya (2x)

D'na-shakh l'shun-ra
D'akh-la l'gad-ya
D'za-been abba bee-trei zu-zei Khad gad-ya (2x)

Khad Gadya

,ו ַ ֲאתָא נּוָרא וְׂשַָרף לְחּוטְָרא
,ְּד ִהּכָה ְלכ ַ ְלּבָא
,ְּדנ ָׁשְַך לְׁשּונ ְָרא
,ְּד ָאכ ְלָה ְלג ְַדי ָא
. חַד ּג ְַדי ָא, חַד ּג ְַדי ָא,ִּדז ְבַן ַאּבָא ִּבתְֵרי זּוז ֵי

V'ata nura v'saraf l'khu-tra

,ו ַ ֲאתָא ַמּי ָא וְכ ָבָה לְנּוָרא
,ְּדׂשַָרף לְחּוטְָרא
,ְּד ִהּכָה ְלכ ַ ְלּבָא
,ְּדנ ָׁשְַך לְׁשּונ ְָרא
,ְּד ָאכ ְלָה ְלג ְַדי ָא
. חַד ּג ְַדי ָא, חַד ּג ְַדי ָא,ִּדז ְבַן ַאּבָא ִּבתְֵרי זּוז ֵי

V'ata maya v'kha-va l'nura

,ו ַ ֲאתָא תֹוָרא וְ ָׁשתָה ְל ַמּי ָא
,ְּדכ ָבָה לְנּוָרא
,ְּדׂשַָרף לְחּוטְָרא
,ְּד ִהּכָה ְלכ ַ ְלּבָא
,ְּדנ ָׁשְַך לְׁשּונ ְָרא
,ְּד ָאכ ְלָה ְלג ְַדי ָא
. חַד ּג ְַדי ָא, חַד ּג ְַדי ָא,ִּדז ְבַן ַאּבָא ִּבתְֵרי זּוז ֵי

V'ata tora v'shata l'maya

D'hee-ka l'khal-ba
D'na-shakh l'shun-ra
D'akh-la l'gad-ya
D'za-been abba bee-trei zu-zei Khad gad-ya (2x)

D'saraf l'khu-tra
D'hee-ka l'khal-ba
D'na-shakh l'shun-ra
D'akh-la l'gad-ya
D'za-been abba bee-trei zu-zeiv Khad gad-ya (2x)

D'khava l'nura
D'saraf l'khu-tra
D'hee-ka l'khal-ba
D'na-shakh l'shun-ra
D'akh-la l'gad-ya
D'za-been abba bee-trei zu-zei Khad gad-ya (2x)
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,ו ַ ֲאתָא הַּׁשֹוחֵט ו ְ ָׁשחַט לְתֹוָרא
,ְּד ָׁשתָה ְל ַמּי ָא
,ְּדכ ָבָה לְנּוָרא
,ְּדׂשַָרף לְחּוטְָרא
,ְּד ִהּכָה ְלכ ַ ְלּבָא
,ְּדנ ָׁשְַך לְׁשּונ ְָרא
,ְּד ָאכ ְלָה ְלג ְַדי ָא
. חַד ּג ְַדי ָא, חַד ּג ְַדי ָא,ִּדז ְבַן ַאּבָא ִּבתְֵרי זּוז ֵי

V'ata ha-sho-kheit v'sha-khat l'tora

,ו ַ ֲאתָא ַמ ְלאְָך ַה ָּמו ֶת ו ְ ָׁשחַט לְׁשֹוחֵט
,ְּד ָׁשחַט לְתֹוָרא
,ְּד ָׁשתָה ְל ַמּי ָא
,ְּדכ ָבָה לְנּוָרא
,ְּדׂשַָרף לְחּוטְָרא
,ְּד ִהּכָה ְלכ ַ ְלּבָא
,ְּדנ ָׁשְַך לְׁשּונ ְָרא
,ְּד ָאכ ְלָה ְלג ְַדי ָא
. חַד ּג ְַדי ָא, חַד ּג ְַדי ָא,ִּדז ְבַן ַאּבָא ִּבתְֵרי זּוז ֵי

V'ata ma-lakh ha-mavet v'sha-khat la-sho-kheit

,ו ַ ֲאתָא ַהּקָדֹוׁש ּבָרּוְך הּוא ו ְ ָׁשחַט ְל ַמ ְלאְַך ַה ָּמו ֶת
,ְּד ָׁשחַט לְׁשֹוחֵט
,ְּד ָׁשחַט לְתֹוָרא
,ְּד ָּׁשתָה ְל ַמּי ָא
,ְּדכ ָבָה לְנּוָרא
,ְּדׂשַָרף לְחּוטְָרא
,ְּד ִהּכָה ְלכ ַ ְלּבָא
,ְּדנ ָׁשְַך לְׁשּונ ְָרא
,ְּד ָאכ ְלָה ְלג ְַדי ָא
. חַד ּג ְַדי ָא, חַד ּג ְַדי ָא,ִּדז ְבַן ַאּבָא ִּבתְֵרי זּוז ֵי
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D'shata l'maya
D'khava l'nura
D'saraf l'khu-tra
D'hee-ka l'khal-ba
D'na-shakh l'shunra
D'akh-la l'gad-ya
D'za-been abba bee-trei zu-zei Khad gad-ya (2x)

D'sha-khat l'tora
D'shata l'maya
D'khava l'nura
D'saraf l'khu-tra
D'hee-ka l'khal-ba
D'na-shakh l'shunra
D'akh-la l'gad-ya
D'za-been abba bee-trei zu-zei Khad gad-ya (2x)

V'ata Ha-Ka-dosh Barukh Hu v'sha-khat l'ma-lakh ha-mavet
D'sha-khat la-sho-kheit
D'sha-khat l'tora
D'shata l'maya
D'khava l'nura
D'saraf l'khu-tra
D'hee-ka l'khal-ba
D'na-shakh l'shunra
D'akh-la l'gad-ya
D'za-been abba bee-trei zu-zei Khad gad-ya (2x)

Nirtza

נִ ְרצָ ה

Next Year's Seder

Messianic
Jerusalem:
Imagine your Ideal
World
Jerusalem, despite and
because of its earthly
conflicts, has always been
the city to dream of Shalom
(JeruSALEM). The following
pages bring contemporary
offerings of universal
hope and reflections on
a renewed Israel in the spirit
of the prophets:
"Rejoice Jerusalem, for
your messiah is coming:
Victorious, triumphant;
yet humble, riding upon a
donkey." (Zecharia 9:9)
"And the wolf shall dwell
with the lamb, and the
leopard shall lie down
with the kid... and a little
child shall lead them...
They shall not hurt
nor destroy in all my
holy mountain; for the
earth shall be full of the
knowledge of Adonai, as
the waters cover the sea."
(Isaiah 11:6)

,ֲח ַסל ִסּדּור ּפֶ ַסח ּכְ ִה ְלכָ תֹו
.ּכְ כָ ל ִמ ְׁשּפָ טֹו וְ ֻח ָ ּקתֹו
ּכַ ֲא ֶׁשר זָ כִ ינּו ְל ַס ֵּדר אֹותֹו
.ּכֵ ן נִ זְ ּכֶ ה ַל ֲעׂשֹותֹו

Concluded is the Pesach Seder,
Finished down to the last detail
With all its laws and customs.
As we have been able to conduct this Seder,
So may we someday perform it in Jerusalem.

,זָ ְך ׁשֹוכֵ ן ְמעֹונָ ה
.קֹומם ְק ַהל ֲע ַדת ִמי ָמנָ ה
ֵ
ְּב ָקרֹוב נַ ֵהל נִ ְט ֵעי כַ ּנָ ה
.ּפְ דּויִם ְלצִ ּיֹון ְּב ִרּנָ ה

Pure One who dwells in the palace,
Support your congregation countless in number.
May you soon lead the offshoots of your stock,
Bringing the redeemed to Zion in joy.

All sing:

!ירּוׁש ַליִם ַה ְּבנּויָה
ָ ַל ּ ָׁשנָ ה ַה ָּב ָאה ִּב
Next Year in Jerusalem!
La-Shana Ha-ba-a Bee-Yeru-sha-layeem!

רֹומיו
ָ עֹוׂשה ָׁשלֹום ִּב ְמ
ֶ
הּוא י ֲַע ֶׂשה ָׁשלֹום ָע ֵלינּו
.וְ ַעל ּכָ ל י ְִׂש ָר ֵאל וְ ִא ְמרּו ָא ֵמן

Nirtza means
accepted. The
Pesach Seder
ends with
a prayer that
all our efforts
to perform the
Seder properly
may be pleasing
and acceptable
to God. (Written

by Yosef Tov-Elem,
11th C. France).

Looking
forward to next
year's Seder, we
sing "Next Year
in Jerusalem!".
May we
celebrate it in
a more peaceful
world.
Reflections on
Next Year in
Jerusalem
on the following
pages include:
On Israel
p.138-139

God makes peace in heaven,

On Hope
p.140-141

and so may God make peace over us.

On Prophetic
Leaders p.142

Amen.

| K i d d u s h | K a r p a s | Ya k h a t z | M a g g i d | M a t z a | M a r o r | D i n n e r | A f i k o m a n | B i r k a t | E l i j a h | H a l l e l | S o n g s | N e x t Y e a r |
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Tomorrow's Jerusalem:
Revised and Revisited
by Michel Kichka
Two messianic political
leaders are represented:
Atop the gate entitled "The
Gate of Peace," is a bearded
Theodore Herzl, founder of
the Zionist movement in 1896,
together with Noah's dove of
peace. With furrowed brow,
he compares the Israeli reality
below with his vision of the
New Zion in his utopia, The
Jewish State.
Atop the white donkey sits
the messianic descendant of
King David. The handsome
biblical David was ruddy in
complexion and now his seed
has produced a red-haired
hippy with sunglasses. A more
mundane dream is expressed
by the Israeli taxi driver who
reads in his newspaper: "Israel
has won the World Soccer
Cup!"
Can you find all the traditional
enemies now shaking hands?
Why do three animals appear?
(See verses on p. 136)

Next Year

ּׁשנ ָה ַה ָּבאָה נ ֵׁשֵב עַל ַהּמְִר ֶּפסֶת
ָ ַּב
,וְנ ִ ְסּפֹר ִצּפֳִרים נֹוְדדֹות
ׂשחֲקּו ּתֹו ֶפסֶת
ַ ְ יְלִָדים ְּב ֻח ְפׁשָה י
.ּבֵין ַה ַּבי ִת לְבֵין ַהּׂשָדֹות

Ba-sha-na ha-ba'ah ne-shev al ha-mir-peset
Ve-nis-por tzi-po-rim no-de-dot
Ye-la-dim be-khuf-sha ye-sakha-ku to-feset
Bein ha-bayit l'vein ha-sa-dot
Od tir'eh, od tir'eh
Kama tov yi-hi-yeh
Ba-sha-na ba-sha-na ha-ba'ah (2x)

, עֹוד ּתְִראֶה,עֹוד ּתְִראֶה
ּכַּמָה טֹוב י ִ ְהי ֶה
...ּׁשנ ָה ַה ָּבאָה
ָ  ַּב,ּׁשנ ָה
ָ ַּב
ֲענ ָבִים אֲֻדּמִים י ַ ְבׁשִילּו עַד ָהעֶֶרב
,ּׁשלְחָן
ֻ ַוְיֻּג ְׁשּו צֹונ ְנ ִים ל
ו ְרּוחֹות ְרדּומִים יִּׁשְאּו אֶל אֵם ַהּדֶֶרְך
.ׁשנ ִים ו ְ ָענ ָן
ָ ְ עִּתֹונ ִים י

Ana-vim adu-mim yav-shi-lu ad ha'erev
Ve-yug-shu tzo-ne-nim la-shul-khan
Ve-ru-khot re-du-mim yis-u el eim ha-de-rekh
I-to-nim ye-sha-nim ve'an-an
Od tir'eh, od tir'eh...

... עֹוד ּתְִראֶה,עֹוד ּתְִראֶה
ּׁשנ ָה ַה ָּבאָה נ ִפְֹרׂש ּכַּפֹות י ַָדי ִם
ָ ַּב
.מּול הָאֹור ַהּנִּג ָר ַה ָּלבָן
,ֲאנ ָפָה לְ ָבנ ָה ִּתפְֹרׂש ּבָאֹור ּכְנ ָ ַפי ִם
.ּׁשמֶׁש ִּתז ְַרח ּבְתֹוכָן
ֶ ו ְ ַה

Next Year

BaShana HaBa'ah

Ba-sha-na ha-ba'ah nif-ros ka-pot ya-dayim
Mul ha'or ha-ni-gar ha-la-van
Anafa le-va-na tif-ros be'or k'na-fayim
Ve-ha-she-mesh tiz-rach be-to-khan
Od tir'eh, od tir'eh...

... עֹוד ּתְִראֶה,עֹוד ּתְִראֶה

by Ehud Manor

Next year we will sit on the porch
And count the migrating birds
Children on vacation will play tag
Between the house and the fields
You will see, you will see
How good it will be
Next year, Next year
Red grapes will ripen by evening
And be served cold to the table
Pleasant breezes will blow on to the roads
Old newspapers and clouds
You will see, you will see...
Next year we will spread out our open hands
Into the bright white light
A white branch will spread its wings
And the sun will rise in their midst
You will see, you will see...

Songs of the Soul, the Nation, Humanity and the Cosmos

There is one who sings the song of his soul,
discovering in it everything – utter spiritual
fulfillment.
Then there is one who sings the song of his
people. Emerging from the private circle of his
soul – not expansive enough, not yet tranquil
– he strives for fierce heights, clinging to the
entire community of Israel in tender love.
Together with her, he sings her song, feels her
anguish, delights in her hopes. He conceives
profound insights into her past and her future,
deftly probing the inwardness of her spirit
with the wisdom of love.
Then there is one whose soul expands

until it extends beyond the border of Israel,
singing the song of humanity. In the glory
of the entire human race, in the glory of
the human form, his spirit spreads, aspiring
to the goal of humankind, envisioning its
consummation. From this spring of life,
he draws all his deepest reflections, his
searching, striving, and vision.
Then there is one who expands even further
until he unites with all existence, with all
creatures, with all worlds, singing a song with
them all. Then there is one who ascends with
all these songs in unison – the song of the soul,
the song of the nation, the song of humanity,

the song of the cosmos – resounding together,
blending in harmony, circulating the sap of life,
the sound of holy joy.
This full comprehensiveness rises to become
the song of holiness, the song of God, the
song of Israel, in its full strength and beauty, in
its full authenticity and greatness. The name
Yisra-el (Yashir-El) stands for the Song of God.
It is a simple song, a twofold song, a threefold
song and a fourfold song. It is the Song of
Songs of King Solomon whose name means
Shalom – peace and wholeness. It is the song
of the Sovereign in whom is wholeness.

Rabbi Abraham Isaac Kook, Zionist mystic and first Ashkenazi Chief Rabbi of Israel

ְל ָׁש נָ ה ַה ָּב ָא ה ִּב י ר ּו ָׁש ַל ִי ם ַה ְּב נ ּו ָי ה

ַּב ָּׁשנָ ה ַה ָּב ָאה
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Reflections on Israel

I

f You Will it,
It is no Dream
No one has ever thought of
looking for the Promised Land in
the place where it really is – and
yet it lies so near. It is here: within
ourselves!
For everyone will carry over there,
in himself, a piece of the Promised
Land. This one, in his head, that
one, in his hands, the third in his
savings. The Promised Land is
where we carry it!
Theodore Herzl, diaries,1895

I

srael:
Playing for Real
Stakes
Israel has become a subject of
intellectual and political and
human interest for me. The place
was personalized for me through
individuals and their anguish and
their struggle: Here was a place
in which to the ordinary citizen,
including my friends, everything
now mattered. Because the issue
was an issue of survival, life and
death. Places where people were
playing for real stakes interested
me. All this Jewish turbulence,
I wanted it to tumble through me.
Philip Roth, American novelist

I

srael:
A Mental State
Certain oddities about Israel:
Because people think so hard
here; and so much, and because
of the length and depth of their
history, this sliver of a country
sometimes seems quite large.
Some dimension of mind seems
to extend into space.
I sometimes think there are two
Israels. The real one is territorially
insignificant. The other, the
mental Israel, is immense, a
country inestimably important;
playing a major role in the world,
as broad as all history – and
perhaps as deep as sleep.
Saul Bellow, To Jerusalem and Back

Riding on an Israeli Bus: An American Jew's View of Israel
When one rides a public bus in Israel and
looks at the varied faces of the Jews on board,
one realizes: so this is Jewish peoplehood, this
is the place in the world where all Jews come
together, to live and quarrel and manage their
affairs in close proximity.
This perception – often forceful – perhaps
accounts for the sense of homecoming
reported by many American Jewish visitors,
who cannot speak Hebrew, find the landscape
and the food unfamiliar, and are disturbed
by the lack of civility in ordinary human
interactions, yet feel somehow at home.
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It is not just that sides have obviously been
drawn up before they arrived, and like it or
not they belong to one of them: the covenant
of fate. Nor is it just the pride at collective
achievement: the sight of blooming deserts,
roads clogged with traffic, and immigrants
who have been absorbed by the hundreds
of thousands – the marks of collective Jewish
action, the covenant of destiny. The point is
that Jews are here, before one's eyes, not only
individually but as a people. Hitler did not end
the Jewish story. Life has, in this instance at
least, defeated death. "Am Yisrael Chai "– the

people of Israel lives.
That above all is the meaning of Israel for
me, as it is perhaps for other American Jews.
I know the reality of Israeli society, politics,
and culture fairly well, but I treasure the place
because its significance is mythic, larger than
life, transparent to the depths of meaning.
The two, myth and reality, are inextricably
intertwined. I need Israel to exist – and it does,
thank God. Its vitality so deeply satisfies me.
Arnold Eisen, Chancellor of the Jewish Theological
Seminary, Taking Hold of Torah

Next Year

aTikvah: Where Have
H
All Our Hopes Gone?
Early in the fall of 2005, I visited a high
school in Sha'ar HaNegev, not far from
Sderot and the Gaza border, to interview
some students.
I asked them two questions. "You'll be
middle aged when Israel's 100 years old,"
I told them. "So tell me. As you imagine
the future, what do you dream of, and
what are you afraid of?"

Messianism is about Healing

These were fifteen highly intelligent, very
articulate kids. But interestingly, none of
them had anything terribly substantive
to say about their dreams. As they sat
quietly, trying to think what they could
say that might not sound platitudinous,
one of the guys spoke up. "Can I tell you,"
he asked with a slight hesitation and a
cautious glance at his schoolmates, "what
I'm afraid of?"
There was a moment of discomfort in
the group, and a stifled giggle here and
there. Sixteen-year-old guys, sitting in
a group that also includes girls, aren't
supposed to want to talk about what
they're afraid of. But this guy wanted
to speak, and within seconds, it was
completely silent in the room. Everyone
looked at him, and waited.
"I'm afraid," he said after a pause, "that
the future will be just like this."
What does it mean to be sixteen or
seventeen and to be afraid that the
future will be like the present?

Rabbi Chaim Potok, author of The Chosen

Rabbi Daniel Gordis, If a Place can Make you Cry

The notion of Messiah as an actual individual is very dangerous, something we
should be on guard against.
Salvation for me is the effort that we put into understanding our deepest selves in
the most honest way that we can, so that we can look not only at our own selves,
but at the selves of others around us.
Messianism is about a world that's trying to be healed, redeemed; the notion of a
goal toward which we are constantly navigating.

Anne Frank: I Still Believe
That's the difficulty in these times: ideals, dreams,
and cherished hopes rise within us, only to meet the
horrible truth and be shattered.
It's really a wonder that I haven't dropped all my ideals,
because they seem so absurd and impossible to carry
out. Yet I keep them, because in spite of everything
I still believe that people are really good at heart.
I simply can't build up my hopes on a foundation
consisting of confusion, misery, and death. I see the
world gradually being turned into a wilderness. I hear
the ever-approaching thunder, which will destroy us,
too. I can feel the suffering of millions
– and yet, if I look up into the heavens,
I think it will come out all right, that this cruelty too will
end, and that peace and tranquility will return again.
In the meantime, I must uphold my ideals, for perhaps the
time will come when I shall be able to carry them out.
Diary of Anne Frank, Amsterdam, 1944
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Reflections on Hope

Reach 'Next Year in Jerusalem,'
ToI need
the year that has passed
The present! – how can we limit our lives in Israel to 'the present' alone?
And if there is nothing beyond 'now', then why live in such a difficult country?
"I believe in the past, the present, and the future," said Yitzhak Tabenkin, the great kibbutz
educator: "Every time I hesitate on a major question, I ask the advice of two people: my
grandfather – for his opinion, and my grandson – how will the decision affect his future?"
It's important to me that in answering any question, I consider both previous generations and
possible effects on the future ones; not merely my own immediate future, but the farthest
foreseeable unfolding of events.
I'm afraid of two things: of those who ask only how things have always been done and put only
historical eggs in their basket. And I'm afraid of people who consider any future harm that may
result from their decision unimportant, whose only questions are "Will I get something out of this?
Will I achieve immediate gratification?"
Zvi Zameret, Israeli educator, Yad Ben Zvi Institute

The End? It’s only the Beginning
Exodus is charged with tension: between the miserable, ‘childlike’ state
of the children of Israel, a people physically and spiritually enslaved, and
the exalted role God has chosen for them, heedless of the pace of their
spiritual and moral development. Perhaps this is the truly demanding
journey made by the children of Israel: from clan to nation, from slavery
to freedom.
Here in my study in Jerusalem, in Israel, in “the promised land” to
which the Jews have returned time and again from exile, I think about
my ancestors, the children of Israel, during those first days after the
maelstrom that uprooted them from Egypt. They are in the desert, and
the desert is empty. They are being led, like an immense herd, to an
unknown destination. What can they cling to? They escaped bondage in
Egypt, but also abandoned their daily routine, their habits and customs,
a familiar place and the social interactions and hierarchies that had
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become fixed over the course of generations. Suddenly everything is
new and strange. Nothing can be taken for granted.
What had appeared to be the end of the road, now appears to be its
beginning.
Stunned, they stride onward, as if in a void. They follow their leader and
he tells them they are at long last free men, but perhaps free is the last
thing they feel or want to be. Every day brings new experiences, new
religious regulations and laws, and strange food – enough for one day
– that falls from the skies. If they have any spirit left they will realize that
a miracle has befallen them, that they are privileged to have been given
the chance to reinvent themselves, to be redeemed. If they dare, they
can fashion a new identity for themselves. But to do so they must fight
the ponderous gravity of habit, of anxiety and doubt, of inner bondage.
David Grossman, Israeli novelist and peace activist

A Tribute to Two American Prophets

I

Marchers crossing the bridge at Selma, Alabama, March 21, 1965, include (from left to right beginning under the “S” of Pettus
Bridge): Ralph Abernathy, Martin Luther King, Ralph Bunche and Abraham Joshua Heschel. This crossing was a triumph,
for two weeks earlier civil rights marchers had been turned back by tear gas, clubs and horses by the state troopers. Soon
thereafter the 1965 Voting Rights Act was passed. Photograph by Robie Ray.

L

ife as a Work of Art

Inspired by the prophets about whom he
wrote his first book, Rabbi Abraham Joshua
Heschel was always an activist, whether
in struggling to liberate Soviet Jews, in
opposing the Vietnam War, or in joining
the Civil Rights Movement. After the Selma
march he said: “I felt my legs were praying.”
Religion without indignation at political evils
was impossible. Heschel reflected: “I felt that
Jewish religious institutions have missed a
great opportunity to interpret the civil rights
movement in terms of Judaism, in terms of
the prophetic traditions.”
In spring 1968 Dr. King had accepted an
invitation to join Heschel for Seder. However
King was assassinated a few days before

Pesach and Heschel spoke at his funeral
instead.
In a “Meet the Press” TV interview in 1972,
which turned out to be his last public
statement before his death, Heschel was
asked: “What would you tell young people?”
This was his answer:
“Remember that there is meaning beyond
absurdity, that every little deed counts, that
every word has power – and that we can,
everyone, do our share to redeem the world
in spite of all the absurdities, frustrations
and disappointments.
Remember that life is a celebration and above
all remember that the meaning of life is to
build a life as if it were a work of art.”

have a Dream Today!

We can never be satisfied as long as our bodies, heavy
with the fatigue of travel, cannot gain lodging in the
motels of the highways and the hotels of the cities.
We can never be satisfied as long as a Negro in
Mississippi cannot vote and a Negro in New York
believes he has nothing for which to vote.
No, no, we are not satisfied, and we will not be
satisfied until justice rolls down like waters and
righteousness like a mighty stream.
I have a dream today. I have a dream that one day
every valley shall be exalted, every hill and mountain
shall be made low, the rough places will be made
plain, and the crooked places will be made straight,
and the glory of the Lord shall be revealed, and all
flesh shall see it together.
With this faith we will be able to hew out of the
mountain of despair a stone of hope.
With this faith we will be able to transform the
jangling discords of our nation into a beautiful
symphony of brotherhood.
With this faith we will be able to work together,
to pray together, to struggle together, to go to jail
together, to stand up for freedom together, knowing
that we will be free one day.
Let freedom ring from every hill and every molehill of
Mississippi.
From every mountainside, let freedom ring. (Leviticus 25:10)
When we let freedom ring, we will be able to speed
up that day when all of God’s children, black men
and white men, Jews and Gentiles, Protestants and
Catholics, will be able to join hands and sing in the
words of the old Negro spiritual, “Free at last! Free at
last! Thank God Almighty, we are free at last!”
Martin Luther King, Jr., the Lincoln Memorial, Washington D.C., 1963,
100th Anniversary of Lincoln’s Emancipation Proclamation

142
142

Way Down in Egypt Land
By Stephen Hazan Arnoff
Adapted from the story by Ya’ir Lipshitz

Our story does not begin in the castle of the king (but it will

get there). And it does not begin with great heroes and heroines
(but it will get there). It actually begins with slaves who were
the children of slaves: the Children of Israel.
The Children of Israel were not always slaves. There was
a time when things were much, much better for them. The
Children of Israel – you might have heard them called the
Israelites or the Hebrews or, in today’s lingo, the Jews – had
once lived pretty nice lives alongside the Egyptians. In fact,
many years before, Joseph (who was one of the Children of
Israel too) had saved the land of Egypt from a terrible famine.
During this time his brothers and their families followed him
down to Egypt from their homeland in Israel. These were the
ancestors of the Children of Israel. Generations passed and the
families grew and grew…
Things started to change when a
new king, Pharaoh, whose real name
was Ramses II, rose to power.

In the King’s House

“Look at them,” Pharaoh grumbled
to his slaves. “Those families are
getting huge! It’s dangerous…It’s very
dangerous…They could…they could
rebel! They could rise up against us!
You’ll see – they will betray us yet. We
have to do something!” He screamed
and stamped his feet and turned to his
advisors, hollering, “Do something!”
143

None of Pharaoh’s helpers said a word, so he clenched his
teeth and tried to think of a solution on his own. “I know,” he
smiled to himself smugly. “We’ll trick them. It’s perfect! We can
turn them into slaves…They’ll work from morning until night
and from night until morning and from morning until night
and…and… from all of that hard work they won’t have the
energy left to even think about rebelling! And with a life like
that,” he continued, rubbing his hands together, “working and
suffering all the time, they won’t want to bring children into the
world at all.” Pharaoh laughed. “And then, slowly but surely,
the families of the Hebrews will get smaller and smaller until
they just disappear!” He was overjoyed by the idea. “Excellent!”
he said, chuckling to himself.
And so it was. The Children of Israel – the Hebrews that
is – began to work like crazy night and day. They made bricks
from hay and water and dirt and dried them
in the hot sun. Then they used the bricks to
build houses and cities for the Egyptians. Day
after day, night after night, this work left the
Hebrews exhausted. They began to groan and
moan and begged for help from God. And this
was the way it was for a long time. Pharaoh
punished them harshly and the Hebrews
suffered. But despite all of their troubles, they
still didn’t stop having children.
“The work isn’t enough. There are still
too many of them,” Pharaoh muttered. “Pretty
soon there will be so many Hebrews that we
won’t be able to control them at all! We have

She would put the baby in a small basket and set the basket into
the waters of the Nile. “This way at least there is a chance that
someone will find him and have mercy on him and save him.”
And that is just what she did. She took a small basket and
waterproofed it with tar and put the baby inside. She wiped
away his tears and wiped away her own tears and gave him a
kiss on the forehead, gently placing the basket on the banks of
the Nile. Then she left, her heart full of sorrow and worry.
As the mother walked away, the baby’s older sister Miriam
hid in the reeds at a distance. She wanted to do whatever she

could to protect her little brother and see what would happen
to him.
Soon a finely dressed young woman accompanied by
several servants came to bathe in the Nile. Miriam recognized
her immediately. It was none other than the princess, the
daughter of Pharaoh. (Yes, yes, the same evil Pharaoh we talked
about before.)
“No!” Miriam gasped to herself. “The princess? If she
finds my little brother she will do what her father asked for
and throw him into the Nile!” Miriam prayed that Pharaoh’s
daughter would not look into the basket, but as she crouched in
the reeds she could see that the Egyptian
princess was sending one of her servants
to bring it to her.
“It’s a baby!” Miriam heard Pharaoh’s
daughter say. “He’s crying, the poor
thing. What are you doing here in this
basket by the side of the river?”
Thinking for a moment, Pharaoh’s
daughter understood what must have
happened. The baby had to be a Hebrew
that his mother had tried to save. Though
she couldn’t exactly remember what her
father had said about Hebrew babies, as

she looked upon the face of the child, she said, “Well, whatever
father thinks about those Hebrews, what could he possibly fear
from a little baby as sweet as this one?” The baby smiled at her
and she smiled back and the decision was made: Pharaoh’s
daughter would take this baby to be her own.
As Pharaoh’s daughter said to her servants, “Let’s take
him with us!” Miriam was already running so fast that she
almost knocked the princess into the mud of the Nile. “Excuse
me! Excuse me! Your Majesty…” Miriam bowed, catching her
breath.” Perhaps I can be of assistance to the princess? Would
the princess like me to find a woman to help take care of her
new baby?” Miriam stood up straight but didn’t look the
princess in the eye.
Pharaoh’s daughter looked upon the Hebrew girl with
surprise. She thought: “Imagine, a total stranger – and a Hebrew
no less – popping up like that in the middle of the princess'
private bath!” But she was also very happy about the offer.
Pharaoh’s daughter didn’t know very much about babies and
she would certainly appreciate some help. So Miriam quickly
arranged for her own mother – the baby’s mother! – to serve
as the baby’s nanny in Pharaoh’s palace. The real mother, of
course, was thrilled. Her prayers had been
answered and her child had been saved!
The princess was quite pleased by how
much the baby loved them both. Then the
princess decided to call the baby "Moshe,"
meaning, "I took him out of the water."

Back to the House of the King

The Hebrew baby, whose name was
Moshe, grew up in Pharaoh’s palace
and was raised as an Egyptian prince.
That meant excellent food, fine clothes,
beautiful toys, servants taking care of his

to find another solution!” Pharaoh glared at his advisors, who
were afraid to look him in the eyes. Then he screamed, “Bring
me the Hebrew midwives!” Pharaoh’s helpers ran to fetch
Shifrah and Puah, the leaders of the Hebrew midwives, right
away. “Hello there,” said Pharaoh with a smile.
“Greetings Your Majesty” said Shifra and Puah, bowing before
him.
“I have a small favor to ask of you,” Pharaoh said.
“We will do whatever Pharaoh our Master wishes,” said the
midwives.
“Well, it’s not such a big deal really,” Pharaoh said casually.
“I just want you to make sure that from this day forward you
kill all of the male Hebrew children that you deliver.” Pharaoh
smile widened. “That is all. Thank you.”

(Now you may be asking yourselves why Pharaoh wanted
to kill the males and not the females. That’s an excellent
question. It seems that Pharaoh was only afraid of the boys
because he didn’t think the girls could do a thing to bother
him...Well, more on that later).

The midwives were shocked by Pharaoh’s request. Their
task was to bring life into the world. How could they ever
follow his command to destroy it? They took their chances and
just kept delivering Hebrew babies and hoped for the best.
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“What?!” Pharaoh burned with rage when he heard that
Shifra and Puah had disobeyed him.
“Pardon us, Master,” said the two midwives as they bowed
before the king once more. “It was not because of us. You see,”
continued the clever midwives, “these Hebrew women are not
at all like the Egyptian women that gave birth properly in their
homes with the help of a midwife. No, no, no! These Hebrew
women give birth like animals in the woods without any help
at all. We don’t have time to get to the mothers in labor before
the babies are born. How can we possibly fulfill our Master’s
wishes?”
“Is that it?” Pharaoh ranted, sputtering and spattering
and his face turning red like a beet. “Well then, from this day
forward every male Hebrew infant will be thrown into the Nile
River! All of them! All of them! All of them!”
Shifra and Puah were horrified, but they couldn’t speak a
word against the enraged Pharaoh’s decree. And so it was. The
call went forth throughout the land that all male Hebrew babies
would be killed. The fear of the Hebrews was great and so was
their sorrow. Who could save them now?

In the House of the Slaves

Meanwhile, in a small house amongst the other dwellings of the
slaves, a Hebrew slave had just given birth to a son. She gazed
upon her newborn baby and tears filled her eyes.
“How can I kill my own child?” she whispered to herself
as she wept. After much thinking and waiting, she decided that
she was ready to risk her own life to save her baby. For three
whole months she hid him in her house. But the bigger the child
grew, the clearer it was that at some point the Egyptians would
catch her and kill both of them. She was going to need to find a
solution…and fast!
The Hebrew mother would lie awake worrying night after
night, and then late one evening an idea came into her head:

burning and burning. The orange flame did not die out but
neither was the bush burned up.
“That’s very strange,” Moshe said to himself. “The bush
stays in one piece but it’s totally covered with fire. I have to go
closer to see what is happening.” Moshe went closer and then
he heard a voice from within the burning bush. The voice was
calling him!
“Moshe! Moshe!” said the voice.
“Here I am…” whispered
Moshe, continuing to come closer
to the bush.
Then the voice said “I am
the God of your fathers and your
mothers, Abraham and Sarah,
Isaac and Rebecca, and Jacob and
Rachel and Leah...”
“God? Abraham and Sarah,
who?” Moshe said to himself, but
deep down he realized somehow
that he had heard those words
before. It reminded him of a
lullaby his mother had sung as she
told him stories of the Hebrews.
Now Moshe was scared. He covered his face, terrified to
look at the fire again. He heard the voice say: “Moshe! I was
there when you saw the Hebrews being beaten outside of the
palace. I heard them crying. I saw my children tortured in Egypt
for all those years. But now is the time for Me to save them. The
time has come to take them out of Egypt and to return them to
the land of their ancestors, the Land of Milk and Honey… to
Israel. You will be my messenger, Moshe. You must go now to
Pharaoh and tell him: ‘Let My People Go!’ Let me teach you the
song you must teach my people”:

When Israel was in Egypt’s land,
“Let My people go” (Exodus 5:1).

Oppressed so hard they could not stand,
“Let My people go.”
Go down, Moses,

way down in Egypt’s land,
Tell old Pharaoh:

“Let My people go.”
Thus said Adonai, bold Moses said,
“Let My people go.”

If not, I’ll smite your first-born dead,
“Let My people go.”

Go down, Moses...

No more shall they in bondage toil,
“Let My people go.”

Let them come out with Egypt’s spoil,
“Let My people go.”
Go down, Moses...

every need, and carriages with the fastest horses in the land
at his disposal. Years passed. Moshe matured into a young
man. His “nanny” whispered stories to him about the lives of
ancestors called the Children of Israel who had come to Egypt
years before from the Land of Milk and Honey only to become
slaves. Moshe the Egyptian prince found the stories interesting,
but he did not really think of himself as a part of the story of the
Children of Israel.
Then one day, Moshe was taking a
stroll outside of the castle. Feeling a little
bored, he decided to walk towards an
area of the royal grounds where he had
never been before. He came upon the
great fields where the Hebrew slaves
were working under the hot sun with
little water or shade. He saw how they
carried giant bricks on their backs and
barely had the strength to stand beneath
their burden. He saw how the Egyptian
task masters yelled at the slaves, cursing

them and threatening them and leaving
those who were too weak to work to
wither away and die in the dirt. All of this
took Moshe by surprise. He had had no idea about the suffering
of the Hebrew slaves. And the more he watched, the sicker
and angrier he felt. Now he understood why he had heard
those stories about the Children of Israel for all of those years.
These were the Hebrews, his brothers and sisters, and they
were suffering. Harsh words began to echo in his head “How
can I live in a castle with all of its luxury, while the lives of my
brothers and sisters are so awful?”
When Moshe saw an Egyptian man hit one of the Hebrew
slaves, he snapped. He looked from side to side to be sure that
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no one was watching and then he began hitting the Egyptian
fiercely. He beat him until he was dead and then he buried him
deep in the sand. Moshe ran away, terrified of being caught.
When he arrived at the castle, he hoped against hope that the
secret of his violent crime was buried along with the Egyptian.
But Moshe had no such luck. The story of what he had
done traveled by word of mouth – first among the Hebrews
and soon after among the Egyptians as
well. Now Moshe knew that the moment
Pharaoh heard about what Moshe had
done, Pharaoh would have him executed.
So away Moshe ran, away from Egypt,
without even saying goodbye either to
Pharaoh’s daughter, the princess that had
saved his life and raised him as her own
son, or to the nanny who had told him so
many stories about the Hebrews and their
God.
Moshe arrived in the land of Midian
where he met Yitro and worked with him
as a shepherd, even marrying one of his
daughters, Tzipporah. Life now seemed
calm. Moshe was now a shepherd, not a prince. He loved
taking care of the sheep. Moshe had almost forgotten his days
as a prince and his origins as the son of Hebrew slaves who had
placed him in the Nile River in a basket made of papyrus.

In the Desert

One day while working as a shepherd, Moshe came upon
a faraway mountain, Mount Sinai. He sat on one of the rocks
and watched sleepily as the sheep grazed in the field. Suddenly
something strange caught his eye. He saw a small green bush
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Ac k n o w l e d g e m e n t s

The Passover Seder is an evening of family, of community and of friendship. Therefore it should come as no

surprise that this Haggadah is the fruit of the support and hard work of many friends; that it was engendered
within a unique community of learners; and that it is a testimonial to a loving, beautiful, family.
Among the many friends who took an instrumental role in creating this Haggadah we would like to
especially thank: Jay Leberman, David and Sally Lowenfeld, Jacob Ner David and Elie Wurtman, Phil
and Juliet Wachs, for their ongoing support, encouragement and assistance. In the production of this
book we wish to acknowledge our friends and professional partners: Joe Buchwald Gelles, Michel
Kichka, Ehud Zion Waldoks, Deborah Morse, Yair Lipshitz, and Stephen and Basmat Hazan Arnoff, who
have put an amazing effort into turning this Haggadah into a reality. Above all we thank Dvora Lipshitz,
an inspiration and a great friend, who has skillfully turned a jumble of texts into a work of art.
The conception of and the scholarship for this Haggadah were nurtured within a creative community
of learning, the Shalom Hartman Institute in Jerusalem. Under the leadership of Rabbis David
and Donniel Hartman, who toil constantly for the welfare and future of the Jewish people and for
the Hartman Institute’s scholars, staff and students. The Hartman Institute has been our spiritualintellectual home for decades. Here we can teach, learn and experience the sweet taste of Talmud
Torah, constantly challenged to make it applicable to contemporary needs.
For Mishael, Yeshivat Maale Gilboa has been a second home and a most meaningful community of
learners, led by Rabbis David Bigman, Yehuda Gilad and Shmuel Reiner.
Finally, this Haggadah is the product not of two individuals, but of an amazing family, whose energy
and initiative humble and inspire us on a daily basis. First of all our octogenarian, Rabbi Moshe "Opa"
Sachs who, with his beloved wife, Frances "Oma" Rachel, initiated creative Seders fifty years ago.
Marcelle Zion is a spouse and a mother of unsurpassed energies and wisdom. She is the true center of
this family. Elana Zion Golumbic is a spouse and daughter-in-law with that most unique combination
of vision, belief and empowerment. Yedidya, Eden, Heftziba and Jonathan, Tanya and Ehud are our
ready partners and sounding board in every creative endeavor.
This Haggadah is being published just as we are entering new familial roles, becoming, for the first time,
father and grandfather. May God, and the spirit of hundreds of years of Jewish existence, grant us the

ִ  ְל ַסּפֵר ּבִיצ ִיאַת, telling our story to the next generation.
wisdom to truly fulfill the mitzvah of מצ ְָרי ִם

.עֹולם
ָ ּבֹור א
ֵ  ֶׁש ַב ח ָל ֵאל,ַּתם וְ נִ ְׁש ָלם
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